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& All they who areguilty of it,ap-® 
prehended, tried, and condrmpgy © 


- aþgfintheſe SERMONS, 7 


Preached at Rochford in Eſſex not 4 
long before his death, by that able;faith- 4 
full, and laborions Viniffer of Jeſus Chriſt, SED 
Nr. William Fenner, B. D. and made publique by ey 9,4 
'one of his unworthy fellow-labourers. = 


ſtretched out my hand, and no. man regarded : But ye have ſet at 
naught all my counſel, and would none of my reproof , I will alſo 5 
laugh at your calamity, and mock when your fear cometh. 

Joha 5.40,43. And ye will not come to re that ye might have ite. 
I am come in my Fathers Name,end ye receiue me not; if another we 
ſball come in hu own Name, him you will receive. 


Prov. I. 24,25,26. Becanſe I have called, and ye have refuſed, Ibae S | 


Velle meum Domine miſericordie tale eft de redeundo ad te, 2 (9 
quale eſt velle tuum de mea ad te reverſione. Guil, Paciſ, 3 as 
de Rheror.Div.c.14. 
Nuid agit liberum ? Breviter reſpondeo, ſalvatur. 
Bern.de Lib. Arb. & Gr. 
Non welle in cauſa eff,nen poſſe pratenditur, Sen. 


' The ſecond Edition. 


__— _ 


London, Printed for 7. Rothwell, ac the Founrain and Beare © 
in Goldſmirchs-row in Cheavſi de. 1655, 2% 
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To the Right Honourable 
Robert Rich, Baron of Leez in 


m Ejex, and Earle of Warwick : 
Abundance of Spirituall bleſ- 
fings in Jclus Chrilt. 


"_ , 
% 


P 4ul being upon a propheticall wing, 


(for the Lord had poured upon 
him, not only an Apoſtolical}, but a'7z;; knw 


Propbeticall ſpirit) doth foretell in 2 Time. «/o(Kirh 


. I. That in the laſt daies perilous times __ r 
ſkou'ld come 3 rot are fall of carnal no 
ſelf-love and unthankefulneſe , will much in 
encreaſe the danger of this laſt age of the * 
World;(the Lord root up all ſuch weeds 
out of our hearts.) 

, God hath, Ihope, given your Honour 
uch a meaſure of love to the publique, and 
ſo aF1ye a ſpirit to do good to others, as will 
help to lefſen the danger of theſe evill 
times. And TI would be ſo thankfull for 
favours received , that I might not be 
ranked among this diſhowowrable Cataloene . 


which here Pax! ſums up,of ſuch 2s make 
bad times worſe, 


©- It is your Honours happineſſe and ad- 


warzage, (as it was once ſaid of the Duke 


A 2 of 


The Epiſtle 

of Guiſe in France, that he did put obligati. 
ons upon all )that you can engage very many, 
and among(t the reſt, I muſt ever ac- 
knowledge my ſelf one, who 1n one of the 
reateſt twrnings of my life , by the good 
R__ of God upon me 7» your free conſent 
and Noble bounty have had ſo much com- 
fort, in the xeereſt and deereſt relation,that 
I never envied any other, but finde mat- 
ter of everlaſting praiſes to God for his good- 
neſſe to my feije therein, And being under 
ſo great obligations, when I can produce {| 
nothing of my own worthy your acceptance, | 
I take leave to a& the part of a Midwife 
to this happy Birth which my call your 
Honour Father, as wil appeare by the fol- 
lowing Letter, that it was ultimately inten- 
ded for your ſpiritnall advantage; and it 
were now a kind of ſacriledge to keepe 
that holy iſſue from you, that is ſo much 
your own, It joyes the ſouls of me and * | 
many more of your praying ſervants, 
that they have ſo much occaſion to praiſe 
their God on your behalfe, for ſo many able 
and faithfull Miniſters of the Goſpel,of the 
firſt, ſecond,and third magnitude,that your 
prudent , fatherly care hath fixed, where 

you as Patron have been truſted. 

Oh the many Chariots and Hor/men of 
Jjſrael, that your Noble Father and, you 
"have 


Prov.3o. 
Io,11,12, 


My (} (Þ Vw tie (3 FY 7 Me. 7 -» @ACS. £5. & - 'V"'W--S. GJ SS 7 HOO. * 


Py 


Dedicatory. 
have brought triumphantly into Eſſex, 
(herein you did happily Patrizare ) the 
Lord continue the like care to bnild and 


. repaire his Houſe in theſe who ſurvive you 


ow gemotien to gexeration, that ſo your 
ouſe may {till be honourably JORgeries. 
Eccleſcafticall Story ſpeaks of one Her- 
ricus Auceps,when he did fight againſt the 
Hungarians, made this vow to God, That 
if the Lord would give him vifory againſt 
is enemy , he would purge his Country fron 
Simony , Which iat that time mightily a- 
bounded therein. We want men of ſuch 
ar heroicall zealoys diſpoſition in England. 
Oh that all Patrops were more mindfull _ 
of their high truſt ; then they would not yg 
ſo often betray the ſouls of people by ac. 
putting off a friend &c. with a Living to 
ſome rworthy Chaplain, Doubtleſſe there 
is many a damned creature roaring in Hell, 
curling covetoxs Patrons as wel as unfaith- 
full Paſtors; For whoſe Bloud ('in part at 
leaſt ) they muſt be accountable to the. 
Father of ſpirits , and Judge of quick and 
dead. A moſt heavy reckoning, when the 
ſins of ſo many Congregations, to which 
Patrons are acceſlary byſending ignorant 
and ſcandalous Miniſters among(t them, 
are made theirs; whereas the leaſt of 


eir ow# ſins unrepented of, wil nk thene 
Sr God 


t 
ef 


__ ThePFpiftle 
God whois faithtull , will nor for- 
get your labour and coſt of love to the 
' truly reverend ;man of God, Mr. Hooker, 
(who is now f(inging Halelujahs in Hea- 
OR venly Manſions) when he was perſecuted 
are many. Dy thE * Arcihi«flamen of Canterbury. He 
of grear will pay abundantly for the protecting 
_—_— and nurfing his Children, Heb.6.10. 
vndertake to make ir appeare, that as Heatheniſh feaſts Bacchanalia 
&y Saturnalia,Cfc. were turned into Chriſtmas, and ſuch other feaſts, 


hoping rhereby to win heathens ro Chriſt: ſo were A4rchi-flamens,and 
Flamms changed inro Arch-prelatesand prelates, our of a good inten- 


£1o0N. 


I know not how better to expreſſe my 
deep jence of your moſt reall favour ( the 
comfart whereof I daily enjoy) then b 
taking the humble boldneſle to ebook 

our Honour to adde one thing more, 

which indeed is the num neceſſarium, 

whereby you will gain that better part, 

which ſhall not be taken from you; Namely, 

Luke 10. that you would ftudy and pray that you 

42. | 10, 724) walk in the light and heat of that glori- 

© © * 0x8.Goſpel conſtellation (for Miniſters are 

Ms ac- Stars, and the * Argels of the Churches) 
owled- . | ; 

ved bythe Which you have endeavoured to fix i 

Tranfla- your Orbe. Your Honour hath been ſo of- 


int «. 
coan-ents tenat Sea, and there beholding the wor- 


of rhe; ſccond Chapter of the Revelation. They, it ſeems, did not 


think theſe Angels to be Prelates. Qui neſcit orare diſcat- navigare. 
Jonah 1.<, | 


= *etrs 


Decatory, 

ders of God in the deep , have been taught 
to wreſtle with hin for mercy. It'is an old 
ſaying , he that would learn to pray,let hins 
20 to Sea. Beliege Heaven with your un- 
L wearied importunities , that the Ark of 
. theGeſpcil, which you have provided for 

thouſands, may be your own everlaſting 

SanFrary, And that your feaſting #po 

ther dainties, may be fat and flouriſhing inr 
\ ' yourlaſs daies; ſtanding ſtedfaſt in theſe 
l }; ſhaking times, and immoveable, keeping 
_! Faith and a good conſcience , (which too 
many having put away concern ug Faith, 
have made ſhipwrack) more and more a+ 
bounding i» the work of the Lord , for as 
much as you know your labour is not in vain 
iz the Lord. | 


This through the grace of Chriſt, 
{halt be the earneſt prayer of 
him who 1s, 
My Lord, 
Tour Honours moſt obliged ſervant, 


TrHromMas Hilr. 


The Right Worſhipfull my much 
Honoured triend, 
Sir NATHANIEL RICH. 


” Have been often thinking what toſend to you 
at laſt. this Theme which I have lately treated of 
in the Pulpit came into my mind ; its of infinite 


= 


je and neceſſity, and a truth little examined, con- 


fidered, cy layed to heart, yet marvellous neceſſary for 


humiliation to all the children of God, and of great 
weight for the making the world guilty before 
God. Ihad thonght to have ſent it to my Lord of 
Warwick for his ſubcifive hou es ; and if you judge 
it profitable , after your peruſal of it , to commit it. 
wnto him fur me, you ſhall doe well, I am ſorry to 
beare of ſuch a Worthies x or weakneſie. Now 


2 King.13 Eliſha the man of God Was allen fickzthe very words 


14. | 


are able to ſtrike throngh. The Lord lend you health 
end ſtrength, and peace, aud comforts, and joy ; it is 
not onelſ#matter of courteſ.e topray for ſuch as you 
are, but of debt, and our very neceſſities and duties 
call for it, and mine more eſpecially. The Lord Le 
merciful to me, and to many inraiſing you up , and 
make you plenus dierum , and ſerus in cclum re- 
dire; that's all the hurt that Twiſhyou 5 And ſo 1 


: 


conimend you to the word of his power that is able to 


keep you, and reſt 
V;* Yours in the Lord Jeſus, 


WILLIAM FENNER. 


>». 0 


ain fied Re ot Ce BI. ER oo or eons i AY oh 26. 


—_— VS ” 


-— —_ 


' were falſe Prophets wrder the old Teſta> 


falſe Do&rine, *with which the devil by bis 


SSEESIS SSIS ES 


| To the Chriſtian Reader, who de, 


fireth to hold faſt the form of ſound 
words in faith and love, which js in 
Chriſt Jeſus; and to advance Free- 
'  Eraceabove Free-will. 


; oſt admirably wiſe and fatherly 
y bath been the Lords care of his 
Churches 77: all ages;e>wher there 


ment 3 the Lord had his Jeremiah to con- 

ſute them, whom he made a defenced City, J<r-1-38. * 
an Iron pillar,and Brazen wall a__ all 
oppoſition. When the devil ſtirred up Hy- 

meneus Philetus, a#d others, to undermine 

the truths of the Goſpel, in the times of the | 
NewTeſtament;#the Lord raiſed and accom- | 
pliſhed his Pauls to confons them. Toy ſhal P/ ol 
finde when the Churches of Chriſt are is 1 Tim.r. 
a wildernefle condition , and the Serpent 2% 
caſt out of his mouth waters as a floud after is, . 
the woman ;, that is , multitudes of unſound 

and Heretical opinions, the earth helped the >< _ 
woman,and opened her mouth , and ſwal- xd: in 
lowed the floud which the Dragon ef out his excel- 
of bis mouth: that is, Jeſus Chriſt had thoſe —_ 

ere that did enconnter and overthrow all place. - 7} 


: 


agegts epdeavoured to poyſon and deſtroy the 


Churches 


To the chriſtian Reader. 
Churches. Thus it vas in the four generall ' 
Conncels,namely,that.of Nice,when Arrius 4 
* Presbyter of Alexandria denying that theSon 
nol of God was conſubſtantial with the Father, | 
under and aſſerting that there was a time when he, 
_ was not,was confuted, and truth obtained a 
rn. | mento oppoſe God ſtirring up many learn:d 
vidory there,him. | 
2 Ahout And inthe ſecond, that of Con {tantino- 
A.D.384 ple, when there was a Macedonius, who cal-- 
roy " led the Holy Ghoſt a creature, many were able 
 - by the power of truth to confound him. 
And the third, when a Neſtorius,who d:- 
Ho ied that the Virgin Mary could be called 
mnderih,. the mother of God, providence ordered it ſo 
o-deſius the that then a Council of learned Biſhops and 
_ Elders at Epheſus ſhould blaſ# that opinion, 
Tix@-, And when an Euriches . (who in a different 
but pi» way from Neſtorius, who denied the perſo- 
+ uh A. nal Union of two Natures in Chriſt ) would 
ey have th? immenſity of the Divine nature in 
under  Chr;ſt,and that there was only theDivine na- 


AMartianus : 
Caicedm. ture in him , another Councel] at Calcedon 


overthrew him. 
ThusGod had variety of Champions to conteſt 
Cent.z. With the moſt ſubtile and prevailing adver- 
| ſaries, from hand to han, particularly,when 
there was Manes & Manichzi, who rejefed 
the old Teſtament,and aſfirmed that man fell 


#ot by voluntary defetiou, but of neceſſity, 
*becauſe 


: 


+ "4 be 


DD > 


Yu waNS 


_ P 


| . ſame Wd that Auſtine i» Aﬀrick , he was fur ſui 


f 


1 ſerggeth of that place,2 Tim.1.9. 


| ders ( wherewith Auſtin was levened 


reſtore this to its crown and dignity, bras erro- 


To'the chriſtian Reader. 
becauſe mans body was made of the Prince of 


before bis converſion ) The Lord had Chry- 
{oſtom and others to hinder the ſpreading 
and prevailing of it ; 
When there was an Arrius, who denied the cen;... 
Divinity of Chriſt, there ſhould be an Atha- 
naſius raiſed to overthrow him. 
When « Macedonius to oppoſe the Holy _... . 
Ghoſt, then a Baſil to break him Dempſterus 
When a Pelagius to advance Free- will ** Walfilda 
into the Throne of Free-grace ,-then God ue : 
would raiſe np an Auſtin,(that great light of quo ille in 
the Church in his time) to depoſe that,and to ws aa 


This Pelagius was born in Britaine the '*" '*t! 
” munde ef- 


the firſt preſumptuous advancer of the Eccleje j 
pride of Free- will. He did not think, the gutuum 1, ff 
grace of God to be neceſſary for the helping m Ajrica ; 
of Free- will, for good things in every at. eniciſe- (fs 
This was condemned in the councell of A.D.q1© L/ 
Carthage,wherein indeed to ſave himſelf he , , F j*4 
did equivocate in the word grace, achnow- ra Hing | 
ledging a naturall, ar exciting, and after "© * * T1 
converſion an a\hſting grace. This DoGrine 
was likewiſe condemned in the Synod of ,,_ 
Paleſtina, 1 200 yeers 4goe, and therein Ar- anequam 
minianiſm kild before it was born,by the "*t« Arm 
_ ni; opinio, 


This 


To the chriſtian Reader. 

This Pelagius had his Scholers, Julianus 
41d Czleſtinus. Jeſus Chriſt would not 
then leave Auſtin without ſome Diſciples to 
conflict with thoſe (as Chryſoltome had hzs 
Oecumenius, aud Theophyla&t his Pediſ- 
ſequi, his followers) ſo was there a Proſper, 
ard Hilary Arelatenſis, to encounter the 
old Maſſilians , aud Semipelagians in 

France, 

Pigelear * And when there was a Fauſtus Regienlis 
Bi.Uſhers ( 4 29ſt ſubtil adverſary) a Biſhop who did 
moſt ex- cloſely defend Pelagianiſm in two Books of 

Free-will ; The Church ſhould have a Ful- 
of free gentius, ad Petrus Diaconus, ard others 
on to oppoſe bin » Tea ſentence Was ther gruen 
the Jeſnits 4847 p_—_ and Semi- pelagians, in 
chalenge. the Councel of Orenge. 72 the general, 
About 4. that their opinions touching free-will and 
P. 529. free-grace, were not agreeable to the Ca 

tholick faith. 

Further, about the yeer $50, one Johan- 
nes Scotus ( ot he which wrote upon the 
the Sentences with ſo much oppoſition againſt 
Thomas Aquinas , byt another ) wrote a 
Book, againſt Predeſtination , which the 
Church of Leyden confuted with a godly and 
learned book, | 

When Gotteſchalcus, -bout the yeer (849. 


ſpake of Predeſtination perilouſly , to wit, 
- Thax 


ev—_—— —_——___ 


_—— "<a OI. DO OOO A 


. 


| 
4 
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} To the chriſtian Reader. 
That thoſe who were predeſtinated tg 
life by the decree of Gods predeſtination 
were forced to do well : and. thoſe who 
were predeſtinated to condemnation, 
were forced by the decree of God todo 
evil,he was reſiſted by Hincmarus a4 other 
learned men. © 
This infefFious errour Pelagianiſm ſpread 
in England, whereit was apt to takg the 
deeper rooting, becauſe Pelagius himſelf by 
birth was a Brittaine : But the Lordraiſed 
learned Brad wardine Arch-biſhop of Can- 
terbury and ſome others to appear in the 
cauſe of God and of free-grace , and to for- 
tifie the Churches againſt all Pelagians, 
whom Auguſtin calls Inimicos grawz det 
and Fulgentius, Vaſa irz dei. 
Afterwards the ſubtilty of the Serpent in- 
ſpnuated himſelf into the Garden of the 
Church by the wit and learning of Fauſtus 
Socinus (another Infauftus Fauſtus i» Po- 
land;,) They who have opportunity to conſult 
Socinus books de Miniſteri0,4and the Cate- 
chiſmus Cracovienſis (« moſt ſubtil and 
dangerous book.\ ſhall finde there the (eeds of 
Arminianiſm , their Helena , there to be 
conceived (however Molina and other Popiſh 
Anthors contend, as once the ſeven Cities did 
whoſe Homer was) their Media Scientia, 
v017 will grant a Divioa Przſcicntia , but 
; | deny 


To the chriſtian Reader. 
deny decretum Divinum to paſſe upon all 
feaviny (fe things , leaving the will to it ſelf to produce 
of to & /e//its own atts , which indeed is no leſſe then a 

/ ,* «.cadegree of Atheiſme, ſetting up the ſecond 
ts rank i is & : 27 = : 

| cauſe into the Throne of the firſt, Herein, 
and in divers other things the Arminians doe 
tread in their ſteps, as will appear to thoſe 
Pe'tius who examine Peltius bis book , the Har- 
_ mony of the Socinian and Arminians 
Socia.ond Doctrine. I wiſh that book were in Eng- 
—_ liſhs, it would make many bluſh now adayes 
to ſee how incogitantly (T hope that is the 
worſt FL many) the 'y have run themſelves mmto 

the Tents of Socinians & Arminians, an 

know not now bow honourably to retreat. 
| About the yeereg 1 570. when Petrus Baro 
nr er F999] ov, Re defer Contorioge 
3 with that diſeaſe from France, (you ſeeſpiri- 
[- tual 2s well zs bodily evils have come from 
pane. Mc. France) and one Mr. Barret, who aFed con- 
Prins currently with him : but then God giving the 
antiarmis FTeads of Colledges with the Vicechan- 
j- of cellor a prudent zeal to oppoſe it , they ſent 
pY 411 up Dr Tindal and Dr. Whitaker, to com- 
| en plaine to Arch-biſhop Whitgitt, which begot 
aker chic $Þ4t Ulſetull Book of Articuli Lambe- 
Journey TL ni.* | 

Dr. Whitaker; bleſſed ſoul returned to her eternal reſt, having "nor 


' lorg before inan admirable conſcio ad clerum, rightly called his C 
> ne«Cantic) dilcoyered and confuted the chief points of Arnine- 


wm. | me 
' The 


8701 ads, 


To the chriſtian Reader. 
The Leaven came then into the Nether- 
lands, and (as learned King James ſaith) 
4 + Arminius was the firſt that infected Ley- 


id den with the Pelagian Hereſfie * He was 4 *Pelagi- 
x, þ ſtrong and cleare parted man; and as it is _ 52 


ve 3 ſaidoforigen , Ubibene, nemo melius : refe. Vide 
ſe , ubi malenemo pejus, ſo there are ſome ex- —_— I 
r= ; cellent diſcourles in his Workes, and others hi, pelag. © 


as deſperately oppoſite to the Covenant of Red. 


by that gloriaws light , Mr.Perkins, in Eng- 
land , whom the Lord made a Malleus 


- Grace, ſpattering all the links of the Golden 
es chaine of our ſalvation, which is the oreat e- 
he vil of Arminianiſme. From a young ſtu- 
:to dent, Junius preſaged of him, that he would 
nd _ be a very uſeſul,or moſt pernicious inſtrument 

in the Church of Chriſt.By this Junius(when 
ro the Lord had converted him from A- 
ge | theiſme, by reading the beginning of the 
46 firſt Chapter of the Goſpel of Johx,wher- 
un © inheſaw ſuch majeſty,that he thought that 
mn. © theLord did therein detonareab alto) the 
rhe Lord gave a loveraigne antidote to his 
n Church in thoſe parts, againſt the infeFion 
nt | of Arminianiſme. . As about the ſame time, 


both of Papiſts and Arminians , and by 

morecleare and condeſcending diſcove- 

ries of Chriſt, made the deep miſteries of 

ſpeculative, and the heavenly ſecrets of 

practical Divinity, to meet in the _— 
. an 


To the chriſtian Reader. 

and all this ina little time 3 (for he lived 
but about 4.4. yeares, being borne (zi 
falor) in the firſt, and dyed 1n the laſt of 


Queen Elzzabeths reign. Oh how much : 
did he in a little time? 4 


But ſtill the Divel will be caſting weeds 
into Chriſts garden , picking up thoſe that 
have been rooted ont , and throwing them. 0- 
ver the wall againe. | 
Now he made uſe of Barnevelt in Holland, 
to bring Religion to. ſerve State purpoles, 
and ſo carried on the Arminian deſsgne there. 
Theſe differences about the power of Free- 
will, and ſuch thing; as hang upon that (for 
- there is the primum movehs) ow came 
reſtanrcs be reduced to five Articles”, whith begate the 
| ae. conference at Hage; betwixt both parties ; 
Princes Which is reported both by Brandius and Ber- 
free citics 11S. 


of Germa® About this time came np the name of Re- 


ny that 
rehc monſtrants » 4s the name Proteſtant had 


Reforma- forzerly, Whereupon Dr. Ames (once Fel- | 


conn ow of Chriſts Colledge in Cambridge; 
Spiro, A- but in Dr. Charies time then Maſter of that 
D.152s- Place, it grew too hvt for him, he not comply- 
them paſ- ing with the preſent ceremonies , and ha- 


ſed r0u5 wing Preached a Sermon at the —_ 
- Church againſt playing at cards whic 


countrics 


whereir would not then be born) was by the diſpo- 


was effc- fing hand of divine Providence carried into 


Gcd. faoſe N 


o the chriſtian Reader, 
thoſe parts, where (as the Auſtin of that 
timeand place) he did graple with all the 

f | Patrons of Freewill. And as an Appendix to 

hþ | that conference at Hage, (as it is ſet forth by 

*- | Brandius) writ that moſt excellent booke of 

his Coronis. But ſtill Arminius his diſci- 

ples aFed to their utmoſt. Bertius, Gre- 
vinconius, and others ſo diſtraFed thoſe 
Churches, that there was a neceſſity of cal- 

! ling a Synod, which God gave them as 4 

? ' happyremeady, An.Dom. 1618. 

' Oh the unwearied aFtivity of adverſaries to Synod of 
*. * the cauſe of Chriſt (which ſhould make 7/7424 
' others bluſh to move ſo heavily in afler- 

"= ting the Doctrine of Free-grace) before 
wilt conld underſtand what the Anti-remon- 

© © ftrants inthe Synod at Dort fully intended, 


'7 FTwc had from the Remonſtrants Acta Syno- 
= Rdalia, a book indeed that required an Ames 

_ Ftroanſwer it(which he hath done moſt lear- 
E #redly ) where you have Magaum 1n Parvo, 
1. -Þ great ſoule in a little body, 4 great 
oy deale of forme in a little matter (as in his 
S- Bellarminusenervatus) that being done by 
he Fraternity with concurreit endeavours 
© land quinteſſence of the beſt wits amangſt the 


emonſtrants. 

7 About the yeare 1627, Mr,Montague 4 

nay of great learning, and being backed by. 
 #hethen potent D.of Buckingham, opened 

ſo 1 6 Pis. 


To the chriſtian Reader. 
his Arminian(andl had almoſt ſaid Po- | 
piſh)pack, when the Lorduſed Biſhop Carle- | 
ton, DoFor Featly, DoFor Preſton, and o- | 
thers, as happy Inſtruments to diſcover his | 
adulterate wares. ) 
Lately there ſprung up-a new broode of 
ſuch as did aſſert Arminianiſme, as Dutch 
Tompſon fellow of Clare-Hall, Mr. Will. 
Chappel fellow of Chriſt Coll.Cas the many | 
Pupills that were Arminianiz: under his tui- | 
tion(whether by him or no, he beſ# knows) 
but men are mire 6 OF in their ſuſpiti- 
01 hereof, ſince they heard of his anſwerable | 
aGings in the Univerſity in Irel, but ſtill as 
in Oxford ,when there was any danger of . 
ſpreading Armin, whether in AFs, Books, or 
Sermons, they had there Robert Abbot, - 
Twiſle, Prideaux, & other works to ſup- |, 
preſſe them? $9 in Cambridge God gave us || 
tutely Davenant &- Ward, who did vito- | 
riouſly enter the liſts with the moſt confident 
adyerſaries of Freeprace. And that bitter | 
weeds could never take deepe rooting in any | 
of theſe three kingd, and thrive very fruit- 
fully : There was in Ireland a moſt learned | 
_ wr, Arch- Aiſhop Uſher to cruſh it their, And <0 
prime mighty man in theſe Controverſies, DofFor\. | 
magurtu- T'wille(another Auſtine) to ſuppreſſe it in 
ou. England. As learned & induſtrious M, Ru- | + 
therford ard wwthers have done their parts » |} 
| 1h 


>) 


To the chriſtian Reader. 
o-" # ſucceſſefully in Scotland. But alas Arminia 
e- | US row appears among ſt us, not ſa much in 
0= | theSchooles and Pulpits, as 3 popular 
11s | meetings. | 
| For as Tanchius complained with much 
of | regret of the Sulteran Ubiquitaries,that he 
ch || foundthem ubique, every where to vex and 


11. # moleſt him, ſo may we grieve, ( O that we 2 Tim. 3, 


ny | could with brokenneſſe of 'heart bewaile it) ** 
12- | thatour Univerſaliſts, are almoſt univer- 
ſally ſpread amongſt us; It is gotten into 
our Netherlands, auch in the fexniſh &- 
' mooriſh parts of this kingdom, yea amongſt 
many people that love Teſus Chriſt, &* there- 
. foreentertaine it, as conceiving it moſt for 
his Honour (the more are they tobe pittied, 
.. andtobeinſtrufed with a ſpirit of meeke= 
: meſſe; ſhew them by Scripture evidence this is 
7 not Gods way of advancing Chriſt, and you 
} recover them) it is nowin popular hands, 
* we need ſuch worthies as the Author of 
4 this following Treatiſe (bleſſed be the Father 
4 of mercy, the Fountaine of every good and 
® perfed gift, for his and many others fruitfull 
'# Iabours) who may condeſcend to perley 
d a\* with poor Chriſtians at their Tables, in their 
For," ſhops, to follow thera at the plow(as Reve- 
in") rend Mr Greenham was wort to 4») endea- 
u- | vonring to reFifie and reduce them. | 

rts + He knew how to dzale wiſely with ſubtile ad- 
[= a B 2 verſaries 


N te, 


To the chriſtian Reader. 
werſaries, that be might have the more ad- 
vantage againſt them, grants them as much 
as he could with conſiſtency to his onn prin- 
ciples that ſo he might the more eaſily con= 
Jound theirs;onely you will be ſo candid as to 
conſider that herein he ſpeakes ad popu- 
lums And therefore as the ancient Fathers, 
often uſeth the liberty of ſpeaking like a Prea- 
cher rather then as a DoGor of the Chaire. 

T reckon this a very ſirong argument to 
confute the power of Freewil to any ſpiri- 
tuail action 1n a gratious manner, the wo- 
Tull experience of mine own wretched 
heart, being naturally ſo deſperately wicked, 
oppoſite to any ſpirituall good, But this will 
:0t convince others; only by the way I 
would know how it comes to paſſe, if Armi- 
nius Doctrin be true, that we have 
Freewill, to chooſe that which is truly 


g006d, why Arminians are not all very : 
g00d men? Will not this be an aggravation © 


againſt them at the dreadfull day of Jude- 
ment & 
Therefore the Lord is moſt admirably grati= 


ous in giving ns ſuch Maiters of the Aſſem- # 


blies to faſter ſuch,Scripture truths as may 


hold us faſt and cloſe under the Covenant | 


of Grace. | 
He was a bleſſing to the Colledge where he 


as fellow, of Pembrook Hall in Cam- 
bridyp 


\ 


| To the chriſt'an Reader. 
| bridge (which hath been a fruitſull nurſcry 
' toths Church, and ay ornament to the Uni- 
 verlity) ard after a burning and ſhining 
| light zz Staffordſhire. He delighted much 
: in preaching in an Evangelicall way, fror 
place to place, as pittying many poor pininz 
ſeduced ſoules under bliade and tuper- 
; ſtitions Miniſters. The Lord fill their 
| hearts, with compaſſion to them, who have 
| power in their hands to ſupply th:ma, that ſo 
' xzillions do not periſh for want of viſion. 
Afterwards the noble Earl of Warwick 
fixed him at Rochford in Ellex, where he 
did ſpeak & do great things to the honor 
of Free Grace. He lived there more by at- 
ing vigorouſly to his great Lord & Maſter 
+ Jeſus Chriſt, iz 4 few years, then moſt of 
4s his Brethren do in many. 
'3 O that wewho are left behinde in theſe 
Aconfliing times, could more puniually and 
11 cloſly follow his example 2 Jt is not ſtudy. 
Jing the groundleſſe fopperies of Popery, 
nor the immerſing our minds wholy into 
*/ome dry diſputes concerning ſome exter- 


:nallsand formes about Religion, (as too 
Q.} many do now a dayes being engaged in 4 
party) that will ſpiritualize us or our 
hearts ſo much as Studying and Preaching 
3 over the Covenant of Grace; The myſteri- 


; oneetgpd heavenly ſecrets of the Goſpell right- 
ERED ly 


To the chriſtian Reader. 

l y opened and wiſely applyed, will by Gods 
bleſſing breed a Golpell ſpirit in thee, leave 
4 gratious tincture wpox the ſpirits of 
Teachers and Hearers ; whereas poſſibly for 


want of this, there may be a ,legall tartneſſe 
and ſeverity in the Spirits and Tongues of | 


able and good men. 
The gratious and powerfull Lord who on- 


ly teacheth to profit, annoynt all his Saints 
with that holy union that they may be able 
to diſcern of things that differ, clearly to diſe. 
tinguiſh betwixt truth and error. And that | 


he may to this and other happy purpoſes, 


bleſſe abundantly this ſavourly acute and ſ0- 


him, 
| Who is thine in and for 


the Lord 7eſus. 


THoMAs HILL, 


| 


: 


lid Treatiſe, ſhall be the carneſt Prayer of 


4 


SL$DPSPOPOEIEESED 
eave A Table of the Contents. 


= reaſon why the wicked doe not repent nor come Do.r. 
| & our of their fins, is nor becauſe they cannot (though 
eſſe | they cannot) bur becaule they will nor, page 8 
es of 7 Demonſtrations to prove it- 
{ The wicked think they have power to repent, but will Demon.r 
; notdo according to their thoughts, 
0te. | They will gor ry whether they can repent orno, p.9g 2 
inte. | They refuſe the help which God offexs them, p. 10 3 
UNE | They will not uſe the power which God hath given * 4 


able them , P.11 
| diſ. | They grow worſe by che meanes afforded them, p.13 5. 
' Their cannot is voluntary, p.14 
that ' They are content with cheir cannor, ms - 9 
oſes, | The firſt ground of the Doctrine. 
ſo- ' Every man can do more good then he doth, and ſhun x Ground 
'  moreevill chen he doth, P.17 
” of / This appears by theſe following 
conſiderations. 
Fa man can do no more then he doth; nothing can 1.Conftd, 
hinder him, bur his will, ibid. 


Ft a man can do no. more then he does, and yer will 
nor, he muſt needs voluntarily hinder himfclf from do- 


ing that which he cannor, Pp. 18 
Ff a man will not do that he can, neither will hee that 5 
which he cannot, if he could, P.19 
Ffa man will not do that he can, can or can-not, alliis #* 
one to him, all ſticks at his will. p.20 


Ffa man will not doe that which he can, this will make «5; 
{ a mans conſcience when it comes to' ſpeake in ſober 


* fadneſſle, thanke himſelfe for his periſhing, p.21 

' Argnments to prove the firſt ground, P.22 

| Becauſe God doth complaine againſt the wicked for the ,, Argu. 
; voluntary doing no more good then they doe, ibid 

/ Becauſe otherwiſe there were no room for praife, nor 2 


diſpraiſc; P.23 
Becauſe there would be no roome fer the Sword of the 


.— p.24 
B 4 Bc- 


$4 3%.” BEE Par ": > ww 


ds 6. Mile. 6. 
: &'s. 

» 

. ©. 
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The Table. 
Pecauſe though a carnall man cannot put off rhe old 
man,yet it is not his nature ro.commit this ſinne at this 
time and in this manner, . ibid 
A wicked man can do more good, Cc. Becauſe a godly 
regenerate man may avoide more tin thee he doth, p.25 
The ground farther proved by Perticulars 

The will hath dominion over all the outward acts of 
rhe members, p.26 
Every man hath naturall affection in him by which he 
' may doe more then he doth,and ſhun more evill rhen 


he doth, P-27 
God hath given to every man naturall counſell, and na- 
rurall Reaſon and Pradence, p,30 


That is firſt in ordor which is naturall, and afterwards 
that which is fpirituall, and if a man ſtick there, he 


ſticks ara will-nor, p.31 
The ſecond Ground. 
2 Ground Every wicked man is ſlothfull and negligenr, P-34 


[ 


x.Demon. 


|S) 


Aw 


Eoncluir, 


Five demonſtrations to prove it. 

Every wicked man doth imagine more cannots then 
then there be, P.35 
He makes every little difficulty a cannot, when as no- 
thing but an impoſlibility is a cannor. p.35 
A flochfull man rurns his very abilicies into cannots.p.37 - 
He doth voluntarily naile himſelf unto cannors pp. 38 
He putteth forth by halves chat power which he hath 


There is more ina wicked man then by reaſon of Es 

giſhneſle he putterh forth, p.40 
Six Arguments to prove this, 

It a figne it js in him, p.40 

Becauſe when god doth convert a fnner, he doth nor 


pur in new powers and faculties into the ſoule, _ ibid 
Becauſc hee can ſhew as great power otherwiſe, p.41 
Becaule he can ſhew ir roo when he liſt. p.42 
Becauſe rhe rod is able to whip ir out of him, P.43 


Becauſe he can do an hundred times more when he is 

pleaſed, | P-44 . 

"Becauſe he will ſhew it in Hell, viz, That it was in him 
to-do more then he did, 


P-49 | 
3 Ground A wicked man will nor ſet himſclfe toyſe all the means 
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that he may, '82 


Þ | 
A wicked man may uſe the means that God appointed Demon, | 


az meanes, '/ P.52 
ones can and his caunor, . ibid. 
Becauſe God doth nor exhore men like a company of 
ſtocks and ſtones, bur as men ehat are cdifiable by his 
words, p.53 
Becauſe Gods anger is very reaſonable, q.54 
Becauſe Gods offer of his kingdome to the wicked is 
ſerious , P.55 
Becauſe Gods reproofes are very equall, 


Becauſe *ris the very nature of means to come berween rArgu. | 


j 


2 


3 
4 


P-56 oncluſ 
His condemnation maſt be wilful, that wil not uſe all the <P 


means p.57 
Proved by three Arguments. 


God wil not help that man by a miracle to go, that hath 
legs ro go,and wil not, * tbid. 


God wil not bare a farthing of the price he ſets thee at 


P-59 
God wil never be brought out of his walk ro ſhew thee 


any mercy, Or give thee any grace _  p.60 
Gods Kingdom cannot be attained without a diligent uſe 
of the means p.63 
Reaſons of it. 

Becauſe heaven is an end, and an end can never be gotten 
without means ibid. 
God hath annexed it to the means ibid. 
Every ſoul muſt give an accouur before God how he hath 
uſed the means ibid. 
God wil not ſet up another door into heaven for any 
man in the world : ibid. 


Furtber proofs and encouragements to uſe the means. 
Some of the means that God hath appointed,you may do 


chem without labour . Þ-64 
Some of the means that God hath appointed are cafier 
then them | ibid. 
Some of rhe means are caſier yet ibid. 


Some of the means of grace,its hatder to omit them then 


ro uſe them p.55 
Some of the means of gracegbe they hard,yer they are but 
h ard,they are not impoſhble for you to uſe pe 5 


1,Arg/ 


3 


Conclufſt, 


x.Keaſl: , 


3 
4 f 
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. ObjeFiens. 
0bxeF.r., Thefirſt Obje&ion's drawn from the Scriptures which 
Anſw. ' fay they cannor, | 
The Scripture Speaks of five cannots,1.Of a naturall can- 
not 2. Of adclibrate cannot, 3.Of a judiciall cannor. 4; 
Of a compounded cannot, 5. of a humbling cannor. 
2 0bjes, Thou wouldſt (2s thou pretendeſt) but thou'canſt nor. 
Anſw, Perhaps irs the will of thy conſcience, and not the will 
of chy heart, 2. Maybe itsa copulative will, Repentance 
| and fome luſt, godlynes and ſome luſt. 3. May be thou 
haſt a woulding will,this is no will but me a velleity, 
4. May be thou haſt a generall amy 4 po will, bur 
ro come to particulars, there thou wilr nor. 5. Thou 
haſt no true will,becauſe if thon didſt will, thou 
\ couldfſt. ' P.71. 
Thou defigeſt to do it, but arr not able. 

3 Obje#, Who can tell beſt what is in thee,God or his owne heart? 
Anſw; But the reaſon of this miſtake is1. Thou haſt putative or 
thinking defires, thou think*ſt thou defireſt. 

2. Thou haſt ignorant deſires; 3. Thou haſt wandering 
deſires, and therefore thou art miſtaken, p.7 
. > Thoureſolyeſt and haſt good purpoſes but oh thou canſt 
4 Obje. ot performe them 
AInſw. - BAT) 
| Theſe purpoſes thou ſpeakeſt of are only willing for the 
| future.1 Becauſe its only to ſhuffle off the willing for the 
t, 2. This will for hereafter is no will, becauſe its 
goes withour Gods, 2. [tis no will, becauſe thou ſhalc 
miſle thoſe ſuppoſitions that thou willeſt upon. 
Firſt, thou ſuppoſeſt chou ſhalt have fewer temptations 
hereafter,2.Thou ſuppoſeſt thou ſhalt be fitter hereafter. 
3. Thy will for hereafter is no will bur a mockery. 
5 ObjeS, Thou laboureſt to ſerve God and to be ſaved. 
Anſw. Is it this labour for grace and heaven, when thon labour- 
| eft ſo idlely? wherefore thy impenirency is wilfull, thy 
damnation's wilfull, and thy ruine wilfull p.8x 
Hence alſo it followes, 1. That your deſtrufion is from 
ſelf. 2. Your deſlcuction is juft. 3. Your deſtruction is 
inexcuſable.q, Your deſtruftion is unayoydable, 5. Your 
deſtruction is pittileſſe. 5. Your deſtruRtion is grievousp. 81 
| Application . 
UVſ 1. of Thou canſt never be humble unleſſe thou believe this 
InſtraQti- sruth; a man is never humbled as long as he excuſes him- 


On. ſelfe. Now 


ER ies. a. 


For 


wc ns 


oy but thou muſt willlingly ſtand out again? p.1or 


The Table. 


Firſt, thou excuſeſt thy ſelfe for all Tranſgreſſions. beſides 1 Excuſe. 
originall, ibid. 

Now thou excnlſcſt thy ſelfe from originall finne roo; £2 
Lord I would be withour fin, but ] cannot 8 

Nay thou excuſeſt thy ſelfe for every ſin: thou takeft all 3 
thy ſins ro be nothing bur infirmiries, 

Nay chou commendeſt thy felfe more then God, p.879 #4 

Nay thou canſt not ſo much as pray to God for a will: 5$ 
thou arc ſo proud that thou conceiveſt thou haſt thar 
already , . p.88 

Nay thou layſt all the blame upon God, p.89 " IO 

Firſt, becauſe you caſt che blame upon nature, its my x.Demon: 


nature, and I cannor, | ibid 
Secondly thou doſt caſt the blame upon temprations, Jts 2 
my hard hap to fall upon temptations, p.90 


Thirdly, thou la yeſt the blame upon the Times, the times 3 
are very bad, p.91 
Fourthly,thou layeſt the blame upon this Command- #4 
ment. Ifit were any Commandement but this, I would 
do ir, ibid: 
Fifthly, thou layeſt the blame upon ill fortune, add 
- bad luck, 92 
Nay, fixthly thou fingeſt fault with all Gods proceed- 6 
ings, ; , P94 
This diſcovers the deceitfulneſſe of thy heart P95 oe 2.1 
Firſt,thou wouldſt very faine, if God would enable thee: ©* ©* © 
but thy heart does bur lye unto God. ibid. 
Secondly, hereby thou dodgeſt with God, and tempteſt 
the Lord, p.96 
Thirdly, hereby thou ſhuffleſt off the word, when thou 


haſt heard it, ibid, 
This poyns cals for great humiliation; for Vſe 3. 
x Here lyes the eſpecially che pride of the heart, not in 

mens cannots, bur their will nots, ibid. 
2 Here lyes eſpecially the hardning of the heart, p.98 


3 Here lyes eſpecially the ſtubbornes of the heart, ibid- 

4 Here lyes the greateſt deſpiſings of the Commacde- 
ments of God, 

Toquicken the thankfulneſle of the godly, 

A ſcaſonable Jrem to all Rehellions pirits, P.100 
x Is it not enough that thou haſt willingly fallen in 


2 -onfider the very Saints of God that haye not 


half 


as Les 
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thalfe ſf>m1ny will-aacs as you , that ſtick more truly 

at a cannor, tÞ, 

3 Conſider che more ſhamefull ones fia is , the more rea- 
{an co be humbled,  - PÞ. 102 

Nay fourtchly con!iler there's no greater ſhim! then ro 
make away ones ſelf, - ib. 

$s Confiderifyou would but vex your owa foule with 
chis ſcrious coahtleratioa, ic would make you kick your 
laſts under foor | p.103 

Tye danger of baſe pleas and pretences:; 

x. This ſam: pleading 1s rhe cauſe w'ity you are lazie and 
idlein che uſe of che mzans, viz. becauſe you ſuffer your 
hearts to plead, oh we crnaar dic P.104 

2.This ſame pleading bring; u> an evil report upon piety 
aud godlineſſe P.105 

3. This am? pleading is a macmaring againſt God, q. d; 
why docs God give mz ſuc commandements char [ 
canandac obſerve ibid, 

4. Tais is rhe ſywiteſt excuſe of all excuſes ' Pp. 107 

$s Nay here lies che reaſ3n wiy Divines ſay, that the con- 
verſ12n of a fianer is an harder work then che creation 


of heavea and earth,firit becauſe -- Is 
Here is che ſame difficulty char was in creation , for God 
makes a convert of nothing ib. 


2. As chere was norhing prezxiſtent in the creation to 
help,” fo chere was norhing to reſiſt ; bur here is ſome- 
thing co reſiſt, rhe wil it reſfiſterh ib. 

Toe danger of ticking at a wil-not is further cleared. 

1-If you wil not, Gods Miniſters have diſcharged their du- 
ries,and have lefr your blood on yeur own hands,p. 100 

2. If you wil not,the Goſpel hach delivered irs errand, ye 


are guilty of your owa everlaſting perdition P:LIL 
Nay ehirdly,if you wil nor, the blood of Jeſus Chriſt hath 
done that ic came for p.112 
4+ If you wil nor,you murder your own ſouls ib, 
A ſeaſonable Item to the redeemed of the Lord, that they 
rake heed of wil-nors;for tb, 
1. We never fin againſt Goſpel, nor deſpiſe God,bur only 
upon wil-nors, p.115 
2, Conſcience can never condemn us, nor God can never 
be angry wich us, but oaly upon wil-nots P.116 
a 


The end of the Table. 
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He wicked in this Chapter diſpute a= 
f l gainfſt God; the Father hath eat ea ſewer 


T 


WILFULL 


IMPENITENCY 


' THE GROSSEST 


SELF-MURDER. | 


—_— _—— 


Ezek. 18. 31,32. 
For why wil ye die, O ze houſe of Iſrael? 


as 
LD — 


; | The divi- 
| Grapes, and the childrens teeth are ſet on - kys”” 


edge. Our Fathers haveſinaed , and weare Pt je. 
niſked; a common cavil in «cveay naturall mans 

heart, when its urged . Adam tel], and his poor 

pofierity ſmart for it , if Gcd will necds dawne | 

us he may , we have no power for to help itz for 

who bath reſted his will? this is mans Sy/logiſm. 

God who might ſend man to hell for aniwer, G4 calm 


anſwers calmly. their ws 


I. By adjuration , as f live,ſaith the Lird, ye warg ca. © © 


ſha)l not have occaſion to uſe this provabe any vils in 
more as Iſrael: v4 3. particu 
2. By an aſſet t10n , the ſeule that ſyneth,it ſhall 1455+ 
eye, v. 4.no ſ{cule ſhall dye but cnly theſame 
that doth fin. 
3e By explication of biwſclfe : it a man do vhat 
which 1s right he ſtall tive ; verl. 5, 6. if he have 
bin neverſo wicked ,yet it he retmred he ſhall 
not dye, NV. 21, 
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4. By appealing to their conſciences; have Iany 


. pleaſure at all that the wicked ſhould dye faich 


the Lord? and not that be ſhould returne and live® 
verſ{23. have I any pleaſure? I appealeto all 
your conſciences, havel any pleaſure at all that 
the wicked ſhould dye? 

5. By retorting 3 hear now O houſe of Iſrael, 
is not my way equall? or are z0t your wayes rather 
unequall ? N.25. | 

6. By a concluſion 3 therefore I will judge you O 
houſe of Iſrae! » every one according to his waye's, 


verſ.30., 


7. By @ finall deciſion of the whole contro- 
verſiez repent and tarne your ſelves:&c.1o iniquity 
ſhall not be your ruine ? caſt away from you all, 
&c, for why will ye die, &c. 

Where we have theſe foure things. 

I. God diſclames all cauſe of their damnation 
from his ſecret will, ] have zo pleaſure in the death 
of him that dyeth. 

2. He removes all cauſe of the deftruion from 
his revealed will ; repent and turn your ſelves, 


- &c. ſo iniquity ſhall #ot be your ruin ? caſt away, 


3 He diſavowes all cauſe of their deſtraqion 
from his permiſſive will, as though that were 
guilty, accefſary to it ; they can have no colour 
why they are not wrought upon ; make you « 
new heart and a new ſpirit: Make not the fault lie 
at his dore, no it lies at your dore , make you 
anew heart, 

+ 4. He caſts all cauſe of their deſtruction 
upon their own rebelious wills, Why will ye dye | 


0 houſe of Iſrael ? ay 
IL Vhe* | 
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1. What is the cauſe yee live in your finnes, 
and die and periſh in your finnes? is itbecauſe 
I am #0t mercifull ? you know Iam gracious and 
full of mercy and ready to forgive; why then,why 
will ye die O houſe of Iſrael ? 
2. Is it becauſe I am ſwift to revenge 3 you jets 
know I am ſlow to anger, and give youa warning perdition 
before I conſume you; why then. v/ ye die O houſe not from 
of Iſrael ? | God. 
3. Is it becauſe I will deftroy you for Abez 
or Manaſſes, or Zedekiahs, or Adams finne 
quaſi canis peccatum ſus gependeret you know 
that if the ſon walke Tn the fathers finne,I 
uſe to receive him, you'can beare me witneſſe, I 
call you to a new covenant, why then will ye die O 
houſe of Iſrael. 
4. Is it becauſe ye have no Saviour ? you Rev.13.8; 
know that the Lambe of God, Chriſt Teſus was Jch.3: 16. 
flaine for you from the * beginning of the World, 
that you may be ſ#ved upon faith. 
5. Is it becauſe ye have zo power ? ye know 1 
offer you grace and power, and ye will not have 
it 51 why then will ye die, &c. _ 
6. Some Authors alleadge five why's more, 
why wil ye, &c.Is it for this cauſe,or that caufe, 
or that? or what cauſe is it ? no cauſe on Gods 
fide , no, ye may thanke your own wils if you pe- 

riſh; this, this only accuſeth you , you will not Id unum ' 
be ruled : you are careleſſe of God, Chriſt, grace, ves accuſat 
and you will be ſo, ye are vaine and carnall and a 
obſtinate, and ye will bee ſo; woe unto thee O *" —_ 
Jeruſalem wilt thou not be made cleane? when ſhall 

it once be ? Jer.13.27. he does not ſay woe unto 

thee Jeruſalem, carft thou not be made clean ? 


—_—_ but 


* 


. , 
5 . 
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but #'#t thou not be made clean ? 


Preſuppoſitions not to be miſtaken. 


1 Preſupps- 1+ Its true that a wicked man cannot repent nor be 


ſition not t9 converted of himſelfe;but this cannot only do's not | 


he miſts- hinder him; if a wicked mans cannot only did bin- 
Ken, der bim, he might'excuſe himſelf before the tri- 
Zicer alj- dunal of Chriſt, Lord, thou kyoweſt 1 did my beſt. 
quis cum I would have bin ruled by thy word, but I could 
poſit grati- not : I would havebin humbled and reformed 


am adipiſci better then I was, but 1 could ot. If a wicked | 


oo "* mans cat did hinder him, he might excuſe 
deoztamen himſelf thus. But alas,he is not able to ſay thus 
qued in without peremptory lying. Lord, I could not chuſe 
hoc vel butdo wickedly; I ated moſt wretchedly, but I 


Hud ec ould not otherwiſe chuſe: though it was not in 


cratumn la- 


batur ex. thy power not to be born in originall finne; yet 
hs Bhere W Snetellncd thee to commit ſuch groſle 
arbitrio aQuall ſins? In Prov.1.29. they bated knowledpe, 
conting!t, they did not ckuſe the feare of the Lord. They cid 
er. not uſe any lberty of will to choole that which 
in culpgm Was good: What was it becauſe they could #ot? 
;mputarur. Noz for albeit they could not, yet that was not 
Agq.par. 1. the cauſe. No they-wouid none of my connſells, 
= 3- F they deſpiſed all my repro:feqv.zo0. Marke, the rea- 
4 3-12. fon why they did not chooſe, was not 
becauſe they could not chooſe, bur becauſe they 
would not. 
2.Preſyup, Its true God doth not give them power to 
believe, and to be renewed ; but can they ſay 
though I would ſerionſly,God would not? were they 
able ro ſay thus?though I deſired it heartily, God 


would not give me grace; then they had ſome 


COL 
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colour to caſt it upon God, 1 would, but God 
would not. But they cannot caſt it upon him, 
How often would I have gathered thee together, even 
as a Hen gathereth her chickens, but thiu wouldeſt 
not ? I would,ſayd God, but you would not; Mat.3*37. 


nay how ofcen would I, bur you would wot ? 


Mat. 23. 37. Though God be not fo willing / 
as to give them all power to believe,and be ſaved, 
yet heis aforchaud with then. 


-} Its true, if the wicked ſhouid will as far as. 
| they are 'able to will , yet theic will were oz 3-Preſup. 


able full out ; but this doth not excuſe them, 
becauſe God alwayes reſolved to be aforehand 
with them. Indeed as in ,Mat. 25. 29, God gives 
his ſervants this rule by which ;he ever goes 
towards them , unto every one that hath ſhall be Mat 25,29" 
given, and he ſhall have abundance ; ſpeaking 
of things in codem genere. But to apply 
it to a man in the ſtate of nature, is to ſay 
grace is given according to workes , which is 
the very dreggs of Pelagianiſme, Yet however, 
all this is a moſt encouraging intimation, Let Facr-nt 


any men uſe the power thac God gives him and RR ; 


he ſhall have more. As he that takes paines (jv qu; 


for learning : As he that uſeth meanes to in jn ſe Pela- 
creaſe his eſtate, may find in ordinary provi- gia. Es. 
dence, the hand of the diligent makes rich. He that F*9- 10.4? 
uſeth a penny well, makes it two pence; hee © £942 , 
that uſerch two pexmies very well , maxes it a 
groat. | 

Sothat though there be not ſuch an Infal 


 libilis nexus , that God hath bound himiclfe in 
| the uſt of our naturalhabilities to a4de ſupernatural! 
| £rggess Yet undoudredly he will never be want- 


meg 


ba 
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ing to promote any geod worke,, till men zegledt 
or contemne . And this leaves men wholy without 
excuſe, and fhewes it Is not there cannot, but 
their will not , waich betrayes them to their 
» ſpiritual lofſes ; namly their wilfnll rejeding of 
Gods gracious offers. 


Its trae God gives the wicked but oze Talent , 
4 Preſrp when he giveth his ch:{dren four , two at the 


leaſt ; but they cannot ſay he-is auſtere , reaping 
where he ſowed not, gathering where be ſtrewed 
116t, No, There's the ſame proportion between 
one Talent , and gathering one more , as there 
is betweene two, and the gathering of two cthers , 
CC. 

You know that they are ready to complain, 
as Chriſt ſhewes it. in the Parable.. Lord, 1] know 
that thou waſt a hard man, reaping where thou 
haſt ot ſowen , and gathering , where then haſd 
not ftrowed: But ye remember alſo the Lords 
anſwer; Thou wicked and ſloathfull ſervant, 
&c. Mat. 25. 26, Markehe caſts the blame up- 
on his wilfulneſſe, that he would not take 
paines for totrade. So the wicked complain, 
a!xs God hath not fowen any power of conver= 
f-n in my heart, and will hee looke for to 


or / th © | 
reape it ? This 1s avſicreneſſe and hardnefie of 


dealing. Oh thon wicked and floathfulj ſer- 
vant, &c. Why didſt thon not trade with the 
Talertithat T gave thee + One Talent ſhould 
b:gct one, as wel] as two beget two, &c. But 
I gave thee wit, and thou buriedft it in the earth, 
2nd haſt bin earthly with it. I gave thee kwtow- 
ledge, and thou haſt hid it in the earth, and 
not traded for reformation according to it , &*. 


_ 


, 


Alas ' 


, 
- 
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Alas thou canſt not plead 2 cannot but onely a 
will not. 


Irs true, that if one wicked mans will be more 5 Preſup. 
willing then another , it is not from himſelfe , 1 Cor.5. 7 


but from God: For what haſt thou that thou haſt 
or received ? 1 Cor. 4.7, Its God that maketh 
one wicked man to differ from another in 
goodneſſe, and to be better then axother. One 
wicked man is a drunkard,and another is better 
&c. One wicked man is more wilfull, another 
is lefle, Its God that makes this difference ; yet 
notwithſtanding its his own fault, that he is 


. not ſogood as his neighbour, eſpecially when he 
{its under better helpes then his neighbour. The Mar. 14: 
men of Nizeveh ſhall riſe up againſt this gezera» 41- 


tion, and ſhall condemne it, becauſe they repen- 
ted at the preaching of Ionah,and behold 2 greater 
then Jonah is here. See, this generation was worſe 
then Nineveh. Nineveh repented a great way, even 
in ſackcloth and aſhes, But this gexeration doth 
not. I grant it was God that dia make them do 
more then this generation doth do. For all 
would be alike wilfull it it were not for him, 
But yet this generation cannot plead in judge- 
ment, Lord, thou waft not ſo gracions unto us 
as to Nineveb:; No, [eſus Chriſt exprefly telleth 
them,Nineveh ſhall riſe up in judgement againſi 
them q. d. Nineveh was not ſo wilfull as you;Nine=» 
veh would, but you would not. Our Saviour 
Chriſt aſcribes it to their wilfullneſſe, that they 
were not ſo willing as Nizeveh Nineveh would, 
but, you would not. Thus you ſec,the ſuppoſiti- 
ons, which | beſcech you remember as we go, 
>} perh1ps you miſtake us. | 
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D:4, The reaſon why the wicked do wot repent nor 
come out of their ſinnes , is not becauſe they cannot, 

(though they cannot Ybut becauſe they will xt. 
Peter ſaith to Ananias,Why hath Satan filed thy 
heart to ly,to the boly Ghoſt, to keepe back part of the 
. price of the Land? was it not once in thy power? Be-= 
Ad.5,3:. fore thou didſt promiſes "was in thy power whe- 
ther thou wouldft promiſe or no, did any force 
thee to promiſe? and when thon hadſt promiſed, 
did any ſqvezze the lye out of thy tongue that 
thou ſhouldeſt tell a lie ro the Holy Ghoſt ? did 
any drag thy finger to the mony and force 
thee to handle it no thou wouldit lie, and thou 

wouldſt finger it. 
7 Demonſtrations to prove this. 

I. The wicked thinke they have power, and 
8 _ yer they wil! not doe according -to their 
R_ thoughts. Whar's the reaſon, they preſume to 
. thinke Tepent another time, but becauſe they thinke 
rhey have they/ have power f what's the reaſon, they 
power tO hope to repent on their death beds, but becauſe 
'TepeNt- they thinke they have power ? or at leaſt that 
Prov.6.10 fy are able to beg "power of Chriſt Teſus. 
A!lthe Now by their own thoughts God will convince 
jreewil- them, that they do not give cver their finnes , 
mongers becauſe they wil! nit ; like the ſluggard, yet a 
OP little more ſleepe, yet a little more ſlumber, yet a 
regent, :; little more folding of the hands to ſleepe ; the ſlug- 
becauſe they gard, he thinks he can riſe time enough , and 
wil notyeut do all his bulinefle &'re the night, though he lie 
of their . little longer; and therefore does he preſume 
9-10 to lie a while longer 3; So thou art loth to 
en jemre ccme out of thy finnes yet , time enough yet | 
them,  thinkſt thou, thou haſt ſccret thoughts then : 
| art 


the groſſeſt Self- murder. 9 
or | art able to ſhift for Heaven afterwardsJtuſh an 
Ms unhappy youth may make a good old m#F, and 


a young Saint an old Devill.”” Hence it is that 
hy the Phoremaſter he can plead, did not David 


the commit adultery too? as though he could get. 
<= up againe as well as he ; the drunkard,was not 
Ic- f} Noah drunke ? as' though he wereable to re- 


"ce pent as well as he. The Thiefe on the Croſſe, did x vc 21 
2d, not he repent at {aſt gaſpe? as though he could yo. 

Iat ſhifc as well at laſt ; ſo they thinke they can 

lid leave off their finnes for a need ; and rherefore 

"ce | 'the reaſon why they do not, is oxely becauſe 

on they will not, He that thinkes he hath a hundred 
Pound of his own in his purſe, and yet will not 

give a poore body a halte penny, what's the 


nd reaſon hee will not open his purſe to give ? 

elr becauſe hee cannor ? No, he thinkes he hath it 

tO and can ; but hee will not; ſo the reaſon 

ke | why thou art not reformed , is , thou wilt 

ey nt. 

uſe 2. Demonſtration , becauſe thou doſt not ſo 2 Demon. 
hat much as try whether thou canſt or no. There- 2. They - 
ſus. fore thou doſt not ſtick at a cant, but a will Will not 
nce | '»t 3 when a Maſter bids his ſervant carry a ©? 

es, | ſack of Cornetothe Mill ; I cannot fayes he; 

4 | butcannot you try,fayes his Maſter,cannot you 


et a g0 about it ? no, he will zot try z why then he is 
ug- | wilfall ; if his Maſter ſhould fee him ſweating 


nd and ſtriving to carry it, it were ſomething, then 
lie he would ſay he ſtack at a cannot ; bur when 
me | he will zotbe at the paines to try, he ſtickes at 
'to a will uot, $9 thou ſtickſt at a will not, thou 


yet | doffnotevery day in arenam diſcendere (weat 

Wt | «&.20904 duties, thou doſt no: ftuly and labour 

art | G3 | cvery 
| 
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thinkſt thou, thou haſt ſecret thoughts, thou 


every day to ſhun all temptations , and prevent 
all thy fias, thou doſt not goe] about the clean- 


fing of thy Family, the purging of thy Houſe, 


thou w4lt ot goe about it, and therefore the rea- 
ſon is,becauſe that thou wilt not. Nay its all 
one whether thou haſt power yea or no. To 
what end ſhould God give thee power ? for thou 
wiltnotuſeit. Nay,how doſt thou know buy 
when thou goeſt abont it, thou mayeft meer 
with, though ſome power? but thou wilt not try; 
cut down thy drunken figne, and try, never let 
drinking and {willing be in thy houſe, and try, 
ſer up conſtant holy conferences and try ; fre- 
quent Prayer in thy Cloſet and try, &c, But 
I have trycd again and again,and yer itwill not 
doz every day try though, fi crebro jacias , alias a= 
liud jeceris, though thou bat thrown the Dye a 


hundred times, yet next time may be thou ſhalt. |. 


throw a good caft; But thou wilt not try. I 
would have healed Babel, but ſhe would not be 
healed, The field of the ſlothful was all growen 
over with Thornes,and Nettles had covered all 
the face thereof, and the tone. wall thereof was 
broken down, Prov: 24.31. what's the reaſon he 
hath not a good crop ? becauſe the ground 
would not bear it? no, how does he know ? he 
will not try , he will not plow it and harrew it, 
and weed it and manure it , and ſow it , he will 
at try, therefore tis becauſe he will wot. 

3. Demonſtration. God offers the many good 
motions of power: Twill helpe thee, and ] will 
Inable thee, and th;u wilt uct þe helped 5 God 

cafts 


. 
4 
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caſts in theſe good motions,and thou caſts them . 
out, Stand ye in the waies, and ſo, ask for the 
old paths, and walk therein , and ye ſhall finde 
reſt ro your ſoules ; but they ſaid , we will not 
walke therein. O doe but ask for the good 
way, and labour to walk in it , lie help you, and 
aſſt you; but we will not, ſay they. I ſet 
watchmen over you, ſaying, Hearken to the 
ſound of tbe Trumpet , but they ſaid Ie will not 
hearken, verl. 17. This 1s plain Engliſh ,, as we 
ſay, you will not ; ye have preaching every Sab- 


bath , andevery week , but ye will not; God 
ſends youl good motions every day and houre, 
but ye will notz when a beggar will not be 
helpt, why does he ſtarve? whar becauſe he 
cannot chooſe? no, he ſtarves becauſe he wil! tarve. 
O ſaiclt thouT doe heare the word,and I cannor 
heare it better. I doe pray daily, and1 can- 


 Natpray better,&c. Thus thou retorteſt upon 


IT 


Jer.6. 16. 


God,as the anprofitable ſervant, Lo, there thou Mat »s. 


haſt that is thine : Loe, herc's the bt faith thy 25. 


ſpirit helpes me to, here's the beſt obedience 
that thy power enabled me tos &c, Lo, there 
thou naft that is thine, thou heJpeſt me with 
no more, I was not able to doe better ; quo 'ore 
poreſt boc dicere ? ſaics Gualter, with what face 
canſt thou fſay thus ? is this all that Ged hath 
offered to enable thee ? ah thou wilful crea- 
rare 3 The Lord hath offered to helpe thee to a 


thouſand times more , but thou wouldft xot be $T— 
| belped. not uſe 


.4. Demonſtration. God hath not onely offred power 
thes power to doe more, and thon wilt xt take which he 
but alſo given thee more power,and thou wilt hath gi- 


t, 
« ot Ye 
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2t uſe it,and therefore the reaſon why thou doſt 
not, is becauſe thou wiltnot; God hath given 
thee one talent of power at the leaſt; why doſt | 
thou not put it out to the merchandizers and 
OCccupy With 1t*r a Aer txagy Jura, ſays Chry/. 
The power that God hath vouchſafed thee is 
thy talent. Why didſtnot thou imploy it to the | 
utmott ? every Sermon gives thee a new power, 
a new price ? ſo every good counſell gives thee 
a new fower 3 what art thou better ? every 
blefliing thou haſt had , 'gives the a new power, 
wherein are \thon purer ? does God give thee 
but eyes? thou haſt more power to glorify: him 
then he that hath none, &c. Every mercy 
helpes thec with new power; but wherein doſt 
thou uſe it? God hath given thee good memos + 
/ #7 Fry, howhaſt thou ſtuff it? meanes and main- 
tenance : how haſt thou honoured God ? why, 
&c. thine own conſcience accuſeth thee, thou 
haſt wafted his goods, waſted them upon belly 
and back, which have devoured more thoughts 
then ever his worſhip could have, thou haſt 
waſted them upon thy credit in the World, 
and thy pleaſure, and thy luſts , and thy fleſh- 
1y defires. How is it that Iheare this of thee? 
Thou ſhalt heare one day cf this diſmall watch, 
word, give account of thy fiewardſhip, for thou 
Luke 15.2,"mayſt be no longer. ſteward. What doeſt thon 
| talking of thy want of power ? I could 
not doe this, and I could not do that ; where 
are my Zcods that I lent thee ? give account 
for thy memory. Lord,l remember this and 
that Tal-,this and that bawble; thou eville:z4 | 
upprofitahle fervant thou, ard why ove 
thou {| 


os | 


Provy.1.16, 


"lt 
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loft F thou not temember' my Commandements as 
en | welltgive account for thy wit. LordThave con- 
oft | trived bufineſſes,bargaines with it, I have jeſted,- :* * 
nd } quirped, been merry with its thou evill and 

ry/. | unprofitable ſervant thou,why wouldlt thou nor 

'is | bewitty for God, aud for the good of thy ſoule 2 &c. 

the | God hath given a great deale of more power 

er, | thenever thou bringeſt to a&, and therefore 

1ce | thou art wilful. 

ry 5. Demonſtration; ' the more power thou 5. Demn, 
er, | hiſto repent, the more thy will ;s againſt tt, They 
1ee | The more meanes that God doth vouchſafe, 4 
im | the more Preaching, the more knowledge, the _— ; 
rcy | more reproofes , the more inlightnings , the 

oft | more power thou haſt to repent, the more thy will 

10-4 is againſt it, Bernard (ayes, ſuch a one is a per- 

in- | verſe man that God is faine to ſay to, quid .. 

ly, | faciam tibi? what ſhall I doe unto thee? O 

ou | Ephraim, what ſhall I doe unto thee ? for thy 

Ily | righteouſneſſe goes away like the dew, Hoſ.6. Hoſ. 4.6: 
nts | 4. Themore meanes thon enjoyeſt, the moxe 

aſt | thy righteouſnefſe goes away; 'one would 

Id, | thinke themore the Sux ſhine of the Goſpel! a 

ſh- | riſeth, the more your righteouſneſle ſhould 

ee? | encreaſe; it goes the more away, like the dew 

ch, the more the Sur riſeth , the more it vaniſheth 

hou | away; like many of you , the more Preach- 


on ing you have, the farther yee are off ; a man 
1d | mightbe acquainted with you heretofore , but 
Tre now that you have been ſoundly rebuked for 
nt | yourfins, the further you flye off ; nay ſome of 
nd } you that were ſomewhat forward heretofore, are 
ad | makers now; ſome cf ycu that were ſome- 


dit 5 what towardly heretofore , are more covetous 
on | | and 
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and waſpiſh, and Paſsionate, and Worldly : like 
the wreds,the more they are pluck up the more 
they doegrow; or like theearth, the more it 
is waſhed, the dirtier it proves : ſo the more 
means ye have to be enabled to good, the wil- 

fuller ye are. 

6. Demonſtration ; becauſe thy cannot , is a 
6 Demon voluntary cannot; thou haſt wilfully brought 
Their the moſt part of thy cannot upon thee. I can- 
cannot 15 not give to the poore fayeſt thou ; yea, but 
voluntary th,0u had it once, and thou haſt wilfully ſpent 
AMorall it; thou hadſt Lands and Meanes, and com- 
imporen- mings in, but thou haſt ſpent it at the Ale= 


CA houf: ; thou haſt conſumed it on the games» 


houſe. Thus thy cannot, is a voluntary can- 
not, cauſa cauſe eft cauſa cauſati : thy will 
was the cauſe of thy cannot , and theretore thy 
will , is the cauſe of thy not giving to the. 
poore. I cannot read, fayes one, and no mar- 
vaile if I be ignorant ; but thy Parents would 
have ſet thee to Schoole , and thou would(t 
be a trewant, therefore thoy art willingly ig- 
worant; | cannot remember a Scrmon ſayes a- 
nother , no wonder though I repeat it not in 
my Family”; but forget it as Idoe: but thou 
haſt willingly ram'd it with matters of the 
World , or haſt weakned it with drinking, 
and therefore thon art wiifully forgetfull,&c. - 
The unproficable ſervant was curft that had 
Iayd up his pound ſafe in a Napkin : hee 
_ did not leffen it, nor imbezele it, but onely 
20 layd it up , and yet hee was curſed becauſe 
Chryſoft, thee did not dJinaty mgorarty ets, fayes Chrzſoſt. 
| hee was curſed becauſe hee did not double his | 
pourfe, | 


fore he was curled ; thou doſt not onely zot 


not, nay thou wouldſt not be able, Sir, Itell 
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pound ; ah the wotul eſtate that thou art in1 
if he were accurſed that did lay up his pound, 


what ſhall become of thee that doft leflen ir ? 
hee did not double his abilities , and there» 


double thy abilities , but thou dof# leſſen then. Je/ven 
God hath inabled thee ro doe many a thing, 
and now thou art not able”, thou haſt wil- 
lingly leſſened thine ability 3 now then thou 
canſt not excuſe thy ſelfe that thou canſt pot, 
becauſe thou haft brought this cannot on thy 
ſelfe : Thou canſt not weepe at a Sermon, but 
thou couldſt once; thou canſt not reſiſt ſuch 
a Juſt, but thou couldſt once, and thou haſt 
willingly brought this cannot on thy ſoule , and 
therefore this isall the cauſe becauſe that thou 
wilt not. : 

7. Demonſtrativn. May be thou canſt not, 7 Demon. 
yea, but thou art centented with thy cannot 3 
thou canſt not bee holy, and thou art ! con- They are 
tented not to bez thou canſt not crucifie thy conrent- 


| . : ed with 
Juſt, and thou art contented with this can- | 


not 
you how you may put up this injury if you 

will ; bur Sir you ſhall not make me put it 

up, T will not be direfjed by you, as it was 

with deſperate Judah, my people love ty have 

it ſo. Thou art carnal;, and thou loveſt to be 

ſoz were a man in the ſtockes, and not able Jr. 5.31» 


 toget out, yet if he be contented to be there 


though he cannot get out , that is not the 
reaſon of his ſtaying but he will not 3 thou 


_ camfinot walke humbly and holily , and thou 
 7-* ro have it ſo; what would you have me 
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ſo pure forſooth ? So then the reaſon is be- 
cauſe that thou wilt not; if thy will were not 
ic, thou wouldft never be content with thy cax- 
ot 3 the Congregation is bad , and thou loveſt 
to have it ſs , the more cuſtome thou ſhalt have 
for thy Ale-honſe 3 like a bad Clerke of the 
Aſsizes , 1heard one ſpeake ic my ſelfe, he was } 

WY glad there was ſo many Rogues, hee had the 

/ more money ; ſo ſome of you are glad there be 
ſo many frequenters of the Ale-bench, yee have 
the more cuſtom, ye love to have it fo, ye can- 
not reforme the ſinnes of one another, and yee love to 
have it ſo. 

The Preſuppoſitions premiſed , and the 
Demonſtrations prefixed , it follows now that 
Ilay down the ground of this neceſſary truth, 
(Scul.) 

The reaſin why a wicked man 4th not turne unto 
God,is not becauſe he cannot (though he cannot) but 
becanſe he will not, 

Hee cannot ſay this at the day of Judgement, 
Lord, thou knoweſt I left every fin that I could, 
and I took all the beſt courſes that 1 could to 
become a new creature,but I could not. A wick- 
ed man ſhall not be able to ſay thus without ly» 
ing. The manin the Goſpe/ that had not on 
the wedding garment , could he ſay, Lord, I was 

\ Notable to goeto the ſhop of the Goſpel to ſeeke 
one ? No, he was ſpeecblefſe, Mztth. 223.12. God 
finds out the hypocrite , though but one , and 
when once diſcovered, he is confound:d and ft- 


Tenced with the guilt of his own wilfulneſſe. 
_ WW 
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The firſt Ground, 


he firſt Ground is this, which is obſerved 

by our learned D7vines at the Synod at Dort, ,, __ 
namely, 4.inre fut. 

Every man can doe no more good then hee does, 3. 4.error. 
and ſhuz more evill then hee does , thongh I con» poſit. 
felſe not in @ gracious manner. It I can prove 
this to be rrue ,, it will neceffarily follow that 
the reaton why a wicked man does not returze, 
is not becauſe he cannot, but onely becauſe be will 
not. - | 

Arguments to prove it. 

1. Conſider, if a man can doe more then hee Conſid. 
doth, nothing can hinder him from doing x, 
more then hee does but bis will; when the fire man can 
can burne more, it doth burne more, becauſe doe more 
it hath no willto come betweene the power of yooe _ 
burning and the af of turning to ſuſpend it, © OO 
The 6 is 4 natural agent , and therefore 
burnes as much as it can : buta man is a volux- 
tary agent, and therefore when he cax do a thing 
and does not, *tis becauſe his will comes be- 
tween to ſuſpend it : So that the reaſon is this, 
bee will not. Pilate hee had power to crucifie 
Chriſt , and power not todoe it, Foby 19. 10. 
hee had power not to doe it ; Why then does he 
crucifie him ? not becauſe he had no power to 
doe otherwiſe; hee confeſſes himſelte hee had 
power to doe otherwiſe, but he crucified Chriſt, 
| eca@ſe hee would die ſo, When a man hath 
| Pgycr todoea thing , crnot to doca thing 3 

. ts 


| 
\ 
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Its the will that either ſuſpends or deter- 
mines. | 
Cond 2. Conſideration, that if a man can do more 
2 Gonſio. hen he does, and yet will not, he muſt zeeds 
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voluntarily hinder himſelfe from doing that 
hich he cannot ; the reaſon is, becauſe a man 
aſt firſt doe that which he can , before he can 
.come to that part which he cannot. Suppoſe 
a lame man were to goe to London from hence, 
and not able to goe one mile of the Journey,bur 
there ſtands one at the Church-ſtile , that offers if 
he will but crawle thither, to carry him ; he is 
able to crawle ſo farre as the Church-ftile, but he 
will not 3 does not' he voluntarily hinder 
himſelfe from going to London ? that which 
be can doe, muſt be done firſt , before that which 
he cannot. So yee that live in your finnes, you 
mult firſt doe that which you can , before you | 
cax looke that God ſhould helpe you to doe that 
which you cannot ; it thou dof all that thou 
canſt, for ought that thon knoweſt , Chriſt, 
though he have not abſoJutcly engaged him- 
ſelfe, ſtands at the Church-ftile, there ready to 
help thee. There be men in the world whom hee 
7s reſolved to help ; thou doſt not know but thou 
art the man, Chrift hath not told thee any thing 
ro the contrary , but onely he bids thee do what 
thou canſt; canſt nor thou cut off thy long 
haire ? arcno Sizzers able to cut it? havenor 
you a Tongue in your heads,yee that keep dil- 
orders in your Ale-houſes ? cannot you ſay get 
-you hence yee drunken companions , here's no 
entertainment for you ? you muſt doe "that 
which you can , before you can expe _ 
help 
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the groſſeſt Self. murdet. 
help to doe that which you cannoc; andif you 
will not doe that which you can, you doe voluy- 
tarily hinder your owne ſelves from doing that 
which you cannot 3 Foſhua could not ſtand before 
Ai, nor hinder a cloſe Achan from taking the 
olden wedge;but when it was taken and known, 
6 was able to make him an example. Foſhueh 
he faſted and cryed unto God all day untill 
night, that the Lord would mercifully ſave hine 
and all Iſrael ; Now heare that anſwer the Lord 
gives h1m, Get thee up ſayth he, why lycſt thou 
here ? Joſh. 7. 10. Iſrael hath fined, go and 
execute Juſtice, go and do that firſt, and then T 
will anſwere thee about At ; for if Fofhuah would 
not havh done what he could, the Lord would 
never have helpt. him to do that which he 
could not, So thou prayſt for mercy and grace, 


\.oh that God would convert thee, and pardon 


thee ; get thee up ſayes God, doſt thou ſtand 
praying for mercy as Jong as ſuch things and 
{uch things are not reformed ? thou haſtdrunk- 
enneſle in thy houſe,go and reforme that; thou 
art in league with a ſort of baſe luſts, goe and 
reforme them 3 if thou wilt not doe that which 
thou canſt, how canft thou be ſure God will 
help thee to doe that which thou canſt not ? no 
thou ſtickſt at @ will xot, as long as thou refxſeſt 
to do that. | 


3 


3. Conſider if a man will not doe that which 2 Confid, 


he can, neither will he dee that which he cannot 


if he could; the ſervant that will not goe five 


or ſix miles in a day which he can for his Maſter, 
neiffer would he goe a hundred miles for his 


' Nnſter if he could ; you that can reforme out- 


wardly 
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wardly, at leaſt if you. would, and yet will not, 
neither would you reforme more rf you could; 
ye have money in your purſes , cannot you 
{pend it better then upon ſwilling and drink- 
ing and gaming? yee can well enough ,, but yee 
will zot. So you would doe, had you that true 
riches, Lake 16.11. yee have naturall abilities ; 
if yee will not be faichfull in them, ſo it would 
be if ſobe yee had better; yee that have moral 
and civil endowments, if ye will not be faithfull 
in them, neither would you # God ſhould 
iend you more, &c. ye are able toavoid ſwear- 
ing and lying , but yee will not, neither 
would yee avoyd all other ſinnes if ye could ; 
it a man will not doe that which be can, nei» 
ther will hee doe that which hee cannot if hee 
could, 

4. Conſider, /f a man #1!1 not doe that which 
he can , can or Cannot all's one to him , all ſticks 
at his will, 1 cannor repent, and I cannor give | 
over my linnes,ſayeſt thou; and I pray thee who 
tcld thee that thou canſt not ? I am naked ſayes 
Adam, and who told thee that thou wert na- 
ked? ſayes God, Gen. 3.11. So mayl ſay, who 
told thee thou canſt not ? does not thy own con- 
ſcience tell thee tis becauſe thou wilt zot ? I can+ 
not digge ſaycs the lazy Steward, and to begge 
T am aſhamed, Luke 16, 3. Icannot digge; if 
he had a cudgell abour his back, it would make 
himto digge; to begge I am aſhamed, ſayes he ; 
he was not ahamed to cozen his Muſter of his 
guods, but he was aſhamed to begge. I have 
married a Wife and I cannot come , Luke Ky.20. 
No, what did his Wife tie his 1:gges ? there 

IS 
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is @ Lyon in the way T cannot goe out ſayes the Prov.22: 


are this canxot.Can or cannot alls one to them, 
they never come to try whether they can , yea 
or no : the fluggard never /ookt out to fee the 
Lyon in the way , but he dreamt there was one 
there , and hee was willing to believe it, hee 
would not goe out to ſee : the idle ſteward did 
not trie whether he could digge, yea or no if 
he had taken the Spade in his hand, andq gone 
about the work, *cwere another matter ; but I 
cannot dig, ſaies he, he never would put it to 


* ſluggard: alas thy owne ſluggiſh wilfull wills x, 


trial, but takes another courſe without trying - 


of that; ſo thatalls one can or cannot, if a 
man will not do that which he can,can or can- 
not, alls (ne to him. 

5. Conſider, If a max will not doe that which 
hee can , this will make a mans conſetence when 


it comes toſpeake in ſober ſadueſie , thanke him- 


| ſelfe for his periſhing; mens conſciences doe but 


jeft with them now, while they can fay, tuſh tis 
becauſe I cannot believe , and becauſe I cannot 
repent ; but at the houre of convifion, or the day 
of Judgerhent at fartheſt , then conſcience will 
ſpeake in ſober ſadneſſe, when I was bungry, ye 
gave mee no meate, ſayes Chriſt ,- when I was a- 
thir(t yee gave mee no drinke, I was a ſtranger 
and yee tooke mee not in , fick and in priſon and ye 
viſited mee not, Matth. 25- 43. Mark,Chriſt puts 
no cannots 0n their conſciences at the day of judg= 
ment ; could they lay, alas, we had never a bit 
of bread for to doe it , never a drop of drink 
for w do it? no, you fhall ſee how their cox- 
ſggences were mute; they could not ſay that they 
D 


could 


= 
| 
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could rot; could nor ye cqmfort Chriſts deare 
mcgmbers as well as wack, them? couldt thou 
not take them into thy keule as well as carnall 
&cquaiztence? 1s worthy cbſearvaticn to con= 
ſider , that gcncrally Ged's threatinipgs Co not 
11un againſt Cannes, nor his, judgements againſt 
Carnots, ut 7gainſt mans particular finnes, 
that thcy might have ave)ded; for though mens 
tiniul] ceniciences doe xiecefſarily iaiclivie men 
teſnne , yet not wito this ſyme , ror that fiane, 
mon aatermiuat xeceſſurio ad hic wel allud 
malum , bic & zurc, lay cur Prittaize Divines 
at the Syncd, Sinfull cencupiſcence does not 
neceflarily determine mc upon theſe and theſe 
{inncs, With the particular circumflances which 
they Jive m,as this rapinc;this Iye,&c. thus ye 
ſee this 61ll wakea ture greund of cur Do- 
Erine if ſo be we can prove it, 


Every man can ac more good then he dues, and 
avoid more evill then he does. 

This isa moſt certaize and infallible truth, 
and nccds no contiimation, but 1 will prove 
itnotwichſtanding, 

x Arcu, Fulſt becauſe God doth complaine agairft the 
wicked fer the voluntary doing #9 more good then 
they ace; What ſo much preaching and no more 
gocd? io many meanes and no mote fruit? &c., 
ſo Ged complaines againſt Iſrael , nevertkeleſſe 
they departed not from the ſins of JFeroboam , &c. 
and there remained the groves alſo in Samaria, 
2 Kings 13.6. the prove allo; whar not fo much 
as the prove .cut down ? and ye muſt hays the 
Annes of Jerobcam z that were encugh ſlubbor» 

netic 
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neſſ« one wonld think 5 but muſt yee ſut-. 
fer the grove alſo? retorme nothing , no, not 
the grove under your face ? ſee how God gird- 
cth their wilfull ſecurity that they would do 
no more good then they did ; nor ſo much as 
cut downe that grove ? ſo many warnings and 
threatnings , &c, and yet the grove alto ? yet 
thy filthy T ongue, thy covetouſnedle allo, &c. 
not only keepe thy other lufts , but thy pro- 
phanefſe alſo, 

Secondly , becauſe otherwiſe there were #0 , a, E 
rome for praiſe nor diſpraiſe , if a man could do 7m 
no more good then he does, nor ſhun no more rmpoſſ5 ite 
eviil then he does , then no man could be er ludeis 
praiſed nor aijſpraiſed ; you know that wicked "mens 
men and women may do many commendable _ 7" 
things , at Jeaſt more commendable ones then c:tinem 
others;does not our Saviour diſcommend Beth- Evangely, 
ſaida and Cerazin, in compariton of Tyre and abſqzpr 6- 
Sidon ? woe unto thee Coraziny , woennto thee Con by 
Betbſaida; for it the mighry workes which «rs oo 
have been done in thee, had bezn done in men obdu- 
Tyre and Sidox, they would have repented in 7«t1 ores e- 
ſackcloth and aſhes, Math. 11. 21. might ES 
not thgy have' ſhewed ſo 3nuch repertaxce 4d. "rs 
at the leaſt * could not they have pur on ſack= quim Tyrii 
cloth on their loyues , and Fr oured afhes on & Sidonii, 
their heads if they would ? thity might have jdcirco d 
done ſo much at the leaſt , ami} honoured che nn 
workes and Preaching of our Saviour with an corripiarur 
outward honour at the leaſt, You that have Do#,Pride 
ſuch abundant teaching as yee have, yee might =_ _ 
honey the Goſpel with fome outward bencur peo pot 
athe leaſt, that would be more commend= <<: 
(& 2 able 


WI alfull Tmpeniteucy 
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mG@nbers as well as week, 3hem ? couldſt thou 
not take them into thy koule as well as carnall 
&cquairtence ? its worthy cbſearvaticn to con= 
ſider , that gencrally Geds tbreatiiings Co not 
1un againſt Cana, nor his, judgements againſt 
Cannots, but 7gainft mns particular finnes, 
that they might bave aveyded; for though mens 
ftiniul] ceniciences doe viecefſarily iaiclive men 
teſiane , yet not wito this ſyme , OT that finne, 
mon determinat xeciſſurio od hic wel allud 
malim , Þic & zinc, lay cur Pritta:zc Divines 
at theSyncd, Sinfull cencupiſcence does not 
nec«{larily determine men upon theſe and theſe 
{inncs, With the particular circumftances which 
they Jive in,as this rapine,this Iye,&c. thus ye 
ſee this will wakea ture ercund of cur Do- 
Grine if ſo be we can prove it. 


Every man can ac more good them he dies, and 
avoid more evill then he does. 

This is a moſt certaize ond infallible truth, 
and nceds no contiimation, but 1 will prove 
itnotwwichſtanding. 

Firft becauſe God dorh complaine agairſt the 
wicked for the voluntary doing no more good then 
they ace; What ſo much preaching and no more 
good? to many meanes and no mote fruit? &c. 
ſo Ged complaines againſt Iſrael , nevertkeleſſe 
they defaried not from the ſins of Jeroboam , &c. 
and there remained the groves alſo in Samaria, 
2 Kings 13.6. the grove allo; whar not fo much 
as the prove .cut down ? and ye muſt hays the 
finnes ct Jerobcam z that waie encugh ſubbor- 
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neſf« one would think ; but muſt yee ſut- 
fer the prove alſo? retorme nothing , no, not 
the grove under your face ? fee how God gird- 
cth their wilfull ſecurity that they would do 
no more good then they did 5 nor ſo much as 
cut downe that grove ?ſo many warnings and 
threatnings , &c, and yet the grove allo ? yer 
thy filthy T ongue, thy covctouſncle alſo, &c. 
not only keepe thy other lufts , but thy pro- 
phanctfſe alſo, 

Secondly , becauſe otherwiſe there were z0 , a,,., 
rozme for praiſe nor diſpraiſe , if a man could do 7, 
no more good then he does, nor ſhun no more :mpoſſtbite 
eviil then he does , then no man could be er ladeis 
praiſed nor diſpraijed ; you know that wicked onene 
men and women may do many commendable CT S -# 
things , at Icaſt more commendable ones then ctnem 
others;does not our Saviour diſcommend Beth- Evangetys, 
ſaida and Corazin, in compariſon of Tyre and 9435 
Sidon ? woe unto thee Corazin , woennto thee © 
Betbſaida; for it the mighry work.es which eps. <6 
have been done in thee, had becn done in men obdu- 
Tyre and Sidox, they would have repented in 71 ores e- 
ſackcloth and aſhes, Math. 11. 21. might _—_ m 
not thgy have ſhewed ſo 3nuch reperta#ce \ lit 
at the leaſt * could not they have put on ſacks quim Thrii 
cloth on their loyues , and poured afthes on O& Sidonii, 
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their heads if they would ? thivy might have TE 
done ſo much at the leaſt , am«} honoured rhe? .- 


workes and Preaching of our Saviour with 2n cripjncur 
outward honour at the leaſt, You that have Do#,Pridr 
ſuch abundant teaching as yee have, yee might le&. de. 
honagy the Goſpel with fome outward honour _ ek 
athe leaſt, that would be more commend. P29 
C2 able 
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able, which moſt of you will not. 

Thirdly , becauſe otherwiſe there would be 
10 roome for the ſword of the Magiſtrate ; if a 
man could omit no more ſinne then hee does, 
then what meanes our Pillories and Gallows, 
&c. and other.puniſhments upon MalefaQors ? 
will any man be ſo vaineas to ſay Achan could 
0t chuſe but take the Babyloniſh garment? cer- 
tainly he might have lct it alone if he would : 
why haſt thou troubled us, ſaies Foſhuah , Joſh. 7. 
25. Alas, he was not able to anſwer, oh Sir I 
could doe no otherwiſe! No, no, hee might have 
cmitted it , and therefore the Law of man is 
. favourable to ſuch as offend againſt their wills; 
it does not hang ſuch as kill againſt their 
wills. | 

Fourthly , becauſe though 2 carnall man 
cannot put off the old man, nor ſhake off the 
dominion of ſinne 14 generall, nor deny him- 
ſelfe, but his very narure is ſinfull and fleſh- 
N Iy , he does naturally ſane, yet itis not his 
9eture to commit this ſinne at this time , and 
in this manner; the wickedeſt man under Hea- 
ven goes about his finne with previall delibera- 
01, and a moft free diſpoſition 'of the, meares ; 
the drunkard foes freely into the Ale-houſe, 
andfalls freely for a jugge or wvo or three, as 
his Juſt is; his Hoſt hce freely ſuffers theſe di(- 
orders in his houſe, and freely goes to the Ta 
and does draw it, &c. Ephraim did willing) 
walke after the Commandement, Ho. 5.11. The 
wicked King of Iſrae! commanded them that 
will worſhip at Bethel, and they did fres'y and 
will:gly obey it. Pilate willingly contented the 

people, | 


3. Argu. 


4. Argu. 
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people, and therefore he ſcourged our Saviour, 
Mark. 15. 15. Forthough all this was done by 
the determinate counſel of God, yet Gods coun- 
ſe] put no ſimple neceſsity upon his will , hee did 
freely and willingly doe it; the wicked they 
turne the grace of God into wantonneſſe, Jude 4. 
Marke , the Grave of God ; Grace whereby 
they might doe more good then they doe, and 
avoid more cvill then they doe. Its true,a wick- 
ed man is the ſervant of fin, and cannot but 
fn, hee is naturally a ſervant of finne 5 of 
ſinneI ſay, but he is voluntarily and frecly @ ſer- 
vant of this ſinne, for the Lord gives him reaſon, 
and counſel, and good mctions, and many com- 
mon graces, whereby he may be treed from'this 
or that at, but lee will not, hee will break out 
into theſe and theſe filthy paſs:0nate werds now 
and then ; ſay rcaſon what it will, and com- 
mon grace what it will, he will doe it, he will 
doe this, and he will doe that, I confefle, that 
when a wicked wan is deſperate, aud given up of 
God, then it is otherwite, then his will is fo 
greedy , that hee caxnct take it off 5 but hee is 
the more inexcuſable , becauſe his will is then 


double. 


Fifchly, A wicked mn can doe more goody Oc 5, Argy, 


for a godly regenerate ſoule may avoyde more ſin 
then hee dies. Though God have freed him 
from the {11very of fiane , and he is become the 
ſervant of righteouſneſie, Rom. 6,18. neverthc- 
lefſe they may do more good then they do,and 
avoide {inne a great deale more then they doe 
whagz.man will ſay that David could not other- 


wiſe chuſe but commit that adultery which gr 
| i 
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did, and that r::7dcr which he did? I appeal 
to Y It. Confciences ye ſoules that are godly, 
Wh<. ye. : cv forgive us our Treſpaſſes, doe 
no: | - *< nowledge with all rhat ye have bcen 
v7. .f:iiz to the grace of God ? Do not ye con- 
{cii- it with ſhame that you have given way to 
ſundry tempiations that by the grace of God 
ye might have overcome? And that yee have 
omMitzed many a good opportunity, that by the 
Tnſuper:+ grace of God yee might have made zſeof 2 I 
Is deny not but God does irreliſtibly convert his 
vis be 11;. Elect at the firſt , and infallibly carry them on 
Jus refſiſt- to the e::4 for the maine, but in particular ations 
entia, heedocs not ſo; but though their wills bee 
now free. by grace , yer they may treely finne, 
even then when they obey: and freely obey, 
even then when they tranſgreſſe; and fo -they 
are forced.ro confeflc they might avoyde more 
evil then they doe, and doe more good then 
they doe, | 
Againe, A wicked man may ae more good then 
be'does, and avoid more evil then hee does ; I prove 


it by indutiion upen hss conſcience 


By theſe Particulars, 


Firſt , for the outward atis of ſinne in the ntem- 
bers ; thus all profane perſons, drunkards, &c, 
yee areal]l convinced undeniably in your con- 
ſciences, theſe are finnes in the very outward 
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lying? &c. your owa? [U:2ih and L'pps ſhall 
judze you, &c. It you doz n >< root out theſe 
finnes , its withouc dob: becauſe yee will xr, 
'The Lord hach mide all ch{ onward man at 
the comm z11 of the with and theretors if the out- 
ward mum 2 ont of orderstis becanle yes will ; 
pon Ters fy Acy: r24 37lhy Tiharro ip ng Doren mos 
"rat , ſayes Chryjaft, Let no min (ay I have bur 
one Talent, and [ have no poiw-r to be good ; a 
Talent ht power to goe tora Talent, andy: d. 
for a {hil!i14s, and it ic do nor, tis becauſe yce 
wil aot. Hiſt thou not power over thine owne 
outward members vouchlat'd thee of Gol? the 
Lord in mercy lecs thy will have @ deſpoticall 
power over tity m2mvers, as the Moraliſts call 
it, and why canſt choy not bridle them ? ag 
Coriſt ſaid th the Officer thac ſmote him , If Ty, Argy, 
have ſpoken well, why ſmiteſt thou me John 18. amor ju; 
23. Couldit chou not have held in thy fingers ? ipſtus ef 
thou art inexcuſable then for all thy profane *1*2um 
ſinnes. gr 29u"o 
SO ALEY mor Dt 
Secondly, Thou haſt 1#tural affeions in thee, jpg, 
and by then thou m2yit 422 more good then thou tantum 05- 
diſt , and (11 more eve! then thzu dot, Thus! fam ter- 
all civi!l Peofefors are left inexcuſable ; Can PPitivum 
K . 0 Amel.Caſ. 
tho'1 not gee m3re trictref of w.ilting,though conic. 4z 
not for love unto Gol, yer tor love nnto thy charir. er- 
ſelfe? bv in oce trequeut in good daries for g4 Deam: 
hyz of Heaxv:n, and tor t:rre of Hell; that's 
better then nothing ; b-rter dos chem to then 
not at all. Wha: can: amin do2 for ſelfe- 
liw2 and for fexre ? there 13 never a duty of 
Region, bat a mm m1y every diy doe for 
1,8: unto himſelt: and for feare, God __ 
1cIT 
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left theſe affe&tions in thy ſoule on purpoſe. I 
know this is not enough ; but what of that ? 
Why doſt thou not goe ſo far as thou mayeſt ? 
what aileth thee that thou canſt not tame 
downe thy pride for feare of Gods judgements, 
and bridle thy baſe paſſions for feare of Hell ? 
It is not unknowne that God hath "_ to 
deſtroy all the workers of iniquity: Tis not | 
unknowne that he hath prepared Hell for ſuch 
as thou art, as long as thou liveſt as thou doſt : 
Thou knowſt this is true , and thou knowſt 

' God will beas good as his word,and thou art 

' Notable toabide it. Why doſt thou not curbe 

thy proud ſtubborne luſts for feare of this Hell ? 

That's better then nothing ; if thou canſt not 

doe it for love, 'yet why canit thou .not doe it 

for feare? haſt thon not as much reaſon as a 

bruite creature, that is greedy of meat, yet a 
whip«ſtick is able to ſcare him from it? an horſe 

is dgfirous to ſtand Rtill, yet a ſpur anda rod is 

able to make it go faſter z and is not Hel! more 

fearfull then all rods ? Why doſt thou not 

take heed for feare , left God ſhould ſend 

thee to Hell ? a ſinner and a hypocrite are inex= 
+cuſable herein, for Hell may fteare them ; the 

ſinners in $iou are afraid, fearefulueſſe hath ſur= 

priſed the hypocrites 5 who among us ſhall dwell 

Qui? pete» with everlajiing burnings? Efay 33. 14. who of 
" ritasMop. US is able to dwell with everlafling flames ? and 
tanus hath hypocrites may goe ſo farre; feare Hell, and 
It, abſtaine from a million of finnes, for feare 
of theſe everlaſting burn;xgs: canſt thou ſay thou 
eanſtnot refiſt ſinne for feare of Gods judge- 

ments ? No, thou canſt refiſt finne for feaze 

of 
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' the groſſeſt Self-murder. 
of lefſe evils then fo ; the feare of mens ſeeing 
thee can keepe thee from committing adultery 
in the market-place , and cannot the feare of 
God refiraine thee from it in private ? thou 
dareſt not tranſgrefle the Kings Lawes for feare 
of the Gallowes ; and cannot the feare of Hell 
reſtraine thee from tranſgreſsing of Gods ? Gods 
diſpleaſure is greater then the Kings, and thou 
knoweſt it : God is truer in his Law then any, 
mortal man, and thou knoweft it : and fear- 
eſt thou not mee ? feare yee not mee, ſaith. the 
Lord ? will yee not tremble at my preſence, Jer.5. 
22. Canſtthou ſay thou artnot able to feare 
him ſo much as ſervilely ? that is not ſo, for 
when thou art fick, and ready to dye, then 
thou wilt feare him , then oh thou wouldft 
faine become a new creature, and all out of 
feare of the great God; and canſt thou not 
now? No, no, now here be pleaſures to be had, 
and thou wilt have them ; here is the World, 
and thou wilt carke; here is buſinefſe,and thou 
wilt be doing, and thou wilt not finde leaſure 
for God. No, thuu wilc not; canſt thou not 
do this that God bids thee at leaſt out of fear? this 
is nothing but a /ye of Satan, thou wouldſt do 
them all for feare of a man. Suppoſe there 
were Lawes made that every man who does not 
ray in his Family Morning .and Evening 
ould affuredly be hanged : whoſoever ſweats 
an Oath , ſhould bee hanged as ſoone as hee 
hath '(worne it : Whoſoever breakes out inta, 
any bitter rayling ſpeech , ſhould ſuffer death. 
Suppoſel ſay roall the duties of Religion it 
e death to omit them, and the King had made 
ſuch 
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ſuch a certain? ſure Lew, 1 dure ſay there would 
be miny million; of Profefſ yrs moce in E1g+ 
land then thece are 3 Fither chen yee would b: 
gibber:d, muny (wearers wild n2ver ſweare 
more z many lyars never ly2 more; many pro- 
fane houſehold rs never onit Prayers in their 
Families more; and couldit chonr do: this for 
fear of a mz? why cunlt thor no: chea do icfor 

fear of th2 zrea” G14 ? | 
* Tairdly:, T2 L14 bztb given thee naturall 
3 Co1jid, cmnſel, und naturts rexſm an1 pruden:;::; On 
fayeſt cho, Iam tempted before I am aware 
and the puſlt »1 is up b:toce | am 1ware, 1 can- 
not help ic for my life. N, Þ h:lizve the when 
the D:vil is once up,there is no alzying that foul 
Fiend foo th: preſent; Tavucinſt not im n:di- 
ately allay ic- Bit wiy cnt cho4 not pre- 
vent it wit' co 4ſe! 214 d21192ration ? the very 
Heathens bav? d112 this, and thou hit adran- 
tage of all: A :ichzn. Gol nar givea thee not 
onely reaſon in thy head , and a naturall con- 
ſcience in thy breaſt , bur alſo dir2J1/31 in his 
Word to prevent. it, and if thou 45ſt not, thou wilt 
#2t: are the lut; of thin? a572tite violent? why 
then doſt not tho 1 fare-crlt for to reine them? 
why doſt thou no: avitiine from goinz ro 
Feaſtsa while ? wy doſt thou not ſtint thy 
Trencher with-ſo much? if thy luſt; bz on fice, 
= why doſt thou feed ch:m with fauell ? Are 
the laſts of anger and wrath predominare in 
thee? thourapſt on: an Oith before thou art 
aware; why then doit chou not as Chryſoſtons? 
would have thie, $:t forfeiturzs for evzry Ogth ? 
Why doſt thou no: intreat Go43 people fe- 


verety 
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verely to reprove thee, and exaCta fine of thee 
for every miſgoverning word £ Why doft thou 
not bawke ſuch acquaintance as may occaſion 
thy Tongue to caſt out Oaths ? Why doſt thou 
not club downe thy lufts with argument upor 
argument:? ſha]l I be rouchy to be damned,and 

roud to bee darnned ? &c, even arguments of 
ſelfe-love are able to knock them dawne. I doe 


not know how 3; No ? that's becauſe thou wilc 


not know ;3' They know not neither will they un- 
derftand, Plal. $2, 5. Sov thou knoweſt not,nei- 
ther wilt thou underſtind ; that's the reaſon 
thou fill walkejt i darkaefie ; why dot nor 
thou oppoſe thy luſts at firlt riding ? #01 obtine= 
bis ut deſinat, (i incipere permiſeris , ſayes Sene= 
ca; thou canft never get viftory except thou be 
here firlt inche Field, The Lord hath given 
thee counſels on this faſhion 3 why doſt thou 
not uſe'them ? onely becauſe thou wile not 
haſt thou impediments ? Clarancis had them 
too, but he overcame them ſayes Sexeca. Why 
doſt not thon 7 if thou wilt not, thou doſt 
willingly periſh ; thou mightſt doe more then 
thou doſt , but thou wilt not 5 and thou 
mightſ [Funne' more then thou doſt, but thou 
wilt not. 

Fourthly , becauſe thou wilt ſay all theſe 
things are but natural and moral and civil, I 
may periſh for all theſe; but alas I am not 


able to doe any 7.7. * 7 + Teannot be- 
lieve,I canv* + | rome +) 15 De Very Wes 
yer thy : | +. - + h they be 
bp 0 Jas 
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ſpiritual, and if thou ſtickeſt there, thou ſtickeſt at 
& will zot, The Lord hath takena ſufficienc 
courſe to humble thee, and thou wilt not be hum- 
bled; thou ſayeſt thou canſt not obey ſpirictu- 
ally, I grant it, its moſt true : nor repent ſpi- 
ritually : why then wilt thou not be humbled 
that canſt not ? As God ſaid to Pharasb , How 
long wilt thon refuſe to humble thy ſelfe before me ? 
Exodus 10. 3. There is externall humiliation, 
i Kings as Ababs humiliation , thou mayeſt com to, 
21.25. beforethat humiliation thou canſt not expreſs: 
why art thou not humbled with that whigh 
thou mayſt: ; 
Firſt , then why doſt thou not ſee thy caſe 
to bee damnable ?- Doſt thou not know that 
judgment is paſt upon all co damnation? Rom. 
5.18, All men are danmed out of Chriſt. Who=« 
ſoever is not anew creature, is #0t in Chriſt, but 
is a damnd man to this day : rhou knoweſt the 
Lord himſelfe doth ſay thus : what hinders 
thee now from deduting a particular theres 
from ? Ifupon all men, then upon me ; if all 
be damned to this day that are not mew crea- 
tures in Chriſt , then I am a damned man to 
this houre : This Logick God doth vouchſafe 
thee z why doſt thou not reaſon on this faſhi - 
on? Tam a damned man anda damned wo- 
 manto this day : if thou wouldſt be brought 
to this paſſe there might be ſome hope of thee, 
but thou wilt not; thou wilt ſcrape up ſome 
hopes or other, thou wilt not beleeve this. 
Beleeve thus, ſayes God; but I will not, ſayeſt 
thou : no, thou wilt have thy laſt till, and. 
thou wilt not believe this; if thou wouldſt 


Kit! 
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lieve verily thou art a damned may , becauſe 
thou art not @ xy creature in Chriſt, may be 
thou wouldſt never have done till thou art 
one,thou wouldft forſakeall,and follow Chriſt 
in all things, but thou wilt xot. 

Secondly , -bur I cannor ſaycft thou : why 
then wilt thou not deſpaire in thy ſelfe ? a man 
muſt deſpaire as hee is, otherwiſe he can never 
get #nto Chriſt : as Jong as a man lives and does 
after the fleſh, hee can have no true hope of 
mercy, or pardon, or any thing , no, hee isa 
dead man, all the Angels of Heaven cannot help 
himzif there werea thouſand Chriſts, he ſhould 
periſh without them 5 and why wile thou not 
deſpaire in thy ſelfe ? Deſpaire ? Godforbid. 
Ple never deſpaire while I live , God is more 
merciful then ſo , and I hope Inced not de- 
ſpaire. Chriſt died for ſinners, and I were a fosle 
if I ſhould deſpaire, Thus thou pleadeſt wich 
God for thy vaine hopes; but why wilt thou? 
ſayes God , why wilt thou plead with mee? 
thou haſt trauſgrefſed againſt me, Fer. 2. 29. 


_* Thou pleadeſt tor hopes , and lieſt in thy ſins, 


why wilt thou ? marke, th< will isſet on it, 
thou wile plead : thou mightſt * deſpaire of thy 
ſelfg, but thou wilt not, and therefore thou wilt 
wittully etiſh. 

Third Y but I cannot pull downe mine owne 
heart, nor maſter mine owne will ſayeſt chou ; 


No? Why then canft thou not goe and refigne” 


it to God ? Lord, here is a proud heart, Icans 


not humble itz Oh, here is a ſtony heart, 
ofeanot breake it : Lord doe thou ; here is a 


elious heart, I cannot ſubdue it ; Lord doe 
thou: 
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thou 3: but thou wilt not reſfigne u p thy heart, 
thou wiltnot ſet about it as well as thou-canfſt; 
they will not frame their doings to turne unto 
God, Hol. 5.4.-they will not ; ſo thou wilt not 
frame thy ſelf to doit as wel as thou canſt. And 
therefore thou doſt willgly goe on , and thou 
art wholly inexcuſable before God ; and when | 
he ſends thee to Hel!, thou ſhalt know thine owne 
wall brought tkee thither, Thou mightſt reforme 
thine outward man, bur rhou wilt not ; thou 
mightf} bridle thy luſts and thy paſsicns , but 
thou wilt not 3 thou might take a thouſand 
good opportunities , but thou wilt not., And 
therefore thou haſtno excuſe before God,thou 
doſt willingly periſh, Its true thou canſt nor, 
may be, but xeceſsity is not it , but thou wilt not : 
indecd it thou didft every day labour to fight a- 
eainſt thy Juſts, and relift to the utmoſt , and 
cculdſt not,th:n jt were neceflity,but thou doſt 
not, nay tron wiltnot, Hee that refiſteth and 
then cannot,he may plead, Lord, what a wotul 
ncceſlity of inning am 1 in! but thou giveſt way 
to thy Juſts, and therefore thou art incxcuſable, 
and thou doſt willingly periſh. 


A— 


The ſecond Gronnd. 


He ſecond now followcs. FKvery wicked 
man is ſlothfull and negligent. Thou evill 
ſervant and ſlothfull, ſayes Chrift , Matth, 25.26. 
Thou haft beene lazie with the Talent I gave 
ihce, I gave thee preacbiag and teaching , and 
thou haſt beene lazic to heare it, I have 0G 
thee 
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thee knewleepe cr ikatwbich is gecd,, ard 
theu heſt bucne ]:zic 10 ImJrcvcit. 1 have 
pulled theeto Fizya by tle n.ction cf my 
Spnit , and 1Þc1 174 bene ]:ic at the duty: 
Then evill ard fothfull favant , } have given 
thee many aiſweer cpportunity to be rid of that 
Laſe Iuſt thatthcv aun oft ceded unto, and 
thou haſt beane Jazietorake it This is ano- 
ther greurd Ct this DcArine. New it this be 
/ fo, theun uſt Jay the bJ:me cn ikine cwn will, 
and not cn Gcds denying ike fewer; Becauſe 
| Noth is a fault cf the will, I cannot calthim 
 aſluggard, thai flickes at a caxxot , but onely 
him that flickes ata 3i/[zz6t. Hee that labours 
and ſtrives as much as hee can, none will call 
him a fluggard, but him that can labour more 
- and will net. Sldth is a Toluntary fault of the 
wall : Hew long wilt theu ſleepe O ſiuggard ? Prov. 
6.9, How long wilt thou? its not a fault of ime + 
| Fotency, but cf will. 


Five Demonſtrations to prove tris. 
Firſt, 3f thou bee f1cthfull ro good duties, 


then thou deft onely imagine a company of cans * ares 
#cts, I cannot doe as] would {ayitthcu :; No, 
why then art thcu flothſull, to make more 
 Imagithary caxucts 7 A flothfull man ima- 
' gines More Cazxcts then thurebe, I cannot go 
this Journey ſacs hee, 1 ſhall be weary, I ſhall 
be rcb'd, 1fhall fall cff my horle; 1 cannot 
tiavell it ; the way of a ſicthjull man is a hedge of 
Thornes, But the wayof the rightecus is made 
_ Flameſaies Sclemen, The flothfull man he ima- 
offer there's a thorn hedge in his way. I ſhal be 
prickt 
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rickt, ] cannot get over it; what? is there a 
horne hedge in the way 2 No for the righte- 
ous that goes it, he finds it plaine, hee ſees 
none , no; there isno ſuch Thorne-hedg in 
the way , but he does imagine one ; 'and there- 
fore his will mot 1s his let, not his cannot, for 
hee does but imagine a cannot . So doeft thou 
ſay , I cannot do thus and thus ; why then arc 
thou {lothtu!l to imagine more cannots , and 


Thorne hedges then there are ? J cannor live 


then. Oh J cannot go 6 often to Prayer, and 
if I ſhould do ſo as you ſay, J ſhould be houted 
at up and downe ; you tell me 1 am a Hell- 
hound for my pride and my paſſions ; Oh ifI 
ſhould believe this, I ſhould never have merry 
day more. Alas all theſe are but imaginary 
cannots, imaginary Thorne-bedges. I cannot be 
{oftridt, neither can TI put it up. I ſay thou doſt 
bur imagine a company of cannots, and there 
fore thou wilt not. 

2. Demonſtration. Tf thu bee ſlothfull to 
good duties, then thou makeſt every little diffi- 
culty a cannot ; nothing but an impoſsibility is a 
cannot, But if thou beeſt flothfull, thou makeſt 
every little difticulty a cannot. I cannot turn 
mine owne heart, nor break mine own heart : 
but why then art thou f{lothfull, co make every 
lictle dificulry a cannot ? a {lothfall man 
makes every little difficulty a cannot. The 
flothfull man will not plow by reaſon of cold, and 
therefore (hall hee beg in harveſt and have no- 
tvitgg. Hewillnot plough by reaſon of cald, 
hee ſticks at, a very lictle difficulty , his fingers 
are lo tender (orſooth, they muſt not ake, Fi 

Toes 
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Toes are ſo Lady-like they muſt not, ſmart, 
becauſe its a little difficult, therefore hee will 
not doe it; He will not plow by reaſon of cold, 
Well, beg then and yee will ; cannot you en- 
dure a lictle coJd ? yea, he could endure it,bur 
it would be difficult, And therefore ſayes the 
Text, hee will not plough by reaſon of cold. 
Hee does noe ſ{ich at an impoſsibility, for then in- 
deed hee could not. But the flothfull man will 
not plough by reaſon of cold : Hee ſticks on- 
ly at a difliculty , and therefore hee will not ; 
nay if hee ſhould labour ſoundly indeed', his 
very labour would keepe him from being a- 
cold ; the truth is, its the [abour of ploughing 
that hee is againſt, And therefore every little 
cold ſhall ſerve for an excuſe; So why art 


- thou ſlothfull to count every petty difficulty 


a cannot ? Its an uncomfortable thing to bee 
alwayes poring on my finnes, I cannot abide 
it, its troubleſome to be Tongucetied. What 
not ſpeake a word but onely with warrant 
from Scripture ? I cannot abide itz what ne- 
ver helpe my ſelfe at a dead lift by telling a 
lye? never right my ſelfe by a lictle revenge? 
never comply nor fort with ſuch and ſuch old 
acquaintance, becauſe they drop outan Oath 
now and then before they are aware? Q.1 can- 
not abide it. What thus preciſe ? I am not 
able to abide it, No? cannot, cannot thy ftub- 
borne will ſtoop to @ little difficulty ? get tliee to 
Hell, and ſee if thou canſt abide that, and 
there thanke thine owne will for thy periſh- 
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. Demonſtration , it thou bceſt flothfull, z, Derno2, 
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_doore to his hinges. Now thou canft pray agg 


Wilfull Tmpenitency 
then thon turneſt thy very abilities into cannots,. 
not onely all difticu}cies, but alſo thine abi- 
littes into cannots. Like a droxe that is lazy, 
hee loſes his abilities that hee hath. By much 
ſlothfalneſſe the buildivg decayeth, Alas I am 
very dead-hearted, ſay(t thou; nay, but O man, 
the time was when God quickened thee at a 
Sermon, why didft thou ler it decay ? the time 
was when thou wert a little well affected, why 
didſt tnoa let it decay ? time was when thou 
wert ſoberer , and Jeſſe given to wrath and 
paſſions , and why didſt thou Jet theſe good 
conditions decay ? the Lord gave thee them _ 
heretofore , and thou haſt played the {luggar 
with them, and therefore now they are decay= 
ed. Thy quickening is decayed, thy ſorrows 
for ſinne decayed , thy meltings decayed, 
through much {lothtuln-fſe the building does 
decay, Hee ihat is ſluthfull in bis worke, is 
brother to a great waſter So thou art a bro- 
- to a great walter, becauſe thou art ſloth- 
all, 

4. Demonftratior. If thou beeft flothfull, } 
then thou doſt voluntarily naile thy ſelfe unto | 
cannots. There is many a ſinne that now thou 
arta {lave to , that thou mightſt have troden - 
under thy foot, but now thou canſt not 3 thou 
mightſt have gone further and fuither on 
in reformation, if thou hadcſt held on when 
chou wert going; like a Coach, its eaſier to 
make it runne on when once its going , then 
ſtir it,when once it tands ſtill 3 a1id now thou 
canſt nor, now thou art mayled to it, likezthe 


pray 
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pray and grow ne're the better z hear and read 
'and ne're the holier : As the doore turneth upoy 
its hinges, ſo doth the ſlothfull- man on his Bed. 
The doore gocs to and fro; to it goes, and fro 
it y dove it goes may be all the yeare long , and 
fill ic hangs juſt upon the ſame hinges , and 
after ſeven yeares travell, it hangs there where 
iedid; its nayled to its hinges. So its with a 
ſluggiſh heart, hee goes to a Prayer and from 
a Prayer, toa Sermon and from a Sermon, 
toa good duty and from a good duty ; and * 
ſtill he hangs juſt on the ſame hinges He hath ** 
gotten no ground, is juſt where hewas 3; ſo 
thou art juſt at the ſame'paſſe, after a thou- 
ſand prayers and a thouſand Sermons,and mil- 
lions of good auties , ſtill thou hangeſt on 
thy old dutics, ne're the more pure to this 
houre. 

. Demonſtration , Sloth is a lazy putting 5+ Demon, 
forth by halfes of that power one hath. This 
alſo is the very nature of Sloth 3 when a man 

| hath more power then hce ſhews, but hee is 
| lazy to putit all forth, The Scriptureuſesa 
| compariſon of a man that hides his hand in 
his boſome , and though hee have meat ſtand- 
ing b&orehim , yet hee will not ſo much as 
bring it to his mouth. A ſlothfull man hi- 
deth his hand in his boſome, and will not 
bring it to his mouth. What ? why does he 
farve? becauſe hee hath not any meate? No, 1'%%45 7 
the meate RandertrEffore him "Becauſe hee ** 
hath not any hands? No, hee hath a hand in 
his boſome : becauſe his hand hath the dead 
Ffllic, and hee not able toſtirre it? No , hee 
A 
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Six Argu- 
ments to 
prove it, 


I. Argue 


Wilfull Impenitency 


will not pur it forth. Hee will not briag it to; 


bis mouth , {ayes the Text : So when thou art 
Praying,thou wilt not put thy ſe]te forthz when 
thou art referming, thou doſt not put thy ſelfe 
forth ; when thou art about any gocd ſervice, 
thou doſt not put thy ſelfe forth; here is a Sab- 
bath before thee , and a Sacrament before chee, 
but thou wilt not reach it to thy mouth ; thou 
wilt not put thy ſelfe forth. The Lord tells 
thee this ſinne will breake thy necke, and thou 
wilt not ſo much as reach it to thy mouth,nor 
apply itto thy heart; may be it would humble 
thee, and feed thee, but thou wilt not reach 
it to thy mouthz what a deale of power haſt 
thou ? but thou putft it forth by the halves, 
when thou art examining thy conſcience,thou 
putſt thy ſelfc torth by the halves, thou mightſt 
pur thy felf forth many degrees more, but thou 
wilt not. 

Oh bcloved, this ſame point will ftrike the 
World dumbe before Gud , even this , why did yee 
aot put your ſelves forth to the utmoſt ? Thou haſt 
ſomewhat morein thce then by reaſon of thy 
lazineſſerhou doſt put forth. 

There is more then by reaſon of Sluggiſhneſſe 

thou putteſt forth. 4 

Firſt, its a figne 3t 75 in thee, becauſe when God 

does convert a linner, he does ot put in new pow- 


rs and faculties into the ſeule; he does not put 


in anew faculty of thiaking and underſtanding , 
and willing , and affefing, and remembring ; 
No, the foule hath theſe faculties already, un- 
derftanding already,and thinking already,and 


_remembring and deliring already, and willin,, 


already Sw 
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already ; but God does not put in new facul- _ 


ties, but turnes them that are there unto him- cgmes to 
ſelfe like a Watch out of frame, the wheeles work 

are there ſtill , the ſpring ſtil], and every par- grace, he 
cell there ſtill, but all out of frame, and the ar- 1295 in 


riſt ſets them in frame; ſo the Soule hath them _ paſ- 


*inicz True it requires the onmipotent power of fiva capa- 


God to turxe all theſe faculties to him. Notwith= citas, o& 
ſtanding thou doſt voluntarily turne them unto Ptentia 
: obedien- 
other things , and not unto God, They areevery \; 1 
one in thee, as thou arta man. But God may 5 v5 tak 
not have them,nay and thou mighteſt put then natural 
forth to more then thou doſt. Other things can faculties 
have them ſuperfluouſly , but God may mot have < raiſed 
them. (F intend not a power of doing the leaſt raj 
good-in a gracious manner , nor to engage God to adts upon 
give thee grace only. ) ſuperna- 
Secondly , irs a {igne it is in thee, (] meane *vral ob- 
Rill ſo farre forth as to demonſtrate thee {loth- agar 
ful.) ] ſay its a figne it is in thee, becauſe Co ING 
thou canſt ſhew as great -p:wer otherwiſe: When 
a ſervant can runne a rac? for his ſport , why 
will he not oz his Maſters erraud when hee 
bids him? Its a figne itis in him, and hee will 
not put it forth, Canſt thou not ſpare an 
houre eyery day for private Prayers unto God, 
ſometime for to meditate and belabour thy 
heart * Thou canſt ſpare twice as much for 
thy belly and thy backe, and thy profics. Canſt 
thou not ſhed teares for thy finnes ? Thou 
canſt ſhed teares for madnefſe , and wrath, and 
vexation. Canſtthou not tell how to giorihe 
bs ey my parts are very ſhallow, gifts > 
y ſmall,8&c. but thou art wiſe to do evill , They 
are 


fr 


Jer. 4. 21 


Hol. 7, 9. 


3. Argu. 
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are wiſe to doe evill , but to doe good they have no 
knowledge. Its a figne it is in-thee, bur thou wilt 
#0t. Thou canſt not ſpeak: for God, thou canſt 
not be angry z2gainſt tinne, nor lay to heart 
the miſeries of Gods Church ? No ? but thou 
canſt finde thy Tongue faſt enough for to 
raile, andclamour ; and thou canſt even burſt 


with anger when thou art croſt. Klcs a ſigne | 
its in thee, a figne there is wit enough inthe” 


and abilicy enough in thee to take paynes. 
Thou haſt it for other thizos , but thou wilt not 
put it forth for the Lord, Oh how does this pro- 
voke the moſt high! That ftrangers ſhould de- 


voure all thy firength, Like Ephraim , firangers ' 


devoured all his firength.* God might have 
none of it, but ſtrangers and itcange luſts could 
have it: The World can have thy paines and 
thy carcs; thethings of the World they can 
have thy thoughts and thy firength, aud aot 
T, ſayes Chrift. As a Maſter complaines of his 
refratory lervant, you can doe it for your ſelf, 
and Yoe it for others ; bui you will not do it 
for me; aſigne it 35 m thee, but thou wil not put it 
orth. 

Thirdly, a ſpe itis in thee, for thou canſt 
ſhew it to whom thou lifteſt ; like a ſluggard that 
will worke at idletimes; ſo thou canſt ſerve 
God when thou haſt nothing elſe ro do, Like 
Pharaohs conceit 'of the Ijraclites , That they 
would ferve God becauſe they, had nothing 
elſe todoe. Ye are idle, idle yee are, therefore ye 


ExO. 5.17! ſay, Let us goe and doe ſacrijice unto God. Becauſe 


they had nothing «lie to doe ; So when wou 
haſt nothing elſe to doc withthy Tongne, this 
thou 
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the groſſeſt Self- murder. 
thou canſft give it ro God 3 nothing elſe todoe 
wito thy thoughts, then thou canſt thinke of 
God ;' when thou haſt no uſe of a lye,then thou 
canſitel] truth , &c. a figneit is 1n thee; it is 
not the telling of the rruth ; ic is not the ſpeak- 
ing very gently and modeſtly that is not in 
thee todoe,but thou wilt not put it forth ; nay 
thou canſt be ſoundly provoked while ſome 


- are in company , and yer fiill as quiet as may 


be, a ſigne it is in thee. 

Fourthly , a figze tt is in thee , but thou art 
fo ſluggiſh thou wilt not put it forth, becauſe the 
rod is able to whip it out cf thee, Like a Boy that 


is idle and can ſay nothing , yet his Maſter is 


able to whip it out of him, then hee can ſay 
it very roundly, So thou canſtnot thinke of 
theſe things , yet let God laſh thee, and whip 
thee with fickxeſſe , or with the pangs of death, 
Then Ol have beene a Drunkard, and 1 have 
beene naught, I have becne wicked, and Oh 
if God would recover mee, I would not for a 
world ſinne fo as I have done : Then thou 
canft weepe, and then thou canſt cry, and then 
O for the Minifler | A ligne it is in thee, for 
a rod puts in nonew, but onely laſhes up that 
which lay there ; as the Twigges of the rod 
have no vertze in them to put /earning into the 
Boy, bat itsa figne it was in him. Ahthou 
wretch thou, thy blood lies on thine owne 
head ; why then doft thou not now put thy 
ſelfe forth ? Thou canſt, butOh it kills thee 
ro thinke now of taking paines after ſuch 
things. It kills thee now to goe to thy beads 
d lie at weeping crofle , and bee fo —_ 

ors 


43 


4. Argu. 
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forſooth. Oh ir kils theenow to take paines 
hereabouts, like thefluggard , the deſire of the 


Pro.21, 25 ſiuggard kills bim , for bis bands refuſe to la- 


3. Argu. 


| oleh 


2 Kings 


I2, 2. 


bour. Hedefires to have @ crop but it kills him 
to £0 to the Plough; he dehires to have his 
markets, but it kills him' to go thither. So 
thou defireſt, to go to Heaven, but it kills thee 
to take paines; Mortification , Selfe-Deniall, 
Repentance, Humiliation , Examination of 
Conſcience, Reformation of life ; Oh theſe 
kill thee to think of them. A figne mach 
is in thee; but it killes thee to put it 
bard. | 

Fifchly, A fagne it is in thee , becauſe thou 
canſt do a hundred time more then when thou art 
pleaſed; like a wilfal lazy ſervant, you cou'd 
do it better if you were pleaſcd, ſaies his 
Maiter. Soas long as thou art pleaſcd thou 
cani! be more religious, a ftgne it 1s in thee, 
Rhehoboam, his firit yeares were religious; Peter 
Martyr oblerves, hee was well pleaſed that 
ſame while he ſaw it was for the eftabliſhing 
of his kingdome. Ard che Lerzits came to him, 
from fereboam, 1o long hee was pleaſed, and 
then hee was religious , but afterwards not; 


and why not afterwards too? Its a figne it was +|, 


in him , but hee was zot well pleaſed ; So Joaſh 
did right in the ſight of the Lord all the dayes of 
Jehoiada, Why ? then hee was well pleaſed 
with Religion , for it helpt him to root out 
Athaliahs faftion , Jehoiada had becne the ſa- 
viour of his life , the helpe of him to the King- 
dome, the Lord protetior of his Nonage , the 


eftabliſher of his Scepter. All this while Ref 
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3 | gion didpleaſehim , but afterwards he would 
* | not doright in the ſight of the Lord, Why ? be» 
- | cauſeother things now pleaſed him: better; 
| | burics a figneit was in him. They on the 
3. | rock, they could heare , andprofeſſe as long 
» | asthe Goſpe/did pleaſe them , they heard ic 
: with joy , that pleaſed them well. Ye know Lake 4.13 
> | joy Is a very pleafing thing, and then they 
t {| could beforward to profefſe it. A figne it was 
> | inthem, butin time of aflition and perſecu- 
| tion, nay now the Goſpel did not pleaſe them,” 
| andtherefore they fall;f. So thou canſt love 
' achild cf God as long as he pleaſeth thee, 
nay thou canſt commend him for his holi- 
- nefle; Oits a credit to thee to be acquainted 
with ſuch a one. But when ſome thing does 
not pleaſe thee, then thou canſt hate him in thy | 
| | heart; all theſeareſignes itis in thee, but thou * 
' wilt ot put it forth. 6.4 
; Sixthly , a figne it is in thee , becauſe thou ©* 5 
wilt ſhew it in Hell ; there Dives ſhall ſhew it was 
in him to have regarded a godly poore Lazarus , to 
| have reſpedted the ſalvation of his five brethren; 
| there he ſhall ſhew ic was in him to feare Hell 
; more thgn he did,” Then the wicked ſhall ſay; Luke 16. 


45 


| Whathathprideprofited us? And what have 28. 
riches and meanes advantaged us / Then they 
ſhall ſee ic was in them not to count them for 
hypocrites, and Fooles and mad- Men that 
were More religious then themſelves. Wee 
fooles counted their life madueſie , aud wee' had 
them in deriſion ; & lo they are received amongſt 
the Saints, Wiſd.5.3.4.5. And therefore it is 


Iffthee , why then wilt thou not put thy ſelfe 
forth? 


46 Wilfull Impenitency | 
forth ? I ſay this will ſtrike you all dumb be- 


fore God at the laſt day ; why would you not he 
put your ſelves forth ? and how doe you ſtand in 


lazing and idleing out the dayes of your owne ” 
peace . 

No excuſe 

will ferye Tee cannot have any oxe excuſe; - th 

umpcr” Firſt, Yeecannot ſay #9 body hired you : In- 

_—_ _ deed the carefulleſt ne ws tha World muſt t 

at the laſt of neceflity be idle when none will employ 

day. him; why ſand you here idle all the day long ? 
'No man hath hired us Lord , Matth. 20. 6. lf 
Marke, they have an excuſe that they were ne- : 
ver hired into the Vineyard, That was more | r 
necefſary idlenefſe ; but you have beene hired, 4 
nay you were hired very early in the morning, 


and therefore why ſtand you here idle all © the | T 

day long ? re 

Secondly, Now thou art in Gods Vine- | .. 

4 yard, thou canſt not ſay I cannot profeſie, 1 can- he 


not profit by hearing , nor profit by praying, 
&c, Thou canſt hor oy ſo; >= why of hat " 
not labour ? in all labour there is profit, 
Proy, 18, Never did a man labour but ſome profit or... 
23. other hee did get; but thou wouldfWnot la- 
bour , but thou ſtoodeſt lazing and idleing, 
Faine wouldfſt thou bee faved ; faine eſcape 
Hell and damnation, and oh that this were 
to labour for it! Like the f{lugaard that deſi- 

. reth a Harveſt, and yet is idle ; O utinam hoc 
efiet laborare'; Hee lies loytering and playing, 
and oh that this were to labour ! Oh that this 
were to plough and to ſow! If his Bed were 


the Plough , 'and his Pillow the Tectie, 


] 
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hee would then drive it well : So doſt thou 
utinam hoc efſet reſipzſcere, thou goeſt on mind- 
ing thethings of this lite, carking and caring 
&c.. Vtinam boc «fiet reſidiſcere. O that this 
were to repent, and this were to go to Heaven : 
thou art negligent of prayer, and Faith, and 
Holinefle , Chriſt Jeſus ſave me ; Thus cryes 
the Drunkard., Chrift ſave mee, and thus the 


 Worldiing, Chriſt Feſus forgive mee. Thus like 


a {luggard chou witheſt ; O that this were be- 
leeving ahd ſerving of God! Like the {lugard 
I ſay,O that this were to labour ! chou mightſt 
profit if thou wouldſt labour z 1 all labour is 
profit ; but thou wilt not labour, and there- 
fore inexcuſable, 'O what a ſpeechlefſe crea- 


' ture ſhalt thou be before God at the laſt day ! 


This is the ſecond ground of the Dodrine;The 
reaſon why a wicked man does not turne un- 


' ro God, is nor becauſe hee cannot, but becauſe 


he will not. I ſay the ground of it is 
this 3 


Every wicked man is ſlothfull and 
negligent, 


Stirre up yourzelves yee whoſe heart the 
Lord hath awakened ; Though the wicked be 


/ flothfull, wil! yee bee flothfull alſo ? O what 
« Infinite reaſon' hath the Lord to corre& us, 


every one of us all ? How wofully ſlothfull are 
or hearts ! I cannot maſter my unruly heart, 
{ayes one,and I cannot caft out this ſame hard- 
hearted Devil! ; Thus wee ſay like the Diſ- 
cizles of Chrif?, wee could not caſt him out. O 

Ithlefſe Generation , how long ſpall T bee 


With 


47 
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with you ſaies Chriſt. Cannot caſt him out? 
Why ?' he conld goe out by Preaching and F aſt- 
ing ; So theſe ſamediſtempers of heart , theſe 


' frozen bearted Devils wonld goe out ſoone e- 


Prov.10. 
26, 


nough by Fafting and Praying ; But oh 'we 
are ſo lazy thereat, and ſucold and ſodead 


and ſo drowlie, wee do not take paines. |. 


There is teaching in aboundance; and why can- 
not ye learne? There is »1iſery enough 01 the 
Church, and why cannot we mourne ? There 
is woe enough a comming , and why cannot 
wee provide fort afore-hand ? Go4 will whip 
out theſe lazy weeds out of ws , if wee belong to 
him; O it provokes him ! _ as Vineger to the 
Teeth, and ſmoake to the Eyes, ſo is the ſluggard 
to him that ſends him. Ah thou lazy bo 
this *cis to ſend a leaden-heeld drone of ones 
errand; it makes the Maſter looke as ſowerly 
onhim, as ifhe had drunken a Porringer of 
Vineger. So beloved, this our {loth to 700d 
things it doth deepely provoke God ; there is 
many a wercy weloſe , becauſe of our {l>th; 
many a grace wee never ataine , nay many a 
croſſe and many a trouble do we get by reaſon 
of our {loth. Oh let us ftirre up our ſelves, 
and blow up the ſparkes that are under the em- 
bers, arelſeit will be evil and bitter , that 
Gol will makeus to ſuffer. And you that 
live in your finnes , let me tel you; yee can ne + 
ver looke for mercy except ye ſhake off your ſl>th; 
ye maydefice to be converted, and pardoned, 
and ſaved, and fo forth; but the ſou! of the 
fluggard defireth and hath not. But the diligent * 
ſhall be mad: fat. Tis the diligent, the diligerzs 
| only 


the groſſeſt Self-mmrder. 
| onely that ſhall be fatrcd with grace 3 but yee 
may deſire all dayes of your lites but yee ſhal 
never have grace, except yce take paines. Nay, 
your owne raines ſhall torment you in Hell; 
Oh how did ] idle out my time, and let {li 
occaſtons; and ) could die,and }] would to hel, 
and ] would not doe otherwiſe, and woe is me 
* {that ever I was born,&c. 


A— "Y _ 


The third Ground. 


A wicked man wil not ſet himſelf to uſe all 
the means that he may. 


E is not onely ſloathfull in the uſe of the 
lame, not onely he wil not doe as much 

| | good as hee may, but alſo hee will not ſo much 
as uſe the meanes conſtantly in any faſhion. } 


creature as you talke of; Why then wilt thou 
 notuſe the meanes ? This makes thee inexcu- 
ſable. All the whole World both godly and 
ungodly have a cannot z indeed the ungodly 
their cannot is larger and begins ſooner , but 
the godly their cannot is much leffened ; and 
beginnes further of. The Lord inables them to 
go further then all the wicked of the World; 
but beyond that,there beginnes their cannot. 
] ſay all the whole World have their cannot; 
Jcall that the mean«:s of grace , which is be- 
tween their can and their cannot. As Prayers 
| __exciy the Word, and fludying, and me- 

© ditating, 


cannot ſaith hee repent, nor be'{uch a new 
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tating, &c, The Lord ſeeing all men in their 
cannots , hath appointed ſuch meancs as they 
can, Whereby they are to ſeek unto God to 


doe that which they eannot. Now a childe of 
God whole cannot is in ſome meaſure healed 


by grace, he can pray in faith, and heare in 
faith, &c. And therefore Prayer in faith, hea: 
ring Gods Words in faith,8&c. are his means to 
get more : he cannot obey more, nor believe 
more, but heuſes theſe meanes that he may, 
Bat a wicked man, his cannot is larger, he can- 
not pray in faith, and doe theſe in faith, and 
therefore the faichtull doing of theſe duties 
are not his meanes, I cannot doe fo,ſaies he: 
No, bur thou mayft ſet upon them all, and doe 
them in as good manner as thou canſt, tha 
is thy means. Though chou canſt not pray ih 
faith , yet thou canſt ſet up conſtant prayersih 
thy family though , ſuch as they are : Thoa 
canſt rot conferre with grace , but thou canff 
pac) about grace every day : thou canſt not 


repeat the Word to thy houſhold in faith , but 
thou, canſt repeat it in as good a manner asf 
thou art able, that is thy means. Now,it thouf 
wilt not uſe the meanes, thou ftickeſtat a will 
ot, and when thou doft periſh,thou muſt thank 
thine own will, thou ſtickſtat a will not. The 
firſt queſtion Chrift asks thee is this, what canſt 
thou doe? As when the ſonnes of Zebedee beg'd 
to {it one on the right hand, and the other on 
the Icfr, this they could nor, except God did 
vouchſafe them a new gift. But what can ye 
doe? ſayes Chrift, are ye able to drink of the Cu) 
that I ans to drink off, and be baptiz:d whih the 

Baph e 
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the groſſeſt Self-mmrder. 
Baptiſme that I am baptized with ? We areabl-, 
ſay they, Matth. 20.22,23. Te ſhall drinke, &&c. 
Mark , hee puts them to doe that which they 
can, and then bids them leave that which they 
cannot unto God, I fay, the firſt queſtion 
Chriſt askes thee js ; what canft thoQ doe? I 
cannot be a Sainr, Lord help thee to mercy, &c. 


Yea, but what carfft thou doe ? Canſt thou not, 


uſe theſe and theſe means ply ogy thee? If 
thou wilt not doe them , neicher will Ihelpe 
thee, This is the nature of means,to be a means 
to that which one cannot. A child of God can 
pray in faith, but he cannot maſter ſuch a luſt, 
and therefore he prayeth in faith that he may. 
He can heare the Word preached in faith , but 
he cannot get his heart co it as he would , and 
therefore he heareth in faith that he may, Do- 
ing theſe in faith arethe meanes 5 now this is 


.not the means of the wicked , for they cannot 


doe any thing in faith 3 but their meanes is to 
ſet about them at leaſt that they may. I cannot 
pray in faith, ſayeſt thou, yea : but thou canſt 
ſet up conſtant Prayers in thy Family though, 
ſach as they are : thou canſt not caſt off thy 
ſinnes in faich,thou mayft caſt them off though; 
a godly man may doe theſe things in faith,and 


his can is thy cannot ; and that which is his 
meanes, thou muſt uſe means unto. Thon muſt 
pray that thon mayſt pray in faith , repeat the 
Word, that thou mayft repeat it in faith : re- 
forme thy life, that thou mayſt reform ic in 
fajzh; and feek the Lord, that thou mayſt ſeek 


2m in faith. Now, if thou wilt not ſet upon 
the 


SI 


' therefore that is his means. But that which is Note, 
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the means thou ſtickſtat a will not; I confeſle 
here is the difference, the godly bave a promiſe 

their uſing of their means , they uſing them in 

aith : but thou haſt no promiſe , yet who knowes 
what God may doe? As the King of Nineveh ſaid, 
Let's:cry mightily to God;zler's caſt away theſe 
and theſe ſinnes, who knows if God will turn and 
repent 2: Jon. 3.9. he had ng/promiſe,he could 
not tel1 wherher God would forgive. He would 


ſet upon the means, he would cry mightily, 


and it hit wel, for God ſpared the City: if thou 
wilt not ſet upon the means, thou doeſt wil- 
fally periſh; and here 1 cleared two things : 
1 That God appoints every man the means that 
he:may uſe, he may uſe thoſe means that God 
commands him as means. 2 That it he wil not, 
he does wiltally periſh. 


Arguments to prove a wicked man may nſe 
the means that God appointeth 
A8 MEAns. 


{ cannot heare the preaching of the Word, 
ſaieſt thou, I am deafe, I cannot heare Ser- 
mons, then that is not thy means; reading, 
which thou canſt ; and meditating, which thou 
canſt, .is thy means. Every man may uſe the 
"means that God does appoint him as means. 

_ Firſt, becauſe its the very ature of means to 
come between ones can and his cannot , and 
therefore they are called media, becauſe they 
come in the midſt between a mans can and his 


cannot. By what means may I goe up to ras 06 


don" 
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don ? flying in the Ayre is not any means. No, 
that is a Birds means and not mine,tor I can- 
not doe itz but my means is going, if I have 
legs: or riding it chey be not able: or carrying 
if I cannot ride. Every mans mediums come in 
berween that which he ca# and that which he 
caunot,and he is to uſe them thatzthat which he 
cannot he may be enabled to doe, © 

Secondly , becauſe God does not exhort men 
like a company of ſtocks and ſtones, bat as men 


* that are ediftable by his words, If there were 
-Cvo means they could poſlibly uſe,they were like 
' ſtocks and ſtones. If they had no eares as means 
tolet it in,no underſtanding as means to con- n & 411 Fo 


ceive it : no power of willing at icaſt to ſet 


men as men may be drawn: 1 draw them with 


| cords of a man. Hol. 11.4. That is, with ſuch 


cords as a man may be drawn with : not like 
a company of ſtocks and of ſtones : if ye have 


| but the carnal reaſon of a man, theſe) cords 


they would draw you. God draws you like 
men,with cords of a man : indeed in the quick - 
ning of the heart , and in point of repentance, 
a man is no more aGtive.then a ſtone, Fut when 
he draws you to the means, he draws you like 
mengand therefore ye may come if ye will,and 


. if ye be but men, theſe cords are cords to draw 


Ca "Io Thirdly. 
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-about it, then we ſhould preach to a company 1 ; 281%0/ 
| of ſtocks. There muſt be ſome means propoun» / 
"ded, that men are enabled to ute (though by 
* any power of their own they cannot doe it 
\ graciouſly ) or elſe as good preach toa com= 
| pany of ſtgckes. Now God proteſts he draws 
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| ou, Thirdly, bc<cauſe Gods anger is very reaſo-: 
9 nable wv a Maſter is ary with  eivang 
that may doea thing and yet will not, wecall 
his angera very reaſonable anger. I know 
Gods anger is very reaſonable , for things 
which thou canſt nor 3 becauſe once he gave 
thee power 3 but when he commendech the 
meanes,now this anger is very reaſonable. We 
our own ſelves count his anger very reaſona- 
ble in the like caſe ; what will he not doe it? 
No not uſe the meanes for to docit? Would 
not this anger any body ? Say we ſo, for theſe 
things ſake comes the wrath of God upon the chil 
dren of diſobedience. Epb.5.6. That is for Adul- 
tery, for Fornicaticn, for vain words,and vain 
hopes to be faved; for theſe things'comes the 
wrath of God upon the children of diſobedi- } 
ence, He does not ſay for not being renewed, 
tor not being converted , but for thefe things 
comes the wrath of God forth. He's angry for 

that, but his wrath comes generally forth upon 

men for theſe things, becauſe they will nor nfe 

the meanes ; They will not give over thoſe fins 

which are the hinderances to converſion. This 
is very reaſonable ; if a man were not able to 

doe it, there would be ſome ſhaw at leaſt of un- 
| reaſonablenefſe in Gods anger; but there is not | 
any ſhew of unreaſonablencſs in his anger, 
when men will not buckle to the means which | 

they may. When God commanded the Enypti- 
«ns toſubmir and be humbled, they would notz | 
he commanded them at leaſt to uſe the meanes | ® 

to let his people goe, and they would not. You 4 
fralee how the Text ſayes his anger now gas ys 
Vogw | ®; 


dd. 


'} very reaſonable: there is a ſweet phraſe, p/al. 
78.50. He made a way to his Jn;er : in the He- Ae , 
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; rarids and he wil not, he may doe this buſineſs, 
- and hewill not ; if he cannot doe the buſineſs 


' forcing of wrath , bringeth forth (rife. Prov.30. 


| Lords anger, and his anger is very reaſon- 
able. 
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rewtis he weighed a path to his anger. He £ | 
weighed it in a ballance; mark how reaſonably Fa 4 —_ 
and proportionably God is angry. He puts his op , y # 
anger and mens fins in a ballance, and weighs to /af 
out the right meaſure of anger. When a ſer. Targa: | 
vant forceth a maſter to be angry whether he — 
will orno, he cannot complaine his Maſters 
anger is unreaſonable ; he may goe of his er- 


it (elfe, yet he may uſe the meanes, and will . 

not. Now his Maſters anger is very reaſonable, 1s er y 
becauſe he forceth him to be angry : as the ” 
churning of Milk bringeth forth Butter, ſo the 


33- Hedoes even charme his Maſters paſſions, 
and he forceth the ſame, as a churner for- 
cing the Milk to become Butter, ſo he forces 
ones kindneſſe to become anger ; and there- 
fore the anger is very reaſonable. So God 
is very reaſonable in his anger : wilt thou not 
uſe the means to be quickned ? Suppoſe thou 
canſt not quickeu thy ſelfe , but wilt thou nor 
ſee about the meanes ? This churneth the 


Fourthly, Gods offer of his Kingdom to the ,, 4-2u:- 
wicked is — : it they were ſencelefl ind? _y 
quite dead, and could doe nothing , his offer 
were not ſerions ; ſhould a man offer an hun- | 
dred pound to a dead carcaſe, here is an hun- 
dr pound for you, if you'l take it, ile give 1& 

4 F 2 Your 
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| This offer were not ſerious , becauſe the dead | 
carkaſſe is riot able to ſtirre , but is ſenceleſfe, 
True , in matter of converſion it ſelfe , a man is as | - 
dead as @ carcaſie, Nevertheleſſe he is not abſo= | q 
JIngely a dead carcaſſe to all uſe of the means, | , 
/ he hath thelife of nature, and realon, and of F 
ſence,and therefore when Ged offers his King= 
dome in the meanes , this «ffer is ſertus, Turne 
you at my reproofe , behold f will poure out my | 
ſpirit unto you , Prov. 1. 23. Hee ſpeakes there q 
even of 'Reprobates and all , and hee ſcrioufly } , 
offers them h1s ſpirit , and therefore they migh 
have gone about the means , but they would 
not; vocatio dei eſt ſeria, as our Divines do all 
fay , and therefore the means hee appointerh 
may be uſed. 
5. Argu. Filthly , becauſe Gods reproofes are very equal 
ould a man reprove a criple tor not running, 
this reproofe were not equal , becaute -hee 1s 
notabletodo it, J grant when Gods reproves 
the wicked for bcing linful, ſuch reproofes are} 
all equall ; though they be nor able to be withs 
cut finne : but then equallity is grounded up- 
v2 ſomething before, namely upon their v6 
i:1ary apoſtacy 8nd inability in Adam, Put 
when God reprovcs them for not ſetting about 
the means, his reproofcs then are very equal, | 
2nd the equality is grounded upon their wit- 
fulneſie preſent ; will ye not feare me? ſaycs 
God; Jdoe this and this; marke his reproofe 
Is very cquall. God reproves Iſrael for xot obſer- 
Ting his Ste ſſayingethe Statutes of Omri 
"re kept. ht. 75, You can obſerve his ſta- 
utes , why cannot youſet about mine he 
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ſets up a Temple, you can goe conſtantly to it, IE 


why cannot you goe conſtantly to mine ? The Mute 


reproote was very equal). If: thou wilt not 


| ſer upon the means, thou art moſf equally con+« 


demned., ] cannot Preach ſo often as ſome 
doe, nor be {o much reſident as ſome are, No? 
Why wilt thon not give over one of thy two 
livings then? Thou art able ro doe that;if thou'lt 
not ſet upon the means, thy condemnation is e= 
quall, Thus ] have confirmed this firſt Point, 
namely , that the wicked may ſe thoſe means 
that the Lord commands them as means. 

In the ſecond place | ſhewed that this being 
thus; thy condemnaticn mujt be wilful if thou wilt 


' not uſe all the means. 


Argnments to prove it, 


Firſt, The Lord will not helpe that man by a 1, Arpu, 


miracle to goe that hath legges to goe and will not; 


Thou faieſt thou wouldſt faine goe to Heaven; 
" tell me what legges hath God given thee? 


What meane hath he lent thee ? If thon wile 
not uſe them , the Lord will never helpe thee 
without, Had the1/raelites had any means to 
have gotten over Fardan, as Ships or Bark <+, 
Boates , or Bridges, or Fords , and they would 


' Not ,, he wouJd never have helpt them over 


without. You know the Lord parred the waters, 

foſhc3-1 3. burit they had refuſed the means, 
ee would not have kept them on this man- 

ner without : if they had ford ſufficient in the 

IWilderneſſe to eate , and they would not, hee 

Would not have rained fozd downe upon them; 
- 


had 
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had they had Shoomakers and Drapers, and 


cloath ſufficient to come by , and they would 
not , he would never have miraculonſly have 
helpt the garments from wearing.Its a temprt- 
ing of God,when hethou haſt means and wilt 
not be diligent in them,to defird God to. helpe 
thee without; thou wouldft have thy: chil- 
dren Gods children , thy family Chriſts fami- 
ly; then uſe the means. Set up the conſtant in- 
vocation of Gods Name, Morning and Even- 
ing among them; ſet up Reading, ſet up Cate- 
chiling , and every good thing : or thou canft 
never expe& it, Wouldſt thou be holy, and 
heavenly? then uſe the means; Talk of Heavtn 
in thy meetings, reaſon about grace, inquire 
of good ſoules, and how may J come by an 
humble heart ? How may ] gct faich , and be 
lead by the ſpirit?If thou wilt not be conftat in 
the uſe of the means,all thy prayers tv- God are 
nothing but temptings. Thou art cr ubled wich 
by-choughts, thou ſayſt thou wouldſt faine 
be delivered there-from ; then uſe the means, 
be not ſo long without God every houre, pray 
cvery day oftner, ſtrive in the duty the harder; 
it chou wilt not uſe the means, God will ne- 
ver helpe thee withour, Thou art fall of thy 
doubrings , thou ſayſt thou heartily defireſt to 
be freed then aſe the means , or thou lyelt: 
give over thy broad walking , thy broad ac- 
quaintance; thoſe that have no more holineſſe 
in them then the ſtock are thy boſomeſt friends; 
it thou wilt not uſe the means , God will ne- 
ver aſſure thee with our, nor cofvert thee with- 
out z it Dives his five brethren will not. hearg; 
| | M ofes 
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Moſes and the Prophets, they ſhall have no mi- 
racle from the dead, Lake 16,18. if God lend 
thee the means, hee will nor ſave thee with- 
out; 

Secondly,God will not bate a farthing of the 
price hee ſets thee atz when a Tradeſman hath 
once ſet his lowett price, hee will not goe 
lower. Now theuſe of the means, are Gads 
lowelt price, the Lord will not bare a farthing 
of chat;zwherefore is a price put into the hand 
of a foole,Pro.17.16.the means of grace are this 


2. Argu., 


ro » and the price js in thy hands, when the . 


ord vouchſaftes thee the means, heele not bate 
thee a farthing of this price. He ſets this price 
on his mercies and graces , thou muſt als all 
the means; not as though grace might be 
valued; no it cxcedeth all prices, or as though 
grace were not free, Yea, its free and withont 
price : its fit though that this price ſhould be 
ſet upon the almes, that the proud beggar 
{ſhould chooſe ro receive it; if thou wilt not 
give the price that God hath put into thy 
hand, thou arc worthy to miſle ic; I will give 
ſo much, and labour ſo much, andpray ſo 
much, and reforme ſo much, Nozno ; that will 
nort do, Chriſt will have tother odde penpy 
too, thy filchy ſpeaking muſt off, and thy bale 
paſſions and old carſes muſt off, heele have thee 
ſtoope to all his holy means; wouldft chou 
have it cheaper ? Mine owne children and 
Saints never had it cheaper. Not Abrabam, 
Iſaac , nor Jacob, nor Paul; they were faine to 
aſe all holy means , to abandon every luft, to 


® {et up every duty, invocation in their familfes 


meditation 
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meditation in their hearts, examination in 
theic conſciences, holy communication in 


: D.." © - 
{i maav/tmouthes, none of my Saints had it cheaper 
EY; 7 kzAnd chou makeſt a mock of them for viagig 


ſo much, and profeſſing- ſo much, ſo much 
hearing , and ſo much gadding after Sermons, 
&c. Well, well, le not bate thee one duty, nor 
one luſt , nor one carnall defire, i'le have thee 
ſet abour all, or thou ſhall never have mercy. 
Yea but I cannot finde in my heart to put up 
this,nor to be abridged of this, and ſhall Chriſt 
and thou part for one ſingle farthing ? Periſh 
then , and goe and thanke thine will for it in 


Helſ.God is reſolved upon this price and this 


is the Jowell. 

Thirdly , God will ever be brought cut of his 
walke , thou canſt never locke that God ſhould come 
ont of his walke to ſhew thee any mercy , or give 
thee any grace, Now the way wherein God 
walkes is the means of grace and of ſalvation; 


There thou muſt looke for God, or thou . 


canſt have no hope for to finde him. Suppoſe 
a poore petitioner ſhould come wtth his peti- 
tion to the King ; he can never Jooke to have 
the King come downe hither to Kochf.rd to 
grant it him; No, he muſt goe ap to the 


King. The King is at Court at 7hite-Hell, 


and there he may havehim ; if he will not goe 
thither , he is wilful , and if his petition be not 
granted he may thanke his owne will. Ss thou 
canſt not looke to fetch God out of his owne walke, 


the means of grace and ſalvation , endeavour. 


ta obey him , prayings, cryings, ſeekings, &c. 
Theſe and other means of ſalvation are 


hy 
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| his walke, theſe are the waies wherein they 


muſt waice to finde God, if they would have 
him , in the way of thy judgements have we wait- 
ed for thee.Iſc.26.8. There the Godly waitefor 
the Lord, in the way where his walke is ; hee 
will not bee poken with ', but onely there in his 
walke. If thou wilr not ſeeke him there , thou 
maiſt thanke thine own will, if thou miſſcſt 
him ; yeethat are negligent to hoſd cnt in 


Gods waies, yee can never looke to finde 


mercy while yee live. Pray for mercy, and 
cry for mercy , and grone for mercy , yee muſt 
looke to periſh withour it: if yee will not ſceke 


it in his waiesz you'l ſeeke him in ſome, but 


you will not ſeeke him in all, afſure your ſelves 
then you ſhall mifſe of him, doe you thinke the 
King will come to you, to grant your peti- 
tions ? you muſt goe up tohim, and take him 
where hee is to be ſpoken with. - God will nct 
be ſpoken with but onely in his waies; the ewes 
received Sacraments enough, every meales meat 


is a new+Sacrament in the Wildernefſe, af- 


terwards they prayed prayers enough , but I 
will not heare you,faies God ; neere tell mee 
of your ſeeking for mercy , waſh you , make 
you cleane, put away from you the evill of your 
doing . learne to doe well; come naw and lets rea- 


ſon together, if your ſins be as red as Scarlet , I'le 


. whiten them. Now heele be ſpoken with if 


you will come hither; What not ere his feare 
up in his family ? not give over thy baſe car- 
nall comforts? keepe ſuch diſorders under thy 
roofe ? and in thy life ſweare ſtill ? and gine 


SE place to the Devill flill? curſed paſſions fill? . 
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mock at my children fill? Doſt thou walke in 
theſe waies and hope to find goo? Noz as 
good cut of a doggs neck as give him facritice 
of prayers, as long as you walke in your own 
wates. Eſay 66.3. you mult ſecke him in the 
wales that he walkesin , and not chuſe your 
own waies,heele never come ouc of his way for 
any of you all; what ſhall I do Lord? faies Sau! 
he would ſaine have ſpoken with God there. 
No, no ; goe to Ananigs , &c. if thou wilt not 
ſeeke him in his way , thou art well ſerved if 
thou miſleſt him. 

I beſeech you conſider this point , you can 


.never looke to be ſaved , except yoyle ſer your 


ſelves to do what you may, and uſe all-thoſe 
means that yon may; for though the uſe of the 
means does not ſave you, yer they are the way; 
though not cauſa regnanat, yer via regni; and 
if you will not coffftantly uſe them , you can 
never have his Kingdome. 


Reaſons of it. 

Firſt, becauſe Heaven is an end, and an end 
can never be gotten wichout means; the end is 
eternall life. Rom.6.22, eternal life isan end, 
and therefore cxcept the means be all uſed,you 
can never attaine it. 


Secondly, God hath annexed it to the means; 


all Heaven and Earth can never ſeparate chem; 
either uſe all che means that God hath ap- 
pointed, or elſc he hath decreed ir, ye ſhall 
never be ſaved, When he hath once appoin- 
red theſe and theſe (hall be your means, theſe 


ſhall you uſe for'c, ye ſhall never be ſaveQ® 


withouc 
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without them. When God hath appointed 
their —_— in the ſhip a means of their 
eſcape , you ſhall ſce what Paz! faies ,: except 
theſe abide in the ſhip, ye cannot be ſaved At. 
27. Soris for Heaven, except ye abide in the 
means , ye cannot be ſaved, 

Thirdly, Every ſoul muſt give an account be- 
fore God, bow he hath uſed the means, Whe- 
cher he hath uſed them all yea or ns. And 
according as the account is he can give, ſo 
ſhall his judgement be, God hath ſworne 
this,as I live {aith the Lord; God hath pawn- 
ed his owne life upon this, that thus irc ſhall 
be. As1 live ſaith the Lord, every knee ſhall 
bow to me , and every tongue ſhall confeſſe to 
God: every one of us all ſhall give an accompt 
unto God , Rom.14.11,12.cvery one of us, God 
will exempt none, we muſt all be brought to an 
accompt for theſe things: will not thy heart 
bow to it? AsT live faith the Lord : Ile make 
cvery knee bow to it: Ple make you bow or Yle 
breake you for ever: as good do it as not, for 
ye ſhall give an accompt whether ye have done 
It Or NO. 

Fourthly, beloved, God will not ſet up ano- 
ther doore 110 Heaven for any man in the World: 
either come in at this or you ſhall never come 
in. Heele never make azother Bible : either be 
ruled by this or by none: Heele never chalke 
out another way, cither goe this way or chuſe, 
and periſh in thy wilfulneſſle, The drunkards 
way {hall never be his way: the worldings way 
ſhall never be his, nor the lazy Goſpellers his, 


* or the carcleſſe profefiors his , heele never 


change 
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changt waies, nor are my waies your waies, Elay \ | 
55.8, you muſt amend your waies, Jer. 7.3. and 
come unto his way, or ye ſhal never eſcape the 
evil to come: can there be any reaſonabler way 
then this ? 

Proofes. 

Firſt, Some of the meanes that God hath ap- 
pointed you may do them without labour, you 
may doe them with eaſe : doe but ſay, I will, 
and it is done: What labour is it to ſay,compa- 
ny-keepers ſhal not fir drinking in my houfe ? 
There is never an Alechouſe in y our Town, but 
if they wil, they may root out diſorders from 
their houſes : their own wils doe deſtroy them. 
Its no labour in the world to doe this, and 
wil yenot doe it? periſh then, and thank your 
own wils. 

Secondly, ſome of the means that God hath 
appointed, are eaſter thenthem,vnely that you 
would give way to another to doe them : may . 
be the wife would have prayers in the family 
if the husband would give way. The Miniſter 
would teach you,if you would give way : The 
Lord Jeſus might work*many things in you, if 
you would give way : this is lefſe then to will. 
You that have good Wives, who would reform 
ſundry things, if you would give way, &c. I 
beſeech you apply it particularly to your 
ſelves, your ruin 1s wilful if ye yield not, and 
wil not give way, 

Thirdly,Some of the means are yet eaſter,for 
{ome of the meanes of grace are better for you, 
even in your carnal and worldly reſpe&s.Youl 
{ay, that's the eaſieſt of all for a man to _ : 

imv® 
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himſelfe,and his fleſh: As for example, the re- 
forming of your gaming, dicing, carding in 
your Innes , your drunkenncfſe and bezeling 
o're the pot; your pride and your geygaws,and 
the like : would nor this favour your purſes, 
and be more agreeable to your very carnal re- 
ſpe&s ? and therefore you that doe not reform 
theſe » you pluck wilfull perdition on your 
heads, 

Fourthly,ſome of the means of grace,its har- 
der to omit them then to uſe them: Many of 
you meet with more hardſhips in the omilſlion 
then you could light upon in the praQtice of 
them : I need not inſtance the particulars, they 
are very familiar. 

Fifthly, ſome of the meanes of grace, be they 


hard,yet they are but hard: they are not impoſ= 


fible for you to uſe. They wil ask no morethen 
a little labour and diligence, and therefore 6- 
mitted only by reaſon of wil-nots. 

I hope by this time you ſee clearly the truth 
of this ground, It ye wil not ſet your ſelves to 
uſe the means of grace and ſalvation , when ye 
die you muſtneeds lay the blame on your wils: 
And why wil yeſo ? Why wil ze die , O houſe of 
Iſrael. | 

* But notwithſtanding the evidence of this 
truth , The wiſdome of the fleſh, which $5 enmity a= 
gainſt G:d, fils carnal minds with many obje- 
Qions againſt it : from all which I ſhall cndea» 
your to vindicate It, by anſwering them all in 
order, 
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x Objed. 
2 Objec. 
3 Objet. 
4 Object. 
5 Objet. 


x Object. 
anſwered 
There are 
five can- 
nots mn 
Scripture: 
1 Cannot 
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= firſt objection is drawn from thoſeScrip- 
AX cures which ſay they cannot. 

| From their own willingnefſe , they would, 
bur they cannot. 

Is from their own defires, they deſire to doe 
it,but they are not able. 

Is from their refoJuttons, they purpoſe, bur 
whether they wil or no, they are feine to break 
theip gocd purpoſes. 

Is from their good endeavours (as they ſay) 
they labour againſt their ſins, and yet they are 
tranſported into them, to ſwear before they are 
awere,to be overtaken iu company,&c. We will 
anfwer them in order, 

As to the firſt Obje&ion from the Scriptures, 
which ſay they cannor, 1 anſwer : 


Indeed the Scripture ſpeaks of five caunots. 


Firſt, of a naturall canrvt : every man is born 
by nature under a cannot believe, and a cannot 
fee God : But there is difference between thy 
cannot repent, and thy doeft nor repent : 
there is difference betwixt theſe two. The 
cauſe of thy cazxst is one thing, and the cauſe 
of thy dceſt xt is another. The cauſe of thy can- 
x0t 1s the carnalnefſe of nature: but the cauſe of 
thy doeft not, is the wilfulneſſe of thy wil. The 
naturall man receiveth wot the things of the Spirit 
of God, for they are fooliſhneſſe to him ; neither in» 
deed can he, for they are ſpirit#ally diſcerned, b 
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1 Cor.$.14. Where the Apoſtle makes a dif- 
ferent cauſe of a natural mans canxot , and his 
does not ; when he ſpeakes of his cannot, he 
cells us the cauſe of 
ſpiritual and he is carnal. Neither indeed 
can be , becaule they are ſpiritually diſcerned: 
but when he {peakes of his does zot,iyou ſee he 
alledges a different cauſe of his does ot, The 
natura! man des not receive the things of the 
fpicit of God, my are fooliſhneſſe unto him: 
fooliſh: He is ſo wilful in his 
own carnal reaſon, that he counts it folly to 
deny it: thou canft not do thus and thus doſt 
thou ſay ? Why then wilt thou count it folly 
to doſo? when a man croſſes thee of thy will, 
thou countſt it folly ro pur it up: Iwerea 
foole if I ſhould be fo preciſe as ſome be : I 
were a foole it I ſhould not ſuffer a little diſ- 
order in my houſe, as long as I gaineby it. 
This 15 meere wilfutneſſe: this, and not a cannot, 
is a canſe of thy doeſt 290t. Thou canſt nor 
indeed becauſe thou arr carnal , but thy can- 
not is dead and not operative : thy will is the 
cauſe of thy does not, Like the wilful blinde 
blinde man, He was blinde and would not 
open his eye-lids. He cculd not ſee, but his 
cannct lay dead, for he would not open his 
eyelids : his cannot is not operative till he will 
open hes eye-lids. It he could ſee, yet he could 
not till he would open his eye-lids, ſo thou 
wilt not open thine eye-lids, 

Secondly, the Scripture ſpeakes of a delibe- 
rate cannot , when a man cannot do a thing, 
onely becauſe be cannot finde in his heart to do it 
®, Thon 


that 1s becauſe grace is 
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Thou canſt,not repent of this and that ſinne } 
and forſake it, the truth is, thy cannot is this, 
thou canſt not finde in thy beart to forgoe it., Such 
a courſe is profitable and plealing co thy 
fle{b, thou canſt not finde in chy heart to a= 
bandon ic , thou canſt not finde in thy heart 
to bee friends with ſuch a one 3 to part with 
thy vanitics , or toabridge thy ſelfe of thine 
angry ſpeaches when thou art ſtird, &c. Thou 
canſt tiot finde in thy heart to do it. As the | 

6 Jewes, you cannot believe , ſaics Chriſt, becauſe | 
ce ſeeke honour one of another, Job. 5.44. they | } 
would fainc bee well thought of, of all their 
acquaintance , and therefore they could wot 
finden their heart to believe in Chriſt. Oh thas 
would make thee to bee our of favour wkh | 
the Phariſees, and to be counted baſely of ih 
the World. Thercfore they could not finde in 
their heart to believe 5 now this is no excuſe; 
thou canſt not turne unto God, thou canſt not 
tinde in thy heart to part with thy luſts, this is 
thy cannot, 

3 Cannit Thirdly , the Scripture ſpeakes of a judi- 
cial cannot, asa rogue CANNOT £0C, becauſe 
for his loytering the Magiſtrate hath lockt him 
in the locks; This does not excuſe thee one jot, 
{hall the villaine be wilful in his loytering, 
and then complaine of the Magiſtrate thar 
hee is not able to goe about his worke? can» 
not goe about my worke fales hee z and who 
ad him be fo idle as not to goe about it, when 
kee might ? Thou haſt gone on may be wil- 
lilly in thy finnes , and now the Lord hath in- 
filed a judicial cannot unto thee, Thot 

cab 


3 nooks. I. AT. FTC 5 WW. © ” MM 35 OTE. ©Y Pr oo 4A £©, 


36, Wk. OB adit, i Sirens, in: _ Vo VP 


the groſſeſs Self-murder, 69 
} canft not come out of thy finnes, nay the Lord 
bath caſt this cayxot upon thee in judgement ; 
he hath ſer thee in the {var yas tor thy wiiful ſe- 
curity, As the wicked Fews, they could not be» 
lieve,ſaies the Texc,becauſe Iſaiah ſaich, He hath 
blinded their eyes, and hardned therr hearts, Joh. 
17, 39, 40. could they excuſe themſelves for 
' their cannot ? No, the Lord had ſet them in the 
ſockes for their wilfulnefſe and ſecurity. They 
could not belicve,for they had wiltully provo- 
| ked the Lord to caſt this cannot upon them in 
judgement. 
''F, ourthly , the Scripture ſpeakes of a com- 4Cnen 
pounded cannot, A cannot in ſenſu compoſito, as 
| We call itz a cannot in a compounded ſence. As 
a Drunkard cannot tender his family,his poore 
wife and children. Nogas long as he lies blow 
fing on the Ale-bench he cannot, in a com- Impoſfibile 
ounded ſence he cannot, Ariftorle ſets it out ®f ſeden- 
by ſicting 3 he chat is fitting cannot walk, that ————yama 
is, as Jong as he 1s ſitting he cannot walk, As ** 
Chriſt faith of a carnal man, he cannot be my 
Diſciple : hee cannot in a compounded ſence, 
He that commeth tome, and hates not father and 
mother, and wife , and children, yea and his own 
life,-annot be my Diſciple , Luke 14.26; he can- 
not indeed as long as hee ſtands upon theſe 
terms, My father will not love me, and my 
mother will not like me, if I ſhould be one of 
your Diſciples; my friends would not owne 
me ; I muſt doe as Idoe, or I cannot keepe my 
wife ahd children, Indeed as long as thou 
fandſt on theſe termes thou canſi not be a Diſ- 
Giple of Chriſt; thou canſt not in 4 compoun- 
WEE 9 G ded 
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ded ſence ; bur it thou wouldſt divide ic thou 
mightſt ; #0 man can ſerve 1w0 maſters Math, 
6. 4. marke, compound them to7zether, and 
he carnut. But it he wculd give over one , he 
might ſerve the other; thon can{t not thou 
{ateſt. Noz ] yecld thee in a compounded ſence 
thou canſt not , thor canſt as long as thou art 
thus careleſſe as thou art, as long as thou fa- 
voureſt thy ſ{elte in fuch and ſuch lufts , thon 
canſt not. The compounding of thy ſecurity 
and Jazineff- with Religion, that is the reaſon 
why thou can{t not, this is it that makes our 
tb hard, and currepentings hard,our be« 


icvings and all our pertormances hard ; bes : 


cauſe we would faine be compounding, We 
have much doc to P; ay, our hearts can hard- 
ly be brought to wi raltle , much adoe to be 
humbled , our W,; :13 wi hardiy ſtoope ; if it 
weenottor theſe crmpenundings theſe duties were 
eake. And what excuſe haſt thou hence? none 
at all: for its a Canuoc onely in the compound- 

ed {cnce that then make ir, 
Fitthly , the Scripture ſpeakes of a kumbling 
cannot , acantot not to bolſter thee up in thy 
excuſes, but only to humble thee , thatthou 
maicſt be dri ven out of thy {elte unto God. A 
ſervant cannot 1:ve except it be his Maſters 
pleaſure to take pitty on him; Is this any pre» 
cence to him to anger his Ma ſtcr?or to be negli- 
gent of his Maſters commands ? nay rather it 
{c:cerh him to be ſo muck the more careful to 
obey him,and to be humble before him. So the 
Scriprare ſales, that thou canſt not without 
Godzexcept God ſhew mercy on thee, to cong 
vert 
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vert thee and ſave thee, thou canſt not be ac- 
cepted of him. Al! this is ts humble thee, not to 
helpe thee with excuſes. Tuſh I cannot do as 
his Miniſters do bid me, 1 cannot mortify theſe 
fins, I cannot beſo ſtrift,this is to much pre- 


ciſeneſſe you ſpeake of.O murmur notythis cannot 
is onely to humble thee ; murmur not among your 
ſelves.” Noman can come to me except the father 
| draw him, 765.6.43,44 This is no reaſon why 
thou ſhouldft murnmaur or cavill , or be ſtub- 
borne as thon art, thou conſt not come at 
Chriſt except the father take picty on thee to 


ſon to be hambled,and not to goe on wittingly 


| and wilfully as thou docſt, Canſt thou not be 


| holy, and ſaved , except he bepleaſed to pitty 
thee ? in what a woeful caſe then art thou to 
provoke him as thou doſt ? So much ſhall ſuf- 
fice for thy firſt Obje&tion, drawne out of the 
Scripture, 

The ſecond thing thon objefieft, is thy willing= 
neſie; thou wouldſt as thou pretendeſt, but thou canſt 
not. | 

T anſwer thee for this. - 


and not the will of thy heart; thy heart is car- 
.nall and unacquainted with God , and fo its 
contented to be, onely thy conſcience won!d 
have thee grow better and more heavenly; bur 
thy heart will not yeeld; and therefore all thy 
willings are nothing but deludings z they are 
only the willings of conſcience and not of thy 
heart, Thou art chafing and freting every 
dr, thy conſcience tells thee rhou ſhouldf 

F 2 nor, 


draw thee. Thou haſt ſo much the more rea- 


”1 


2 Object. 
Firſt, may be its the will of thy conſcience, anſweres 


Note. 
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not,thou art praying carnally every day;when 
thou haſt done, conſcience {ates thou {houldſ 
pray holier then ſo, conſcience would but tbou 
Filt not, conſcience would have thee get afſu- 
rance for Heaven, but thou wilt not be at the 

aines, Alas, this makes thee inexcuſable, 
bor now thou condemneſt thy ſelte, and yer 
wilt ſinne 3 thou art incxcuſable O man who- 
ſcever thou art that judgeft , for herein thou 
judgeſt another , thou condemneſt thy ſelfe: , Rom. 
2.11, marke, when a man condcmneth him» 
ſelfe he is inexcuſable. (I do.not now quote 
it for the x articular the Apoitle does inſtance 


there for judging another, ) for the truth is |. 


the ſame, whatſocver finne we doe inſtance 
in , the trach is this that Pur! grounds his 
ſpeech on. Hee that condemnech himfelfe in 
a finne, and yet will goon in it; that man is 
Inexcuſable, What now haſt thou gotten by 
thy plea? thou wouldft, thou ſai-ft; this makes 
thy finne tobe worſe in that thy conlicience 
would, and yet for all that thou wilt not. 

* Secondly, may be its a copulative will;thou 
haſt a will co repent and be godly, but it is 
wich a complative will. Repentance and ſome 
Iuſt,godlinefſe and ſome luſt;thou wouldſt fain 
pleaſe the Lord and thine own luſt too, be re- 
Iigious and proud too, believcin Chriſt and 
covet too, and be vaine too, &c, Thou haſta 
will but it is a copulative will, to ſerve God 
and dv this too ; Piſh, cannot I ſerve God and 


_ do this too ? No, nog this ſame copulative wil 


is a flat contraditicn. Couple light and 
darknefle ? Chriſt and Beliall 2 Cir,6.15, Its w 
CON» 
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contradi&ion to imagin to couple them, for 
they candot poſſibly be coupled. And there- 
fore this ſame copulative will is noching bur 
a mockery, and the crath ill is this thou wilt 
not £ | 

Thirdly, May be thou haſt a woulding wil, 
this is no will, but but onely a velcicy; ſo thou 
haſt a woulding will. I would do as well as a- 
ny other,but I cannot; to ſpeake properly this 
isno will, for ics onely that will wherewith 
fooles will things impollible; I wouid I were at 
Londen, with a wiſh faics hez I would I could 
flie as well as an Eazle. Thele things are im- 


| —_ and therefore its no will , but meere 


olly;z thus may be thou willeſt grace, I would 


_ withall my hearc I could do as God ſaies,God 


knowes my heart, my will is good, would be 
better then lam ; And yet thy conſcience can 
call tor ſomething or other to be mended, and 
thou wile not. This is an impoſſibility , and 


therefore no will ; like the foole that would . 


fitin kts chaire,]l and woald I were at London, 


he would faine be at London and lit ſtill. So 


thou ltteſt at the ſzme paſſe, I would | were in 
Chriſt; thou would taine be in Chrift, and 
yet thou art loth co ftir out of that baſe tem- 
per thou art in, This is an impolbbility , a 
tolly and no will; woulding and no willing. I 
grant the Saints of God have their wouldings, 
and their would docs go tarthe then their wil; 
their will is abſolutely ter ro be holy, & they 
would be holy. Their wil is deeply to be ham- 
bled,and they would be deeper; their would is 
grounded on a wil,they wil in ſome mcature & 


they 


- 
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they would goe further» I will, oh that I could | þ 
will more. Butthou that lieſt in thy ſinful 
eſtate, tby would is pure folly, A would, groun- a 
ded upon a will noty is foppiſh z the Saints | 'h 

Notre. Would is grounded upon a will ; but thine , the roote f 
at bottome is this,thou wilt at. 2 
Fourthly, may be thou haſt 2 gererall metas» t 

phyſical will, but to come to particulars , there 

thou wilt not. I hate the Saints of God ? God 

forbid ? Vle never hate them while I livez and 

yet come to this Saint and that Saintz him thou 

wilt hate ; him? He is the vericſt hypocrite in 

the Country , and keepes more adoe then 
needs, Thus thy will is good to a company of 
when metaphyſical Saints in the clouds ; but thoſe 
carnall that are Gods Sarmts m particular, thou nuckeſt. 
men can The ſtubborne againſt the Commandements of 
—_— God?I will not be flubborne againſt them; 
Miſh g yea,but this #1d that Commandement thou wilt 
in'the #ot obſerve, Thou wiltnot thinke beſt of them 
Saints, of whome thon ſhouldſt, nor take up that 
rhen ney earrijage in meetings that thou ſhouldſt ; thou 
cpa haſta good will to the Commandements in 
with aflition, but thy wilIſtands againſt the parti- 
hypocriſy culars of them.Generals are but Notions,when 
they are abſtratted from the particulars. And 

' therefore thy will is but a Notion; the will 

when it willeth indeed , willeth particulars, 

this particular duty,this particularOrdinance, 

Indeed gocd,in the general is the object of the 

will,but when the will comes to will in the ex- 

erciſe of it, it pitcheth on particulars. 

Fifthly,thcu haftno crue will, ] ſpeake till 

to the carnall, | ſay thou haſt no true will, 
; becaixe®® 
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| becauſeif thon truly didſt will , thou conldſes if 
thou didſt traly well to; believe, and will to be 
, 2 new crcature thowcouldſt; for the wil ir 


any Gs 


$ | hath poter:tia executivaiy, fo farre as it will, 
F &c. It hath an ex<cuting power trogo fo tarre 
as it wills; it thou didſtcruly and really will 
' to ſpeake holy, thy will would make thy 
e | tongue to put in execution. I thou hadlt a wil, 
thy will wouid command cxecution,y torgue 
ſhall ſpeake the praiſe of the Lord, ſales David, 
Pſal.119.171,172. my ſcule 18 ſhall praiſe thee, 
, verſ: 175. ] grant the wonlding of the will. 
l goes further then all execution can goe , to will 
q is preſent with me, but how to pericrine that which 
: is good, I find not , Rom.7.18. ) quote this place 
the rather, becauſe many wrelt 1t to their owne 
; deftrufiion, Oh ſaicsa wicked man , ] have a 
; good will, ] would as Paul faies, but 7 can- 


not performe, thus men miſ-interpret this p!acc; 
| | for looke bow farre Paul would, he could performe, 
| for the will hath potentiam cxecutricem and an 
| imparative force over the man. What hee did 
will, he did pertorme, he performed it in his 
beart , and tongue, and baud, &c, but he wo 11d 
draw his will forwarder thcn it was, but he 
could nor, his very will was partly unwilling, 
he could not in deed pertorme ſo much as he 
would, that is, hee could not draw on his will 
f6 (trongly as hee would. His will was not 
 ptrf&ly ſantfied , no Saint in this World 
2% any perfkc& complcatnelſe of will ; and 
thertore his performance is not perte&,becauſe 
his will is not periet. } ſay 1t thy will be 
$ converted to God , thou thy lelte art oo 
p . ted 
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ted to God, obedience ever goes as farre as the 


wil. And. therefore if thou art willing y ics ' |- 


certain thou art obedient ; if-ye be willing and 
obedient, ſayes the Text, T1/a.1.19. whoſoever 
is willing to obey,that man does obey in ſome 
meaſure,becauſe the will hath power of execu« 
tion,and the whole man at command. This is 
the reaſon why Divmes ſay, that the ſincerity of 
the wil is the condition of the Goſpel ; wherefore if 


thou beeſt not obedient, neither art thou wil 


ling to obey ; all the powers of thy ſoule,and 


all the members of thy body, thy wil hath an * 


aa imperativus to command chem. Now if 
thy will wil not command them to yield, thou 
art not ſo much as willing at all. If a Juſtice 
of peace ſhould tell me he would give me a 
warrant, and yet when all comes to all he wil 
not command his clerke to write it, nor his 
own hand for to pen it, I ſee plainly the wil 
not. Doſt thou ſay,l would obey Chriſt, and 1 
would deny my ſelte , why then doft thou not 
command thy Clerke to write it? If thy wil 
wil not command tongue, Tongue thou ſhalt 
never talk ſo unprofitably as thou haft done, 
and Eare thou ſhalt never hearken after vanity 
as thou haſt done ; and thoughts, Thoughts ye 
ſhall never run at rovers as ye have done. If 
your wil were but willing it would command 
your whole ſoule, Soule thou ſhalt not doe os thou 
haſt done : as Davids wil commanded his ſoule, 
O my ſoule bleſi the Lord,and forget thou not all his 
benefits, Pla). r03.2. Nay, he commanded all 
that was in him, all that is in me bleſſe his koly 
Name, verſ, 1. So it thou wert willing,thy will 
Kay wouls 
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would command all thy foulesſoule thou ſhalt | 
'not be ſo ſeldom at the throne of grace as thou 
art, &c, Thus much of the ſecond objection 
drawn from the wil. 


Objedion the third. 
Put thou defireſt to doe it , and therefore thou 
doſt not ſtick as a wil not. 


I anſwer thee , who can tell beſt whatis in 3 0tje. 
thee,God or thine own heart ? verily the Lord 2»ſyereg 
that did make it is likelicſt to know beſt. Now 
the Lord ſayes peremptorily,thou defireſt not 
grace z yea,and thy heart ſayes fo roo,and the 
Lord heares it,though thou hearcſt it. not; they: 
ſaid unto God depart from us, we deſire not the 
knowledge of thy waies, 0b 21.14- Neverthelcſle, 
becauſe thou ſtandeſt to ſtoutly upon it ,3thar 
thou doſt deſire grace, lie tell thee the reaforof 
thy miſtake, | 

Firſt, thou haft putative or thinking defires, 
thou chinkeſt thou deſireſt, and therefore thou 

- art miſtaken ; like Sexeca's young ſcholler, thar 
ſaid, he defired to be good. T1 do not fay,ſaith 
he, he lies,buc putat ſe cupere, He thinks thatihe 
deſires; ſo thou ſayeſt thou defireſt, I wil not 
ſay thou lyeſt, but thou thinkeſt thou doſtſo ; 
now alas thy thoughts are the vaineſt things in 
the World. How long ſhall vain thoughts» lodge _ 
within thee ? Fer. 4 14. thy thoughts are very 2 198.5. 
vaine, there is no truſting in them. Naaman 3" 
thought , I thought, ſaith he, but how wide 
his thought was the ſtory declares. Haman xqer 5 5. 
thought, he thought in his heart, ſayes the Text; * 


© but | 
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but theſe thoughts came to nothing but a Gal- 
lowſe and a Halter. IÞbibenos thought , bur 
you know what his thoughts did come unto; 
It fell fowle on his qwn head, nothing is more 
vain then the thoughts of carnall mens hearts; 
ſo thou thinke(t thou deſireſt, alas. thy thought is 
but vanity, © 

Secondly , thou haſt igorant deſires, thou 
doſt deftre to be one of Gods Saints, thou de- 
fireſt it ignorantly ; for when thou comeſt to 
{ee who the Saints be, namely, ſuch and ſuch 
whom thou conceiveſt to be ſtrange people 
and Puritans, then thou haſt no Jefire to be 
one. Thou deftreſt to go after Chriſt, thou doſt 
ggnorantly defire it , for when thou ſeeſt thou 
muſt take up his crofſe , then thou haſt xo deſire 
thereunto; as the Prophet ſpeakes of Chrilt 
in the perſon of the wicked , when we ſhall 
ſee him, there is no beauty that wee fhould defre 
him, Eſay 53.2, thou delireſt with ignorant 
deſires before thou ſeeft who he is; but when 
thou feeſt who he is , thou doſt not delire him. 
Thou defireſt his grace, thou deſireſt to believe 
and repent, and to put vp injuries , thele are 
ignorant defires before thou ſeeft what they 
be ; but when thou ſeeſt what they be , what 
the jury is that thou ſhouldſt put up , then 
thou doſt not deſire ts put it up ;, what the ſinne 
1s that thou ſhouldſt leave, then thou doſt zot 


_ deſire for to leave itz when thou ſeeft them,then 


thou doſt not defire them. When we ſhall ſce 
him, there is no beaury that we ſhould deſire 
him. 


Thirdly, thou haſt wondering defires. Oh 


ſaicm® 
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ſaith one , you have a happy turne , you have 
good Preaching, and good means to be god- 
ly, and be edificd. 1 deſire to be fo ; but a- 
las our Miniſter does not Preach, and we have 
a dumle dog ; and I am in a very wicked 
place, It 1 were as you are, I ſhould count my 
{elfe happy. God knowes,l deſire heartily the 
edification of my ſoul; thus thy defires wan- 
der after other mens caſes; and thou wilt not 
ſtirre out for thine own. How doſt thou deſire * 
to be edified , when thou wilt not ſtir out two 
or three miles to be edified ? Thy defires are 
like wandering vagrants, that will be every- 


Where wandering , butonly there where they 


ſhould be.So thy deſires go roving up and dow: 
and you are happy, and he is happy, and thou 
art unwilling in the mean time to labour, 
where and how God hath appointed thee. 
Theſe are none but gadding,wanderingdefires; 
better is the ſight of the eyes then the wandering of 
the deſire. Kccl.6.9.thy deſires wander abroad to 


- aroming company of wiſhes, but thou wilt not 


obſerve that which God gives thee to ſee ; thus 


much of the thirF Obje&ion , drawn from 


defire. 


The fourth ObjeJion. 


Thou reſoiveſt and haſt good purpoſes , but ob 
thou canſt ot performe thenr. 


J anſwer thee, do but confider what thy 
purpoſe is, and thou {halt ſee how thou art ' 
cozened ; theſe purpoſes thou ſpeak'ſt of are 


D only voluntates de futuro. T will hereafter looke 


-, 


.to 


Wilfull Impenitency 
to it better then I have done heretofore, Hereafter 
T wil, I ſuppole;that is hereafcer I wil; alas,this 
wil for hereafter is 19 will. 

Firſt, becauſe its onely to ſhuffle off the wil- 
ling for the preſent. Now the heart is unwilling 
to obey, and theretore it pucs off the com» 
mandnent co hereafter,not for any ſuch deſire 
that it hath to do itthereafter,but only becauſe 
itis nnwilling to do ir for the preſent. Like a 
* man that is unwilling to lend, Ile lend you 
hereaftergfaies he, Say not unto thy neighbour, goe 
and come again , and to morrow 1 will give thee, 
when thou haſt it by thee,Prov.3.28. his purpoſe 
to lend him to morrow, was onely becauſe he 
would ſhuffle off the lending to day. And there- 
fore this purpoſe of willing hereafter ,' is no 
wil at all, but only to ſhiffle off the willing for 


the preſent. Thou haſt the opportunity by thee, 


why doſt thou not take it 7 thou haſt the temp- 
tation by thee, why doſt thou not reſift it ? doſt 


thou ſay thou haſt a wil for hereafcer ? that is ” 


but a gull, that thou- mayſt not wil for the pre- 


ſent. 
Secondly, this will forfhereafter is no will, 


becauſe it goes without Gods , no wil can goe 


withcut God. Gods wil is now,he would have 
thee now, and thou wilt not, thou wilt here- 
after,but then may be he wil not. He that wil 
not when he may, when he would he ſhall have 
nay ;. afterwards when thou wouldſt faine be 
converted,and pardoned,%c. Lord open to me, 
nay but O man, when I would thou wouldſt 
not; now thou wouldſt,but I wil not,thy wil is 
for hereafcer goes, without Gols,and therefore 


tisno wil, Thirdsy® 
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Thirdly , thy wil for hereafter is no wil, be- 
cauſe chou ſhalt mifſe choſe ſuppoſitions that 
thou willeſt upon. | 

Firſt , thou ſuppoſeſt thou ſhalt have fewer 
remprations hereafter. O when theſe troubles 
are over,and theſe temptorions are over,l wil ; 
nay, but O man, when theſe are all over, new 
ones wil come, And it the temptations for the 
preſent be a hindrance,ſome temptation or 0- 
ther as bad thou ſhalt meet with, that ſhal hin- 
der thee hereafter much more, and therefore 
this ſuppoſition is falſe. 
| Secondly, thou ſuppoſeſt thou ſhalt be fitter 
' hereafter 3 but, qui now eſt hodie cras mmins aptus 
| erit , if thou beeſt not fit now, much leffe wile 


thou be afterwards ; thou'lt be unfittcd and un» 
fitter, like meat,the longer it is kept,the unfitter 
' © tis to be eaten,and therefore this ſuppoſition is 
falſe roo. 
Fourthly,thy wil for bereafter is no wil, but 
a mockery. Antigonus « %ioev, Antigonu, 1 will 
give, this is not good in mens Lawes, muchlefle 
in Gods. Dabo,l wil give ; this is no gift, ſayes 
the Law. So reſipiſcam, I wil repent 3 this is no 
repentance,fay es God. Thus you ſee this Ob- 
jection Is nothing, never tell me of thy purpo- 
ſes,thy purpoſes are willings for hereafter, and 
they areno wils at all. 


- TERS 
The fifth ObjeFion. 3 Otjef jp 
Thou endeavoureſt and laboureſt to ſerve God, nſwere 
| and 10 be ſaved. 


* , Ianfwer thee, Alas, Is this tolabour for gm 
an 
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Wilfull Impenitency 
and for Heaven, when thou laboureſt ſo idlely'? as 
God ſaid of that faſting; ſo may Þ ſay 'of 
thy labour , Is this the faſt that F have choſen? 
to afflict « mans ſelfe for a day 5 So, is this the 
Jabour that ] have choſen * To labour ſo as 
choulaboureſt? but ] need not to infiſt on this 
plea, thy conſcience is able to anſwer it. Thou 
jabour ? thy conſcience knowes well enough 
rhou art lazy , thou deft not labour for holi- 
nefſe ; ſo then thy impenitexcy is wilful, and thy 
dummnation wilful and thy ruine wilful. 

To conclude then, underſtand all that you 
willnot hear and obey. 
Firſt, that your deſtradion is from ſelfe., you 


- cannot caſt it upon God hee -offers' you the 


means to eſcape it,and you will not, Hoſ. 13.9. 
Secondly, your deftruion is moſt juſt, you 
cannot aledge ſeverity and cruelty ; no z- your 
tclves are cruell ones. You judge your own 
ſelves unto Hell. The Lord preſſeth the Goſpel 
of grace upon youzand you put zt off ARH.13.46. 
Thirdly, your deſtruction is inexcuſable, you 
kaving nothing to excuſe you: God hath taken 
away all clokes of excaſes, he hath offered you 
ſaving knowledge,& you would not ; a Chriſt and 
ye would uot; good motions, counſels, threatnings, 
and you would not. Your mouthes are quite 
__ when you periſh, Math.22.12, , 
ourthly, youk deſftrufion is unavoidable; 

:t you would have relented and yeilded , there 


might have been hope , but you would not. 


You have hardned your wecks , and what's that 
buta will 2ot ? Therefore you ſhall be q4gþrozed 
without remedy, Prov. 29.1, O 

Fifth- 


| 
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Fifthly , your deftruion is pittilefſe 5 what 
eye can pitty you ? 'Will , wil bave wil, though 
Will will have wee, as we ſay, not God, nor 
$ Angels, nor Saints, no eye can pitty you. If 
the thiefe wil ſteal, and will to the Gallcavſe, 
let him goe : he is no obje@ of pitty :.as we ſay 
of a wiltu]l man ,' no tale can tune him to take 
heed, ſo no meanes can tune you to take heed ; 
and therefore when you rue it , you cannot be 
pitried, | 
Sixthly, your deftruGion is grievous ; of all 
plagues, none wil fret more then thoſe which 
one hath wiltully puld on himſelfe, You'l one 
day gnaſh your own teeth , curſe your own wils, 
 banne your uwn hearts ; woe is me,l am under 
the rod,and my ſelfe gathered it; in Hell, and 
my ſelfe kindled it. I might have prevented it, 
but I would nor. 


Now foll;ws the Application. 

Learne inſtruction then, leaſt ye periſh wil- pſ4, 
fully ; reforme as much as you may , downe 
with all your diſorders, fumbling blockes of 
inipuities, and all the Idols of your hearts, and 
caſt them into the brocke Kidron, Set up good 
courſes as much as you may, uſe all the means 

. to ſalvation as humbly as you may z Jetnot 
any family be without the due worlhip of 
God in it. Fathers, ſuffer nor finnc on your 
hildren,n or Maſters on your ſervants, lic not, 
weare not, covet notz, omit not the excrciſes 
_ of hope, leaft yee juſtly, incxcuſably, una- 
| voydably, pittilefly periſh, and ſo reproach 
eo our we willes for ever in Tophet 5 as David then 
: | ſ-id 
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faid unto Salomon, afer he had ſet him buſineſ- | 
ſes to doe, ariſe therefore and be deing, and the 
Lord be with thee, (aies he, 1 Chron. 22.16, Sol 1 
may ſay to you , Ariſe and be doing; up,ſer a» | 
bout it, uſe no excuſes, humble your ſelves be- 
fore God, ſee your miſery and bewaile it, and 


the Lord be with you. 


” EI 
ht. At 


Lit may. be you wil ſay,this Doftrine is Pe» 

lagianiſme, or Armenianiſme at leaſt. Nay 
then, Ter me tell you, tis Arminianiſme to hold 
the contrary. You make your wils to be your 
gwn,and free for to will,that ſay your wil is to 
repenc,but you cannot. And if God ſhould give 
you a poſſe , ye profefſe your ſelves to be of the 
Pelacian bereſiezit God (hould give you a power 
you would adde the wil.To paſſe over this,and 
lo to goe on. 

Except the beliefe of this truth doe fink into 

thy hezrt, thou canſt never ſour. dly be hum- | 
bled; if chou ſhouldit ſay, Lord, I would faine 
have repented all this while, but I could not, 
thou never ſoundly wert humblcd : a man is 
n:ver humbled as long as he excuſes himſelke ; 
thou ſaycſtI would be holicr, I would pray 
better,and I would reform more, but I cannot ; 
this isto fall to excuſes, and not tobe hums» 
ted : For, 

Firſt,thou excuſcſt thy ſelf for all tranſgreſ- 
ions beſides original. A man muſt be hum- 
bled for his aftual (innes as wel as original, 
and count himſelfe inexcuſable for one as well 


as tother, Put thou pircheſt all thy humilia« g 
tion 
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tion upon thy Apoſtacy in Adam, if now thou 
pleadeſt a cannot. Lord, I confefſe 1 was 
conceived in finne , but now I cannot doe 
withal z 1 cannot doe otherwiſe though 
I would never ſo faine, I cannot but drink 
now and then and'be drunke, I cannot 
but rap out an Oath now and then in my haft, 
&c. I confefſc 1 brought this cannot upon me 
in the loyns of Adam; but upon the ſuppo= 
ſal of that, doeſt thou bid me give over my 
finnes ? Icannot; this is not tobe humbled 
but to fal to excuſes. Its true, aftual corrups 
tion which naturally flows from original, re- 


© Quires that one and ſelf ſame humiliation that 


original does. But otherwiſe thou muſt be hums 
ble with a new humiliation for thine aual 
tranſgreſſions,” or elſe thou art not humbled 
bur pleadeſt excuſes, David humbles himſclfe 


\ forboth, with one humiliation for the one, P/; 


qI. 5. wich another for the other, v. 3. But as 


' long as thou pleadeſt on this faftion, thou ex- 


cuſeſt thy ſelf for thy a&ual ſins, and never art 
humbled, 

Nay ſecondly thou excuſeſt thy ſelf for thy 
original fin too. Lord,I would be without fin, 2 Excuſe 


' bucIcannot, if I would I could ; belike then 


if it had been thy caſe as it was Adams thou 
wouldſt not have eaten of the forbidden fruit. 
And therefore it was his fault and not thine, 
thou would(t not have finned it thou could(t 
have otherwiſe chuſed. And therefore thou 
excuſeſt thy ſelf for that too; for thou ſayelt 
thou woul dft not have finned it thou hadft 


$een as hee, he finned when he might have 
i" Hl otherwiſe 


- 


Note. 


& 
- otherwiſe chuſed ; but thou wouldſtnot haye 
done ſo. Thus thou excuſeſt thy ſelfe for - 
thine original] ſinne coo; And therefore thou = 


canſt not be humbled as long as thou pleadft 
thugthe truth is thou didft willingly ſin as wel 
as-Adam, God made man apright,but they bave 
ſour ht out many inventions.Ecclel.7.29.hee ſpeak» 
eth of Adams being upright; God made Adam 
upright: hee does not ſay bur man hath found 
out many inventions, as though it were his 
fault alone that was created upright. No,God 
made man upright, but they, marke, hee cafts 


the blame upon every man as well as Adam. 
But they have {ought out many inventions. | 


Thus we muſt be humblcd for our originall 


corruption: but thou canit not be humbled as * | 


long as thou pleadſt on this maner : no thou 
exculeſt thy lelte, and therefore thou wert ne- 


ver yet humbled. 
Nay chirdly,thou excuſcſt thy ſelfe for every 


3 Excuſe fin, thou makelt all thy fins to be nothing bur 


Sin of in» 


firmity. 


infirmities, as — Pauls caſe were thine: the 
good which ] would do, that do J not, and 


the evill which J would not do, that do J. I 


would be godlicr then I am, but I cannot : 
and theretore thou makeft all thy ſins to 
be infirmitics. What is a fin of infirmity 
but a fin the will protefteth againſt ? thou 
ſaieſt that thy will proteſteth againſt every 
of thy fins, thin wouldft leave them , but 
thou canſt not. See then how far thou art 
from ſound humiliation : thy preſamptu- 
ous fins are all nothing with thee, thy ſtab- 


bornnefſe nothing , and thy wilfulneſſe no= 


think 
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thing, no all chy. fins are infirmicies. Nay 
thou makaft thy fins to be purely and ons! 
1y infirmities,invincible infirmities; invincible 
infirmicies are the moſt excuſable of all+ -Now 
when thou 1aictt chou Rtickeft at a Cannes 
| thon makeſt thy fin, not onely inficmicies,: 

- buballo invincible infirmities , ſuch as thow ' 
+ canſt not poſſibly avoid , thou wouldt faine 
- avoid them but thou canſt not : and therefore: 
it thou-goeſt this way to worke thou canſt ne 
ver be humbled. 


j 


-_ F l - 
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- Nay fourthly , Thou commendeſt thy ſelfe 4 Exciſe 


* morethen God: nay it ever God ſhould inable 
 theeand give the power to be a new creature, 
- thou tagkeſt thy ſelfke more beholding to' thy” 
-ſalfe then to God. The will is more ahen the 
power: the will to believe and repent and con- 
vert ," is more then the power : Aus ſecundus 


4 <# nobilior aftu' primo. To he able to believe: 


and co/bee able co repent, and become a new 
Creature, theſe are but ficft a&ts. If God would 
helpethee to theſe, thou ſaieft thou wouldſt- 
# addetother. Thou wouldft believe and thou 
- wouldſt convert , and thou wouldft be a: 
new creature: it God would give thee the 
Power z-, thou wouldſt adde the a&. And' 
therefore thou commendef} thy ſelfe more then 
God:for in moral powers which have a further 
referance unto a&, the at is more noble then 
the power. The'trath is, the will is better then 
the power ct doing : and boih is of Gcd, 
| and forthe Apoſtle does ſhew it: Its God that 
worketh in you, ſpeaking of the. Saints : Tts 
- God that wirketh in you both the will and the 
8 H2 deed, 
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deed, Phil. 1. 23. mark) the will and the deed |\ 
Firſt the will and then power to bring it into 
deed ; the will is the primary blefling of Gods. 
Note. And this is the reaſon why a Child of Gods e- | 
ftate is now better under Chrift, then it was be- 
fore in innocency, for then he had only power 
if he would ; .and now beth the will and the 
deed. Fay this isthe truth, the wil is more 
then the power z and therefore thou wert never 
humbled in thy ſelfe, that pleadeſt, OI would, 
if I could ; thou makeſt thy ſelfe more behold» 
ing to ſelf then to God,if God ſhould ever con- | 
vert thee, and therefore thou art nor yer capa- 
Ble of converfion; why ? thou art not yet hum- 
bled,but ſtand at proud terms with the Lord, 
Nay fifthly, thou canſt not ſo much as pray 
5 Excuſe to God for a will, thou art ſo proud, that thou 
art conceited thou haſt that already. Ihaveas | 
good will to be good as any body elſe, butT 
t cannot poſſibly do as I would ;. ſo that all thy 
Apud-Coſ- prayers to Gad are a mockery, The godly 
ſandrum hamble ſoule prayes as the ancient Church u- 
agement ſed topray; Lord give me a will to be good 
> which my will is ſet againſt, But thoucanſt not 
pray fo, thou art a richer begger then ſo ; for 
thou hadſta good will already thou thinkeft. - 
A man cannot pray for a thing the lack where- | 
; ofheis not ſepſible thereof : Tf any man beck. 
wiſedome, let him ak it of God, James 1. 5. He 
ney fora thing if hee. doe not think 
that he lacks it : Nor thou for a will, for 
thou doeft not thinke that thou lackeſt it. 
Nay if God ſhould convert thee thou canft 
not give him thanks for converting thee : fos 


thy © 
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thy will needed none : may be thou wilt pray ' 
for poſltbilicies till thou haſt them, and give 
him thanks for poſlibilities when thou haſt 
them, but thou canſt nor pray fora will , for 
thou thinkeſt thou haſt it ; nor give him thanks 
for thy will, for chat is chine own. So chat thou 
art deviliſhly proud, never humbled ſince thou 
wert borne. Nay thou art ſo proud that all thy 
prayers are buc mockeries, and thy giving of 
thanks is a mockery. How cagft thou look that 
God ſhould converc thee, when as thy proud 
hear: tells God before hand, thou would not 
thank him if he ſhould. IK 

Nay fixthly, Thou caſteth all the blame up+ 
on God;for its even juſt as if thou ſhouldſt ſay, 5 Excuſe 
I cannot help icit God be not pleaſed co ina+ | 
ble mee, how can I helpit * my wil is as 
© good as anothers', ſuch and are fo for- 
ward and (o Heavenly, God gives them the 
power ; but my wil God knowes is as good ., 
as theirs, I would faine doc as wel as the bett, en cx- 
but I cannot ; Q if God would inable mee, 1 cuſe them 


' would. O Beloved, take heed of theſe cons ſclves,and 
ceits,for ye caſt all che blame upon God;wheres _ the 

ame up- 
_ t 


as theblame isin your ſelves, yee would not 
or Gvge I ſay yeecaſtall cheblame upon 
God. 
Firſt, becauſe ye caſt the blame upon nature, ;n,wy,. 

Its my nature, and ] cannot : I would, bur its 
my nature and I cannot. Thou layeſt the 
blame upon thy Nature, and therefore thou 
caſteſt the blame upon God for not helping thee 
£0 a better nature : it is God that juſtly deter» 


ines mens natures. Ones nature 1s more cho- 
lerick 
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Jlerik , anothers more fearful , another more 


lazy, anothers more luſttul. Doſt thou lay 


the blame upon nature, my nature is more 


ſubje& to choler, and wrath? Alas, thou 


lajeſt blame upon God. 'For its hee that' diſ- 


poſeth of mens natures: and therefore, thou 


rakeſft parc with thoſe wretches that ſaid , why 
haſt thou made mee thus ? Rom. g. 20. thou 
Jaieſt the blame upon God , ] would not do 
thus, bur onelyy cis my. nature, and J-can- 
nothelpe it. No, And wilt chou lay the 


blame upon God? No, no: this is thy na- 
ture and thou art contented with this na» 


ture: 


Secondly, Thou doft caft the blame upon + 


temptations, it is my hard hap to fall upon 
temptations. J was tempted or | would not 
have don* it: this is to caſt the blame upon God 
toogfor ic is his providence to- order temptati- 


ons. , Such and ſuch temptations for one man, - 


ſuch and ſnch for another, ſuch now and ſuch 
then. Its the providence of God that diſpo- 
ſeth which and which temptations every. man 
ſhall' have, One fhall have temptations to 
Pride, another temptation to Wrath , ano- 
therco Revenge , another to Covetc ouſpeſle. 
Its true: God tempteth no man, but hee orders 


- the teryprations of men. Let no man ſay hee 3s 


Jam. 1,13 
> 


tempted of God , for God tempteth no man. No, 
every man is tempted to fin by his own 
Inſts. Thus thou wonldſt fay if thon wert 
humbled: bur thou laieſt the blame upon God: 
it was Tong of temptations that I did it. This, 


isas if chou ſhouldft ſay *twas long of God? 


that 


| 


| 
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that Jdid ic, becanſe *rwas Gods providence 
that ſuffered theſe temprations to bee laid for 
thee. 


theximes , the times are very hard, J would 
not go in this faſhion,burt onely chat the times 
require it. I would be more given to faſting 
and repeating the Word, &c. 1 would wil- 


 lingly be more forward then Iam, but the 


times are very bad ; This is to lay theblame 


upon God,for God ſetteth every mans time. It 


I had been in Chrifts time, or Pauls time , or 
Queene El:zzabeths time, ] would have done 
thus and thus. . Thou laieſt the blame upon 
God, for God ſetteth every mans time ; When 
God from eternity made; his common place- 
Booke of all the whole World , hee appointed 
ſuch and ſuch to live firſt, ſuch next, and ſuch 
Iaft; Sach and ſuch to live here , and ſuch 
therez Such at Rochford , and ſuch at Loxdon; 
ſo ſaies the Apoſtle, hee. hath made of one blood 
all Nations of men , to dwell ou all the face of the 
Earth ; and hath determined the times before ap> 
pointed, and the bounds of their habitations, A&. 
17.26, marke, hee hath appointed the times. 
And the places, The times when they ſhall 
live, and the places where. God ſetteth mens 
times; and therefore thou which laieſt the 
blanie upon the times, laicſt che blame upon 
God. 

Fourthly, becauſe thou laieſt the blame ups 
on this Commandement, if it were any Com- 
mandement but this, J would do itz But this 
Jeanno: qo; itic were any other injury but 

this, 


gl 


Thirdly, becauſe thou laicſt the blame upon | 


2 Demon 
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this , any diſgrace but this T would willingly 
put ir up , but cannot put up this; if it were 
any duty but this ; ] would do any thing but 
this, but to root out all diſorders out of my 
houſe,alas J cannot do this, ] cannot live, as 

ood keepeno Inneatall , as not ſuffer men 
to call for what they would, ] cannot do thisz 
this is tocaſt the blame upon God too, that 
hee ſhould make ſuch a Commandement as 


this, he ſhould have done well to have made a- } 
nother Law, and penned another Goſpel , and 


then F would have kept it:thou laieft the blame 
upon God tor it is God that made all theſe 
commandments , theſe are the commande- 

ents of the Lord, Deut.6.1. The Lord made all 
the Commandements,and this too, and therefore 


' If tho Jaieſt the bJame upon this, thou laiet 


s Demon 


Note.” c- 


the blame upon God. 

Fitthly, becauſe thou laieſt the blame upon 
11] fortune and bad lucke, ic was my i!] fortune 
to matry a ſhiev, and ] cannot but fret and lie 
out of doores. Alas, marriages are made in 
heaven, and God hath decreed them; thus thou 
laieſt the blame upon God:*cwas my il1 fortune 
to Miſcarry, to light upon ſuck a companion, 
to be fo overtaken as I was, I weuld willingly 
have had it to have been otherwiſe , but I had 
not the luck of it,and it fel out very unluckily; 
thus thou committeft two evils, thou playeſt 
the Atheiſt in ſpeaking of fortune, like them 
in the Prophet that prepared a table for fortune, 
as the word fignifies, Eſay'65.11, Ifay, thou 
committeſt two evils, one in calling it For- 
tune ; the other, thou laycft the blame upon 

God, 


1: 
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'God, for that which thou profoungly calleſt _ 
fortune and luck, its B0y 7c Ka Þ&.44400- wT 6900, al l 
ſayes Ariſtotle, the very Heather'is able to-tell fortune 
itis God, and the Scriptare puts it for Gods i5Gods 
providence; and therefore when thou layeſt the 
blame upon il] fortune , thou layeſt the blame _ 
upon God; ſo that hence we may ſee,that thou 
canſt never be humbled as long as thou plead- 
eſt on this wiſe before God. 1 would very wil- 
lingly, but 1 cannot : 1 ſfay,thou canſt never be 
bumbled, becauſe this is to lay the blame up- 
on God. Indeed a child of God, that of unwil- 
ling is made willing, hee may plead a cannot 
before Chriſt without laying the blame upon 
God. Lord, I'cannot humble my proud heart, 
nor crucife this bewitching luſt of mine, Lord {rf ,. 1/ 
T am not able to doe it, I beſeech thee to helpe 4, ChUlFTWIA, 
me. . 1faya child of God that is fincerely wil- / Lcere 
ling to doe it,may plead a cannot before Chriſt; 
nay Chriſt, his promiſe can no where be ap- 
plyed ,. but where the ſoule can truly plead a 
cannot.He giveth power to the faint,to him that 
bath no might ] wil encreaſe ſtrength,Eſay 40. 
2g. when the ſoule lies tugging and ppiling 
at his heart,and cannot pull ic up, ſtriving an 
endeavouring, and uſing all holy meanes and 

' cannat, its even faint with pulling and tug- 

ing at that which it cannot. As we know twil 
make any man faint to be tugging at a mil- 
ſtone,which he cannot pu up. When the ſoule 

| lies thus ata cannot, {wil give power, ſayes 

. Chriſt, though it have no ſtrength, Twil enable 
t jt; a child of God that is willing, may plead a 
cannot , Without laying the blame upon God , = 
then 


7 at & aa 


oes he 


then he humbles his ſoul for his former wil- 
nots, nay for his too*tgo many will nots for 
the preſent. But thou canſt never be hamblid 
while thou liveſt, if thou pleabſt thas a cannot, 
becauſe thou laieft the blame npon God. 
Nay ftxthly, chou canft not be humbled be- 
cauſe thou doft not onely lay the blame up- 


on God for thy fins, but thou findeft fault with - 


all Gods proceedings ; it is as if thou ſhouldeſt 


Hay , why does he bid me repent , when he 


knowes cannot? why does he-yet complaine ? 
Rom.9.19.he knowes I cannot, why does he 
wooe me to doe that which I cannot ? or pro- 
miſe mebleflings if ] d5 , when he knowes that 
J cannot ?* why does he helpe me to more and 
more knowledge? hedoes but hurt me with 
knowledge, and make my fins to be worſe, 
which J cannot forſake. My fins ate now 
againſt knowledge, and Miniſters tell me that 
is worſe; this is all that ] get by your preach- 
ing; nay thou findeſt fault with all Gods 
correttion : why does he puniſh me For not 
doing of that _ cannoe ? thus thou art 
far from being humbled : the trath is, thou 
mighteſt get a great deale by knowledge , by 
exhortation, and reproofes , and corrections, 
but thou wilt not: is it not eaſier to leave a 
fin when thou knoweſt it, then when thou 
art ignorant of it ? to' be moved when thou 
artexhorted;” then when thou art hot admo- 
niſhed at all ? to forſake a finful courſe when 
once God hath imbittered ic to 'thy fleſh by 
correCtions, then when it was ſweete? is it not 
eaſter to give over drunkenneflle , when thy =. 

cclle 
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ceſſe iy/bitter to thy: ſtomacke, then 'when it 
was pleaſant ? ſo ir is with every -other -fin, 
| thou mightſ} get a great deale of God by every 
one of Gods dealings,but thou wilt not. ' }by 
: { ſhould you be ftricken any more? yee will revolt 
more and more, Ejay 1.5, Yee will fates God, 
this is Gods language he finds fault with thy 
will, but thou findit fault with his will ; Why 
does he {mice me more and more, F cannot but 
revolt? j cannot do as he would have mezmay 
be thy luſts are more mannerly then to ſay 
thus ; but this ſecret grumbling is in "thee, if 
thou ſaieſt that thou ſtickeſtat a cannot , and 
| * therefore thou caſt not be humbled. h 
1 Jn the ſecond place , if ic be thus, the reaſon 
\ why thou doſt not amend, is not becauſe thou ”/* 2+ 


canſt not, but becauſe thou wilt not. _ 

* the hearts 

| See bere then the deceit of thy heart, deceitful. 
| ucile. 


If God would give me grace, J- would wil- 
lingly doe any thing ; this is nothing but the 
deceitfulnefle of thy heart,which isQeceirful a- 
bove all things. For thy heart does bur here 
lie unto God; would very faine,if God would x, . .. 
- jnableme ; thou lieſt; God knowes it is not ſo: | 
like the wilful Jewes, they wonld be Gods 

people; they would ftay themſelves upon God); 

God tels them in effe& they lied , I knew thou 

\  mwert obſtinate, aud thy neck is an iron finew, and 

thy brow brafſie, Tſay 48. 4, wouldeſt thou be. 

| lieve mee ? No, no, | know thou art obſtinate 

and will not ; ſo God knowes thou art ob- 
®  ſtinate, ] cannot ſee this is a fin toſay faith 
= and 
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_ andtruth, I cannot ſees a finne-not to pray 


daily in my _ not to repeat the Sermon 
every Sabbath : if I could ſee it were a finne, I 
would mend it ; no, no, thou lieſt unto God, 


rh/* unathon art obſtinate, and thou wouldft not have 


it 2 finne, and thou wilt not believe It, and if 
thou didſt know it to be one, thou wouldſt not 
reform it, | 

Secondly , hereby thou dodgeſt with God, 
and thou tempteft the Lord. If God would give 
me grace,f would doc it; this is nothing bue 
dallying and trifling with the Lord ; for why 
doſt chou-not ſet about it, and try every day 
what thou cauſt do? if God would but quicken 
me,and perſwade me, and compel me,and en- 


bes table me,l would do it. Alas thou dodgeft with 


God, as the people in the Goſpel, if he wil come 
down from ths Croft, we wil believe in him,Mat.27. 
42. they had no wil to believe in him, this was 
nothing but dodging : Chriſt had dohe enough 
for them to make them believe,fif they had any 
ſuch wil, and this was nothing but a pretence 
of their deceitful heart. : 

Thirdly, hereby thou ſhuffleſt off the word, 
when thou haſt heard ic, God give'me grace to 
do ſoas he hath taught me this day, alas I can- 
not my ſelfe, God give me grace , and ſo ſhuf- 
fled it off , and thinkeſt no more of it : like 
(thoſe you call) godfathers in fome places, as 
ſoon as ever they are charged at the Font tg 
look to the child , and ſec him brought up in 
religion, they preſencly goec and put off the 
charge on the Father,l pray you take the charg 


upon you : ſo thou layeſt the charge at Gods 
doore, 
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doore, when God gives thee any duty in charge, 

thou layeſt it at his doore , as though it ftuck 

there,” and there thou Jetteſt it lie, not ſetting 
[ aboutittodoe it: God give me grace, repen= 
tance is his gift,and it he doe but give it,] can=- 
not repent, 1 would bur I cannot, if he doe ngt 
give it ; the yu is very gocd, and becomes 
a godly ſcule that makes conſcience of the 
means td ſay it, but this is thy ſhuffling to lay 
it at Gods doore, as though it fluck there; 
God tels thee plainly, it does not ſtick at him, 
hee would haveall to come unto repentance, 
2 Pet. 3.9. but thou wilt not come,apd this 
is the deceit of my heart to ſhuffle it from 
| thee, 

| 


In the third place, is it ſo, thatthe reaſon 
why thou dofſt not amend, is notbecaufe thou 
canſt not,but only becauſe thou wile not? ; 


Oh then my brethren learu to be humbleds 


This poine calls for humiliatiog. Uſe a; 
Firſt, here lies «ſpecially the pride of the on Ed 
heart, not Mm mens cannots,. but their will nets, ,, you. 
when a ſoule does whatſoever it can, reformes liation. 
- as much as It can, uſes az many meanes as it 
can,and as-often as it can, this is nota proud 
heart,but a proud heart is that eſpecially which 
ſticketh ata wil not. If ye wil not heare,wy 
ſoule ſhall weep in ſecret places for your pride, 
Jer.1 $17; marke, for your pride, if you will 
not ; 'he does not ſay, if ou cannot, my ſoule 
thall weep for your pride, if ye flick at a can- 


nob 
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not, bat if ye ftick at « will not, doe nat thinke 

this point does lifc up mens wills,no,this points 

does as much beat at the humbling of che will, 

as any point under heaven; for here Hes the 
ide of the will, and therefore here yee muſt 
humbled. 

Secondly, here lies eſpecially the bardning 
of the. heart : when a man ſticks at a cannot,he 
does not more and more harden his heart, but 
onely ſticks at the fame hardneſs he had, Be- 
loved: , thou doſt then. hardea thy beart when thou 
wilt.not ohey, and therefore here's maſt need of 
thy humbling,to be humbled for thy wil-nots; 


its @id of Pharaoh bee bardned his beert, Exod, ** 


9. 34. what followes ?abe would not let the chil» 
aren of Iſrael goe : thy: will nots theſe are they 
that harden thy hearty; doſt thou complaine 
of the hardnefſe of thy heart ? O goe and 
humble thy ſoule for thy will nots , theſe are 
the hardners of thy heart, nay lerme tell thee, 
chou haſt no hardneſs of heart no. more then an 
infant or a bagbe,but only thac which thy will 
nots have made thee, and therefore thou haſt 
great reaſon to bee humbled for - thy will 
nots. Pe 

Thirdly, here lies. eſpecially the ftubborn« 
nel(s of the heart; when a child that iscomman*s 
ded by his Parents to obey, ftickes at a cannot, 
hee obeyes as far as he can, but onely, he ſticks 
at a canner, he is not ſtubborn ; ſtubbornneſſe 
is when one ſticks at a will not:ifa man have a 
ftubborn ſon which will not obey the voice of 
his Father. Deut. 21. 18. ſo here lies HD 


- 
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the tubbornneſſe of thy heart, and therefore 
here's moſt humiliation required. 
Fourthly, here lies the greateft deſpiſings of 
the Commandement of Godzauthority is never {0 
much deſpiſed as when men will not ſubmic 
to it : a Father is deipiſed when a ſon will nog 
hear him;zand a Maſter is deſpiſed when his ſer- 
vant will not doas he bids him; nay commane- 
| 'dement cannot be deſpiſed but by will nots, ict 
way be omitted,and not obeyed by cannotsgbut 
it cannot be deſpiſed but by will nots; if ye 
ſhall deſpiſe my ſtatutes, ſo that ye will not do all 
my Commantgments, &c: Levit. 26. 15, O what 
-} infinite reaſon haſt thou to be humbled, chat 
| deſpiſeſt the Lord ? He cannot endure that men 
ſhould deſpiſe him ; he can put up any other 
wrong rather then this, that men ſhould de» 
{piſe him : but to be ſlighted and deſpiſed he 
will not, cannot endure it. For three tranſgreſs . 
frons of Fudab,.and for four, T will 'not turn away 
the puniſhment thereof, becauſe they have deſpiſed 
the Law of the Lords Amos 2: 4. he will not turn 
away the puniſhment of this fin, when men do 
deſpiſe him , what infinite need then haſt thou 
to be humbled under thy will not,thou deſpiſ- 
eſt the Commandment. 
Here's a word to you that are Godly; O what | |. 
mercy hath the Lord ſhewed to you, and how , quick+ 
| ought you to be thankful ! never was there en the« 
ſuch mercy as this to ſhew mercy to the wilfu]; thankful- 
O woeful ſoul, be his miſery never ſo great, Ro = 
. heeis not the fit obje& of mercy : for though 0x» 
miſery be mercies obje, yet joyn'd with wil- Note. 
fulnefle 
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fulnefle its not to be pittied z you have been as 
wilful as any, all cut out of the ſame rock; the 
Lord hath not nnely helpt you to mercy [ 
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- 
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grace, but alſo, toa will to take it»: When Lo 
was unwilling to go out'of Sodome, the Lor 
took him by the arme,and carried him perforeez , 
now now ſee how the Text exprefles it ; the 
Angels took hold of his band, the Lord being mer- 
ciful unto him, and they brought bim forth, 
Gen, 19.16. As if he ſhould ſay, would you 
faine ſtay ? you ſhall not;zwould you ſtand lin= |. 
gring to be conſumed with fire and brim> | hi 
ſtone ? you ſhall nor ; che Lord way merciful co | th 
bim whether he would or no. So you badno F cc 
mercy on yourſelves, batihe' Lord had; yee 
were wilful againſt mercic, and the Lord faſt- 
ned mercy on you, whether you would or no, 
he commanded his loving kindnefle, Pſal. 42, 
$.g0 mercy and ſeize on them,'go loving kind» | 
neſſe, and make them take yee ; not as though ' 
God converted you againſt your wills : for 
when he converted you , your unwillingneſſe 
was taken away ; buche made you of nowil- 
ling, willing. Oh the infinite mercy of God, 
and the infinite cauſe y ou have to be thanke» 


of fal 


—_—_— At 


4 Vſe. +An the fifth place, to you that ſtand out in | a1 
we _ your wilfulnefleftill ; is it ſo that ye fticke | 
to all re. ata will not? then be exhorted to bz much in | tha 


bellious abaſing your ſelves before the Lord ; your |, tha 
ficits. ſtoutnefſe is intollerable, that you dare ſetup | the 
_ ah the briars and thornes againſt God in batcel Go 
9 down with them and be wiſe:you harden your | day 
own 


| 2ame by the ftubborone 
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} own hearts, and diſable your ſelves moreand 
more for repeuting of it ; by deſpiſe the Lords 
e. of our froward 
will, you can never be ſaved except your willy 
j ſtoop : before Chriſt will meddle with a ſonl, 
j bee'le firſt aske , art thou willing ? as he ask'd the 
| blind man, what gilt thou that 1 ds uhto thee? 
Lord ſaies he my may receive my fight, Luk, 
- 18.41. So the firſt queſtion he puts to thee is, 
what wilt thou? Lord that J may be hamble;: 
.converted, purged : if thou beeft wilful,though Plal,81.1 
he neyer take thee in hand , but leave thee to' _ 
thy ſelfe , he will be jaſtified in thine eternall' 
5-9 - 
Firft,Is it not enough that thou haſt willing- 
Iy fallen in n/a Bags muſt willinglyſtard Cone, 
out. againe? God now calls thee to mieanes of + , 
, thou haſt tood out once already , and 
thou be wilful to ſtand out againe?as [/ra- 
though in a miſtake, ſaid to their brethren, 
the iniquiry of Peor too little for us; from 
he which we are cleanſed to this day ? but 
that ye maſt turne away this dgy too ?: Iofſh, 22.17, 
* may ] ſay , is your willing apoſtacy in 4- 
dam too little for you, from the which yee are 
not cleanſed to this day bur ye muſt willingly 
ſtand our againſt Chriſt roo ? | 
Secondly, confider th: very Saints of God 
| that have not halfe ſo many will nots as you, 
' that ſtick more truly at a cannot; | would do 
the good but ] cannot. ] ſay the very Saints of 
Ged they labour to humble themſelves every 
day: 0 wretched man that I am [aies Paul, Rom. 


24. - 'does Paulcry out, Oh wretched man 
I chat 


To 


Hoſ.13 4. 


W1ilful 
difobedi- 
ence 1s 
foule- 
murder. 


2 Sam. 12. 
12, 
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that Iam ? he was a Saint of God,and heire of | 
heaven , and ſure of blifſe ; does he cry out of 
himſelf, that he was wretched ? oh what infi- 
rite need then haſt thou to be humbled ! Thou 
art yet a child of hell, and heire of damnation, 
wiltul inthy fins to this houre,0b wretched mar 


that I am. - 
* Thirdly , confider the more ſhameful ones 


fin is the more reaſon to be humbled ; thy fin | 


Is moſt ſhametul ; for thou corrupteſt thy {elfe, 
they have corrupted themſelves , Deut. 32.5. ſo 
hou corrupteſt thy ſelfe, thy wil corrupteth ic 
clte, 
Nay fourthly , confider there's no greater 


ſhame then to make away ones ſelfe 3 thou des: 


firoyeſt thy ſelfe 3 Oh Tſrae! thou deftroyeft thy 
ſelfe. More credit to be ſtab'd by the high ways 
nay more credit to be hanged on a Patibulum 
as a Mealefattor, then to murder ones ſelfe. Pu 
him intoa hole, drive a flake through 
body, ſet a Monument of ſhame on him. (F 
do not know whether ir be ſo among you,but ) 


it is ſo in ſome paces, when a man murders» | 
himſelfe. Sothou doſt murder thy ſelfe, nay 


more thy beſt ſelfe; thou makeſt _ thy ſoul. 
Be vext then with thy wicked wil, what a 


madde man am 1? I wil havethis luſt, and 1 } 


wil have-that paſſion, like the people, we wil 
have a Kipg over us; no, ſayes Samuel, the 
Ford your God is your King ; nay,but we wil | 
have a King. So thou art wilful, and thou 
wilte-doe thus ; Oh doe not do ir,the Lord hath 
forbidden the? Nay, buc I wil doe it, "Thug 


thay art wilful, and thou wiltto Hel ; ves 
thine 


The groſſeſt Self-murder. 
thine own hearc with this. When a wilful Male- 


faGor comes afterwards to know that if he had 


not been wilful che Judge would have ſaved 
him, Oh how wil it vex him ! he could even 
rend his own haire,and tear his own fleſh,whac 
a mad man was I! I forſook mine own Clergy; 
fo thou foreſakeſt thine own Clergy,thine own 
mercy , they that obſerve lying vanities forſake 


| heir own mercy, Jonah 2.8. vex thine own heart 


with it, ſay I haveforſaken mine own mercy. 
Fifthly, conſider if you would but vex your 
own ſoules with this ſerious conſideration , is 
would make. you kicke yoyr luſts under foote, 
and cry out upon them, out upon you, get yee 


""hence,as they cried out upon their Idols, Eſay 


4 


| from all your tranſgrelli 


30.224 get yee hence, get yee hence, here is no 
entertainment for you from henceforth. I fore 


ſake mine own mercy as long as I keep you. 


££ YE 
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Having ſhewed you;that except your beliefe of 
this point be rooted in your hearts, ye 
| can never be bumbled; - 


e your ſelves 


I cauſe hereby y ou 
OE befades origi-- 


nal. 
Nay ſecondly,ye excuſe your ſelves for your 


or15 inal in ro0, 
Nay chirdly, you make all your finnes to be 


nothing but inficmities, invincible infirmi- 
ties, | 
Nay fourthl , you commend your ſely 
nore then G oy | 
I z Nay 


104 Wilfull Impenitency | 
Nay fifthly , you block up-the way to the 
throne of grace. | | | | 
Nay fixthly , you caſt all ;the blame upon | 
God. 
Firſt, becauſe you lay the blame upon na» | 
ture. 
Secondly,becauſe thou cafts the blame on 
temprations, 
Thirdly,becauſe you lay the blame on the 
times, 
Fourthly,becauſe you lay the blame upon 
the Commandementr. 
Nay ſeventhly $ you finde fault with all the 
dealings of God. 
Oh take hecd then of theſe baſe pleas and 
pretences : for, | | 
That [ may interpoſe four or five particulars | 
unnamed, | 
-Firltathis ſame pleading is the cauſe why you 
are lazic and idle in the wie of means; namely, 
becauſe we ſuffer our hearts to plead , Oh we 
cannot doe thus z wee cannot beat down this 
evil? why did the unjuſt Steward refuſe honeſt 
Jabour to work for his living. I cannot digyſaies 
he,Luke 16.3hercfore he refuſed to labour ; | . at 
fo this is the Cauſe why ye pray no more, and | C 
reform no more, &c. Ye ſet your hearts thus | d 
' toplead, I cannot doeit; This is the reaſon | Nt 
why yeare backward to labour s how knowy ye 
what may be done if ye would buckle to la-| w 
bour? bur alas,7 cannot do it,fay you; and there- | Cl 
fore yeare dead and dull, and fhiggiſhto every | y« 
good Ordinance. Shake off theſe lazy-hearted | ha 
pleas,otherwile yee'l never buckle to labour, 
; SecondI]y,] , 


—_— 
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Secondly , this ſame pleading brings up an 


Il] report upon piety and godlineſle; generally 


men think Religion is ſo irkſome, and Holi. 
nefſe is impoſſible. We cannot be Saints, and 
we are not able to be ſo holy; theſe pleas bring 
an evil report on Religion. Like the Spies that 
brought an evil report upon Canaan. Num, 13. 
23. What ſayes the Text in the verſe going be- 
fore ? we be not able to get it, ſay they,ver(.3r. 
this made the reſt of the people thinke hardly 
of their going into Canann : they generally 
thought ir was to very lictle end. ' Oh they 
were not able to winne it; ſo ye bring an evil 
report upon the Heavenly Canaan, the fleſh is 
too ſtrong, the divel too ſtrong, temptations 


ro00 ſtrong, and its impoſlible to grapple with 


themall, wee are not able to get maſtery. 1 
ſay this brings up an evil report on Religi- 
on, yee diſcourage one another, I cannot get 
quickning, and I cannot deny my ſelfe. Yee 
bring up an evil report upon theſe duties, and 
ye are guilty of the evil report that goes up 
and down, 

Thirdly,this ſame pleading is a mwrmuring 


. againſt God q.d. Why does God give meſuch 


Commandements that I cannot obſerve ? Why 
does he charge me to root out a luſt that I can» 


- not roct out ? this is to murmur againſt God, 
Like thoſe murnuring Diſciples in the Geſpel, 


when they were told they mutt feede upon 
Chriſt, and as the body teeds upon meat, fo 
your ſoules muſt feede upon Chriſt; this is a 


hard ſaying,who can heare it,ſay they ? Chriſt 


ouſtrued this ſpeech to be murmuring, Joh. _ 
I. 


_ 
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61,, Wee cannot do this, and this is ſ6 hard 
we are notable to do it: The text fates it was 
murmuring, when Feſus knew in himſelſe that 
bis Diſciples murmured at it ; that pleading of a 
cannot was a murmuring. So when thou 
grumbleſt on'this manner cannot walk thus, 
cannot believe thus , &c. this is tomurmur 
againſt God,nay this will bring thee ro Apoſ- 
racy at laſt, if thon ſuffer thy heart to plead 
thus,May be now thou art a forward rel: 
yet beeft<hou never ſo forward and fayonreſt 
any luſt, and ) cannot give it over, J cannot 
root it out, &c, J ſay this will breake thy 
neck at the laſt, if thou doſt nor looke to it. 
So it was,with thoſe forenamed Diſciples, they 
were very forward Profeflors, for they were 
the Diſciples of Chriſt faies the Text; yer thoſe 
Diſciples, they wet away back and walked no 
more with Chriſt, verſ, 66. their pleadings of 
their canhots, drove thera to Apoſtacy ; they 
went away back. So thou wilt go-away back, 
and fall into Apoſtacy if thou ſuffer thy heart 
to ſtand pleading of cannots in this manner. 

Faurthly,this is the ſawſfieſt excuſe of all ex- 
cuſes,many ſinners excuſe their own ſelves but 
there is more mannerlinefle in all their exeuſes: 
I pray thee have me excuſed, ſaies one, Thave 
bought five yoke of Oxen, and I pray thee have 
mee exciſed ; ſaies the other, I have bought a 
purchaleI pray thee have me excuſed. Theſe 
though wretched excuſers and turped out from 
all mercy , yet they were ſomewhat more 
mannerly; but I cannot come ſaies thou; I have 


married a Wife, aud f cannot come , Luke 148 


20, 


flor, 
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20. this isa moſt ſawcy excuſe, thou telleſt 
Chriſt in plaine termes, I cannot come, 9.9. yee 
anay even fave your labour to invite, for this 
is ſhort and _ , as we ſay, I cannot come. 
This 1 put in only by che by. Fs 

I have ſhewed you ſome of the deceits of the 
heart in pkading theſe cannots, 
Firſt, How it lies unto God. ' 
Secondly, how itdallies with God, 
Thirdly,how hereby ic purs off the ward, 
And then I ſhewed you the frrong reaſon we 


have to be humbled under theſe wil-nots. 


Firſt, becauſe here chiefly lies the pride of the 
heart , not in mens cannots, but in ther will=nots 
Jer.13.17. | | 

Secondly, here lies cheifly the hardning of the 
beart, Ex0d.9.34+35. 

Thirdly, here lies cheifly the tubbernnefie of 
the heart, Deut. 21.18. 

Fourthly,here lies cheifly the great diſpiſing of 
the Commandements of God, Levit.26.15. 

Fifthly, now to go on, here lies the .rggſon 
why Divines ſay thatthe converſion © 7 
is a harder work then the Creation of Heaven 


created Heaven and Earth} hee had hothing to 
refit him z as hee had nothing to helpe him, 
(hee made all of nothing) ſo he had nothing 
to reſiſt him. There was but one difficuley in 
the Creation of Heaven and Earth; but in the 
converſion of a finner there be two difficulties. 

Firſt, here is the ſame difficulty that was in 
creation,tor God makes a Convert of nothing; 
he had nothing to helpe him, not one thought, 


$ not 


ro7 


and Earth; for thus they do reaſon: when God{C 
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not one defice, not one good inclination : and 
therefore the Scripture calls it a new Creation: 
whoſoever is in Chriſt is a new creature. 2 Cor. 


5.17. that is, is created a new. And ,therefore 


theres was nothing pizixiſtent, no not one 
thought, all the thoughcs of men are onely e- 
vil, and that continually. So there is the ſame 
difficulty, that was in the creation of Heaven 
and Earth : and then 

Second]y, there is another difficulty more 
then there was in the creation ; for as there 
was nothing preixiltent to help, ſo there was 
nothing to refiſt.But here is ſora«thing to reliſt, 
the will ic refiſteth : now the cannor does not 
reliſt. No,the beſtowing of the new powers is no 
more then another Creatiun, But the changing 
of the will is more then another Creation, foc 
the wil it reliſteth, yea and it ſets all the ſoul a 
reliſting. Carnal reaſon relifteth, carnal de» 
lires they reſiſt, all che ſonle it reſifteth : and 
the greateſt re{iftance of all is the retiſtance of 
thewil : for the wil is the utmoſt ſtrength of 
the ſoule. And therefore here lies the infinirz 
difficulty of the converſion of a finner , namc- 
Iy in the ,curning of the will : ic requireth 
more power, then was required to the creati- 
on of Heaven and. Earth: God put hinfelfe 
forth more when he converteth a finner, 
then when he created a World; and there- 
fore the Scripture cals the day of converſion 
of mens wils, the day of his power. Thy people 
ſhal be willing in the day of thy power, Plal. 110. 
3. In theday of thy power ; marke, its cal- 


led a day of thy' power : when hee con- 


verteth 


? 
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verteth a people to be willing. Why ? be-: 
cauſe the wil did refiſt him ; nay God had his Note- 


own ſelfe to relift him, anger ſteps:in his way 
to refiſt him, Convert him not Lord, his 
wilfulnefſe hath anger'd thee ; Juſtice ſtept in 
to re{iſt him, ſave him not Lord , his finnes 
kavediſhonoured thee, Nay he had his mer- 
cie to reſiſt him : Mercie ſteps in, Lord he hath 
abuſed mee, ſave him not. Indeed had a fin- 
ner yeilded as ſoone as hee fanned, mercie 
would not reſt him ; but mercie had beene 
dealing with him, and hee abuſed all mercie. 
And therefore he had mercie to refiſt, nay 
and wiſedome one would think to reſiſt too, 
what a wiltul fooleepittie him not Lord. There 
is no reaſon he ſhould be pitrtied, if hee wil 
perilh-let him periſh. Ifay in the converſion 
of a ſinner, as there was nothing to afliit him, 
ſo there was all to reſiſt. The wil does reiiſt him 
nay God had himſelfaasI may ſo ſpeake ro 
reliſt him : yea, and mercie to refaſt him: it was 
not ſo inthe creation of Heaven and Earth. 
The creature had n:ver provoked God not to 
create it ; but the ſinner hath provoked God 
never to convert him, ſo that now God muſt 
have power over himſelf if he mean to convert 
him.Oh then what infinite reaſon haſt thou to 
| be humbled:thou refiſteſt God, as Stephen told 
the Jewes, you have alwaies reſiſted the holy 
Ghoſt, Als 7.51. ſo thou haft refiſted Gods ſpi- 
- ritz yea, thy wil does refiſt him, and that 1s 
the ſtrongeſt thing to reſiſt in the world. His 
word comes to convert thee, and thou doſt re- 


ſithis motions, his mercies, his corre&ions, 
: his 
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his ordinances and all holy meanes to convert 
thee, thou doſt reſiſt chem ; nay his ſpirit con- 
tendeth within, and thou doſt reſiſt him. 

| Tgave you five things to confider,whatir is to 
tick at your will nots. I beſeech-you conſider 
et farther. 
Firſt, If you will not, Gods Minifters have 
diſcharged their duties, and have left your 
-on your own heads, they can go no fur- 
ther if you will not 5 the Groom can but carry 
the Steed unto watering as we ſay, if he wil not 
drinkhe cannot help it; ſo they can't help it, 
pu blood lies upon your own heads, they 
avediſcharged their duties. When Abrahams 
ſervant objetted, and how if the woman will 
not ? Abrahamheanſwers, if the woman will 
not be willing,ihex thau ſhalt be clear of my oath, 
Gen, 24. 8, So Lord, how if they will not? 
may we ſay?nay if they will not,let them chuſe: 
thou artclearztheLord hath ſworn us to preach 
and teach, and exhort, and reprove; and invite 
you to grace ; but if we dq ſo,and you wil not, 
wecan'thelpit, your blood is on your owne 
heads; wehave diſcharged our oath and our 
duty, we would be glad that you would; but if 
now you will not, we have diſcharged our du- 
ties. Nay, 11 $15 0M 
Sccondly, if you will not, the Goſpel hath 
delivered its errand, ye are guilcy of your own 
everlaſting perdition ; the Goſpel hathdeliver- 
ed its meſſage, and this is the meflage. Whoſoe- 
ver will, let him take of the Water of life freely, 
Revel. 22, 17. This meffage hath been delivered 
to you often ; its the laſt .exhortation in _ 
whole 


| 
| 
& 
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wholeBible:like one in the evening of the mar- 
ket, he is even about to take down his ftanding, 
] have told you my loweſt price,if you wil have 
it, take; if not, chuſe, I muſt be gone, So this 
is the end of Gods book : as if he ſhould ſay, 
ameven a cloſing up my book, ſpeak quicky, 
if ye will, come, and welcome : but ifnot Iam 


; gone. If yet you will not, you will not ſubmit: 


nay but you will have your lufts,and your fto- 
acks wil not come down, you will not ſtic 
a jot beyond your painted civility and for» 
mality :you wil not be more conſcionable then 
you have been, not frequent holy duties more 
then you have done: nor get more holinefle 
then you have done, then if Wil wil have wil , 

Wil muſt win wo. Nay, | 
Thirdly, if you wil not : the blood of - Jeſus 
Chriſt hath done that it came for : it camero 
tender yuu mexcy upon very eafte terms ; to of 
fer you grace and pardon, and falvation and 
Heaven, and all upon very free coſt. If you had 
rather that fin ſhould be your maſter, then that 
Chriſt ſhould be your maſter : if you wil nat 
hearken and obey,lIſay the blood of Chriſt hath 
done that which it came for ; and your ſouls 
ſhal know ye ſhal be worte offered ; you have 
knowledge of the truth,Chriſt hath offered you 
very faire, and you cannot but know it,and yer 
you wil not ſubmit to it; afſure your ſelves” 
you ſhal be worſe offered: ; for next to your 
wil nots, comes Chriſt leaving you deſolate. 
As Chriſt told Jeruſalem, I would, but vou would 
not : what follows ? Behold your houſe is left un- 
to you deſolate, Met. 23.37, 3$, So Chriſt he 

an 
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and you would not ; he hath given you graci- 
- ous offers, but you will not: i you ' 
> may look to be worſe offered, your ſouls tobe 
deſolate. Nay, 

Fourthly, if you will not, yemurder your , 
own ſouls:when a man hath murdered himſelf | 
the Coroner comes and he does fic on him, and 
he enquires, and he examines, and who hath 
murtheredthis man ? and when he finds that it 
was himſelf that did murther him, ſo he con- 
cludes,and that man is branded for murthecin$ 
of himſelf; ſo you murther your own ſoules, 
The Fewes their ſouls wereall murthered ; wel, 
when the Coroner ſate on them, he concluded 
they had nurthered themſelves: O Iſrael thou 
haſt deſtroyed thy ſelf, He{. 13. 9. So if the Coro- | 
ner fit on thee, its moſt cercain he ſhall finde 
thou haft murthered thine own ſelf ; O whata | 
company of you is there, your ſouls are quite 
murthered; one in one fin, another in another; 
who hath murthered cheſe men? nor God, he 
was ready to. help them:not the Minifter,he did 
uſe all meexes to tave them ; he hath not been 
wanting to teach them and exhore them. No, 
your own ſelves have murthered your ſelves 3 
you would be carnal,and you would be proud, 
and'you would not lie down to the word ; 
when the Coroner fits on you, he muſt necefſ{a» 
rily conclude, you have murthered your | 
ſelves; your owne wills have - condemned 
you. | 

You remember what exhortations we gave 
you. Agever you regard mercy to humble 


e your ſelves, wee 'told you the firſt queſtion 
Chriſt 
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Chriſt askes, is, if ye be williuvg, as he azk'd 
the blind man, »khat wilt 1hou ? Lak. 18. 41. 
it thou beeſt rot willing, hee'l never take thee 


in hand : the ſubjeRs of the kingdom of grace Þ 


muſt be willing. Chriſt will never come into a 


ſoule, where his wil may be affronted by ano» if) 


| | um non 
ther; Heaven cannot bear two Suns, norone partitur 


heart two wills ; it thy wil be not crucified, due joles. 


' and made agreeable to Chrifſts,, Chrift-cannot 
dwell in thy heart ; there would be two con» 
trary wills in one. heart : and this eannot 
be : if Chriſt come, he will have theſe and theſe 
luſts turned away, which thou wouldſt faine 
keep; he will have this done and that done, 
and thou wilt not : two contrary wils can ne- 
yer ſtand together. No, if thy will be contrary 
ro Chriſt, Chriſts will,wil be contrary to thine: 
if thy wil be to dope that which will offend 
hich, bis Will wil be todo that which wil vex 
thee : If yee will walke contrary to me, T will 
alſo walke contrary to you, Levit. 26, 23, 24. 
No, no, your wills they muſt bow, or Chriſt 
wil not take you in hand : the will is the ge- 
neral preſuppofition of all the whole Goſpel : 
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| the Rnd ore whole Goſpel is this , tode- Note. 


ny a mans ſelfeand to take up Chriſts Crofle 
and ſotollow him : now ſee the will is preſup- 
oſed as ready : if any man will come atter me, 
Jer him deny himſelf, &c, Luk, 9. 23. ne'rea 
commandment of the Goſpel, ne're a promiſe, 
ne're a one paſſage but preſuppoſes the Will : 
_ Chriſt wil not open his mouth «<xcept thy wil 
be brought down. | 
A few 


4 : 


” -14 +  Wilfull Tmpenitency 4 
An awak- tA few words toyou that are the redeemed of 
nleghies, Cs * Fle __ a conclufion of - 

or ne alt. - Þpray God imite home this poinsinto 

— 7 "0K DE for though your wils ro tamed 

Lord. and ſubdaecd in regard of the wicked , you do 
not ſtand our as they do, neverthelefie ob- 
ſerve you this own : there's many a Cananite - 
that remaines ſtill in our boſomes,that we may 
thanke our own wills for not rooting out. We 
do not put our ſelves forth ſo much as we 
might, nor labour in the Lord ſo ſeriouſly as 
we might, nor walkTo cloſe as we might : oh 
beloved theſe theſe ſame will nots do us all the 

we 1oYetT miſchief that ever is done ns. For 

7 Note. " Firſt, We never fin againſt goſpel but onely 
npon will nots: indeed we fan againſt the.law 
in every of our cannots ,. but we never fin a- 
gainſ} the Goſpel, bur onely in our will mots. + 
The goſpel requires nothing of a belicve##, but | 
that which is given him , and therefore-we ne- 
ver fin againſt the goſpel, 'but onely inour wil 
nots : this is the voice. of che Goſpel iv]; Sian 
if any man wil, 1b 7.17.On then let us ſtir up / 
our ſelves, ſhall we fin againſt goſpel,and be 
angry againſt mercy ? 
Secondly, we can neverdiſpleaſe God , but 
onely upon wil mots, I ſpeak onely upon Gods 
le : wee can never ftaine our acceptance 

' with God, but onely in our wil nots . though | 

we cannot bur finne in our prayers,bur finne in 
our duties,but finne in every thing that we do: 
yer this does not ftaine our acceprance with 
God, nor blemiſh it one whit, when God hath 
our wils : for if there bea willing mind, itis 

accepted 
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the groſſeſ# Self-wuiuler. | 
acceptedaccording to that which a man hath, 
and not according to that which a man hath 
not, 2 Cor.8712. But when God would have us 
mend this, and we wil not, and reform that, 
and we wil not, we let ſecurity and ſloth break 
into our wils ; here,and here only doe we diſ- 
pleaſe our good God; this is a main thing to 
conſider ; 1s there but one thing wherein we 
may diſpleaſe God, and ſhal we not take heed 
of that ! | 
Thirdly, Conſcience can never condemn us 
but only upon wil zots ; Fhen a child of God 
fins, and he cannot otherwiſe chooſe, his cons 
ſcience can never condemn him. A child of 
Gods cannots,be they never ſo many,nay it they 
were millions more then they are, they never 
hinder fincerity ; fincerity is rooted onely in 
the wil, it is our wil #ot that is the breach of 


finceriry, and therefore here onely the conſci» 


ence condemns 3 does our conſcience reproach 
us in our. waies? let us thank our wil zots for 
this : have we little peace? it is becauſe of the 
rebellion of our wil nots. Ah,ah, this is an infinite 
evil,for it hindets our comforts, it hinders our 
boldnefle of accefſe to the Throne of grace, it 
hinders our patience, and every good duty, 
this does ys infinite hart; it ſtabs to the heart, 
and wounds our very ſoule , when our conſci- 
ence affordeth lictle peace, O it hinders very 
grievoully ; all thisis long of our wil xots , be- 
cauſe we wil not be ſo careful and fo circum- 

ſpe& as we might. 
Fourthly,God can never be ſo angry with us 
but only upon v3 zots : its true, as long as a 
man 
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man is not in Chriſt, all the ſcore ſtands,and 
God is angry for all; but God is angry for 
nothing but will nots in his child'#n, as Nebe- 
miah ſates of Gods people in Fudab, they would not 
hear, therefore God gave them up into the hand of 
the people of the land, Nehem. 9.30. God is not 
angry with his people for cannots, but onely 
for their will nots; it is our will nots that 
God does not fo go out with our Miniſters,nor 
ſo quicken his word to your hearts. It is for 
our will nots that he threatens our land, and 
begins to abridge ugof cur ſpirituall food,and 
{hewes ominous fignes of his departing away 
from us ,and are wee not even ficke unto death 
for theſe will nots ? We complaine of our 
deadnefſe, and what trow wee is the caulſc, 
but our will nuts ? we complaine of our cor- 
ruptions and of the leaneneſie of our ſonls,and 
whom may we thanke, but our will nots ? we 
might grow more then we do, what lets us 
bur our will nots ? What makes ſome of us go 
downe thr winde ? as we ſay ; but becauſe we 
will not ftand on our guards. Theſe, theſe, 
brethren , theſe will nots of ours, are the rea- 
fon why God is provoked againſt us. O 
let us pur forth oug ſelves , and ſhake of 
theſe will nots, leaſt anger breake out , and 

, there be no remedy 3 for ones crooked 

_ ſervant to be ſtubborne, it is but his 

kinde ; but for ones childe to - 

ES be ſtubborne, this ans 

| gers the father 
' indeed, 
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